πt/θ¨F<$# At-Taubah
The Repentance
Name
This Surah is known by two names -- At-Taubah and AlBaraat. It is called At-Taubah because it enunciates the
nature of taubah (repentance) and mentions the conditions
of its acceptance. (Ayats 102-118). The second name
Bara’at (Release) is taken from the first word of the Surah.
Omission of Bismillah
This is the only Surah of the Quran to which Bismillah is
not prefixed. Though the commentators have given
different reasons for this, the correct one that which has
been given by Imam Razi: namely, this is because the
Prophet (peace be upon him) himself did not dictate it at
the beginning of the Surah. Therefore the companions did
not prefix it and their successors followed them. This is a
further proof of the fact that utmost care has been taken to
keep the Quran intact so that it should remain in its
complete and original form.
Discourses and Periods of Revelation
This Surah comprises three discourses:
The first discourse (Ayats 1-37), was revealed in ZilQaadah A.H.9 or thereabout. As the importance of the
subject of the discourse required its declaration on the

occasion of Hajj, the Prophet (peace be upon him)
dispatched Ali (may Allah be pleased with him) to follow
Abu Bakr (may Allah be pleased with him), who had
already left for Makkah as leader of the pilgrims to the
Kaabah. He instructed Ali (may Allah be pleased with
him) to deliver the discourse before the representatives of
the different clans of Arabia so as to inform them of the
new policy towards the mushriks.
The second discourse (Ayats 38-72) was revealed in Rajab
A.H.9 or a little before this, when the Prophet (peace be
upon him) was engaged in making preparations for the
campaign of Tabuk. In this discourse, the believers were
urged to take active part in Jihad, and the others were
severely rebuked for holding back their wealth and for
hesitation to sacrifice their lives in the Way of Allah
because of their hypocrisy, weak faith or negligence.
The third discourse (Ayats 73-129) was revealed on his
return from the campaign of Tabuk. There are some pieces
in this discourse that were sent down on different occasions
during the same period and were afterwards consolidated
by the Prophet (peace be upon him) into the Surah in
accordance with inspiration from Allah. But this caused no
interruption in its continuity because they dealt with the
same subject and formed part of the same series of events.
This discourse warns the hypocrites of their evil deeds and
rebukes those believers who had stayed behind in the
campaign of Tabuk. Then after taking them to task, Allah
pardons those true believers who had not taken part in the
Jihad in the Way of Allah for one reason or the other.

Chronologically, the first discourse should have come last;
but being the most important of the three in regard to its
subject matter, it was placed first in the order of
compilation.
Historical Background
Now let us consider the historical background of the Surah.
The series of events that have been discussed in this Surah
took place after the peace treaty of Hudaibiyah. By that
time, one-third of Arabia had come under the sway of
Islam which had established itself as a powerful, well
organized and civilized Islamic state. This treaty afforded
further opportunities to Islam to spread its influence in the
comparatively peaceful atmosphere created by it. After
this treaty, two events took place, which led to very
important results.
Conquest of Arabia
The first was the conquest of Arabia. The Prophet (peace
be upon him) was able to send missions among different
clans for the propagation of Islam. The result was that
during a short period of two years, it became such a great
power that it made the old order of ignorance feel helpless
before it. So much so that the zealous elements from
among the Quraish were so exasperated that they broke the
treaty in order to encounter Islam in a decisive combat. But
the Prophet (peace be upon him) took prompt action after
the breach so as not to allow them any opportunity to
gather enough force for this. He made a sudden invasion on
Makkah in the month of Ramadan in A.H.8 and conquered
it. Though this conquest broke the backbone of the order of

ignorance, it made still another attack on Islam in the
battle-field of Hunain, which proved to be its death-knell.
The clans of Hawazin Thaqif, Naur, Jushm and others
gathered their entire forces in the battle field in order to
crush the reformative revolution, but they utterly failed in
their evil designs. The defeat of ignorance at Hunain paved
the way for making the whole of Arabia the abode of Islam
(Dar-ul-Islam). The result was that hardly a year had
passed after the battle of Hunain, when the major portion
of Arabia came within the fold of Islam and only a few
upholders of the old order remained scattered over some
corners of the country.
The second event that contributed towards making Islam a
formidable power was the campaign of Tabuk, which was
necessitated by the provocative activities of the Christians
living within or near the boundaries of the Roman Empire
to the north of Arabia. Accordingly, the Prophet (peace be
upon him) with an army of thirty thousand marched boldly
towards the Roman Empire but the Romans evaded the
encounter. The result was that the power of the Prophet
(peace be upon him) and Islam increased manifold and
deputations from all corners of Arabia began to wait upon
him on his return from Tabuk in order to offer their
allegiance to Islam and obedience to him. The Quran has
described this triumph in Surah An-Nasr: “When the
succor of Allah came and victory was attained and you saw
people entering the fold of Islam in large numbers.”
Campaign to Tabuk
The campaign to Tabuk was the result of conflict with the

Roman Empire, that had started even before the conquest
of Makkah. One of the missions sent after the treaty of
Hudaibiyah to different parts of Arabia visited the clans
which lived in the northern areas adjacent to Syria. The
majority of these people were Christians, who were under
the influence of the Roman Empire. Contrary to all the
principles of the commonly accepted international law, they
killed fifteen members of the delegation near a place known
as Zat-u-Talah (or Zat-i-Itlah). Only Kaab bin Umair
Ghifari, the head of the delegation, succeeded in escaping
and reporting the sad incident. Besides this, Shurahbil bin
Amr, the Christian governor of Busra, who was directly
under the Roman Caesar, had also put to death Harith bin
Umair, the ambassador of the Prophet (peace be upon
him), who had been sent to him on a similar minion.
These events convinced the Prophet (peace be upon him)
that a strong action should be taken in order to make the
territory adjacent to the Roman Empire safe and secure for
the Muslims. Accordingly, in the month of Jamadi-ul-Ula
A.H.8, he sent an army of three thousand towards the
Syrian border. When this army reached near Maan, the
Muslims learned that Shurahbil was marching with an
army of one hundred thousand to fight against them and
that the Caesar, who himself was at Hims, had sent another
army consisting of one hundred thousand soldiers under
his brother Theodore. But in spite of such fearful news, the
brave small band of the Muslims marched on fearlessly and
encountered the big army of Shurahbil at Mutah. And the
result of the encounter in which the Muslims were fighting

against fearful odds, the ratio of the two armies being 1 to
33, was very favorable, for the enemy utterly failed to
defeat them. This proved very helpful for the propagation
of Islam. As a result, those Arabs who were living in a state
of semi independence in Syria and near Syria and the clans
of Najd near Iraq, who were under the influence of the
Iranian Empire, turned towards Islam and embraced it in
thousands. For example, the people of Bani Sulaim (whose
chief was Abbas bin Mirdas Sulaimi), Ashjaa, Ghatafan,
Zubyan, Fazarah, etc. came into the fold of Islam at the
same time. Above all, Farvah bin Amral Juzami, who was
the commander of the Arab armies of the Roman Empire,
embraced Islam during that time, and underwent the trial
of his faith in a way that filled the whole territory with
wonder. When the Caesar came to know that Farvah had
embraced Islam, he ordered that he should be arrested and
brought to his court. Then the Caesar said to him, you will
have to choose one of the two things. Either give up your
Islam and win your liberty and your former rank, or
remain a Muslim and face death. He calmly chose Islam
and sacrificed his life in the way of the Truth.
No wonder that such events as these made the Caesar
realize the nature of the danger that was threatening his
Empire from Arabia. Accordingly, in 9 A.H. he began to
make military preparations to avenge the insult he had
suffered at Mutah. The Ghassanid and other Arab chiefs
also began to muster armies under him. When the Prophet
(peace be upon him), who always kept himself wellinformed, even of the minutest things that could affect the

Islamic movement favorably or adversely, came to know of
these preparations. He at once understood their meaning.
Therefore, without the least hesitation he decided to fight
against the great power of the Caesar. He knew that the
show of the slightest weakness would result in the utter
failure of the movement which was facing three great
dangers at that time. First the dying power of ignorance
that had almost been crushed in the battle field of Hunain
might revive again. Secondly, the hypocrites of AlMadinah, who were always on the lookout for such an
opportunity, might make full use of this to do the greatest
possible harm to it. For they had already made
preparations for this and had, through a monk called Abu
Amir, sent secret messages of their evil designs to the
Christian king of Ghassan and the Caesar himself. Besides
this, they had also built a mosque near Al-Madinah for
holding secret meetings for this purpose. The third danger
was of an attack by the Caesar himself, who had already
defeated Iran, the other great power of that period, and
filled with awe the adjacent territories.
It is obvious that if all these three elements had been given
an opportunity of taking a concerted action against the
Muslims, Islam would have lost the fight it had almost won.
That is why in this case the Prophet (peace be upon him)
made an open declaration for making preparations for the
campaign against the Roman Empire, which was one of the
two greatest empires of the world of that period. The
declaration was made though all the apparent
circumstances were against such a decision for there was

famine in the country and the long awaited crops were
about to ripen: the burning heat of the scorching summer
season of Arabia was at its height and there was not enough
money for preparations in general, and for equipment and
conveyance in particular. But in spite of these handicaps,
when the Messenger of Allah realized the urgency of the
occasion, he took this step which was to decide whether the
mission of the truth was going to survive or perish. The
very fact that he made an open declaration for making
preparations for such a campaign to Syria against the
Roman Empire showed how important it was, for this was
contrary to his previous practice. Usually he took every
precaution not to reveal beforehand the direction to which
he was going, nor the name of the enemy whom he was
going to attack; nay, he did not move out of Al-Madinah
even in the direction of the campaign.
All the parties in Arabia fully realized the grave
consequences of this critical decision. The remnants of the
lovers of the old order of ignorance were anxiously waiting
for the result of the campaign, for they had pinned all their
hopes on the defeat of Islam by the Romans. The hypocrites
also considered it to be their last chance of crushing the
power of Islam by internal rebellion if the Muslims suffered
a defeat in Syria. They had, therefore, made full use of the
mosque built by them for hatching plots and had employed
all their devices to render the campaign a failure. On the
other side, the true believers also realized fully that the fate
of the movement for which they had been exerting their
utmost for the last 22 years was now hanging in the

balance. If they showed courage on that critical occasion,
the doors of the whole outer world would be thrown open
for the movement to spread. But if they showed weakness
or cowardice, then all the work they had done in Arabia
would end in smoke.
That is why these lovers of Islam began to make
enthusiastic preparations for the campaign. Every one of
them tried to surpass the other in making contributions for
the provision of equipment for it. Uthman (may Allah be
pleased with him) and Abdur Rehman bin Auf (may Allah
be pleased with him) presented large sums of money for
this purpose. Umar (may Allah be pleased with him)
contributed half of the earnings of his life and Abu Bakr
(may Allah be pleased with him) the entire earnings of his
life. The indigent companions did not lag behind and
presented whatever they could earn by the sweat of their
labor and the women parted with their ornaments.
Thousands of volunteers, who were filled with the desire of
sacrificing their lives for Islam, came to the Prophet (peace
be upon him) and requested that arrangements for
weapons and conveyance be made for them so that they
should join the expedition. Those who could not be
provided with these shed tears of sorrow; the scene was so
pathetic that it made the Prophet (peace be upon him) sad
because of his inability to arm them. In short, the occasion
became the touchstone for discriminating a true believer
from a hypocrite. For, to lag behind in the campaign
meant that the very relationship of a person to Islam was
doubtful. Accordingly, whenever a person lagged behind

during the journey to Tabuk, the Prophet (peace be upon
him) on being informed, would spontaneously say, “Leave
him alone. If there is any good in him, Allah will again join
him with you, and if there is no good in him, then thank
Allah that He relieved you of his evil company”.
In short, the Prophet (peace be upon him) marched out
towards Syria in Rajab A.H. 9, with thirty thousand
fighters for the cause of Islam. The conditions in which the
expedition had undertaken may be judged from the fact
that the number of camels with them was so small that
many of them were obliged to walk on foot and to wait for
their turns for several had to ride at a time on each camel.
To add to this, there was the burning heat of the desert and
the acute shortage of water. But they were richly rewarded
for their firm resolve and sincere adherence to the cause
and for their perseverance in the face of those great
difficulties and obstacles.
When they arrived at Tabuk, they learned that the Caesar
and his allies had withdrawn their troops from the frontier
and there was no enemy to fight with. Thus they won a
moral victory that increased their prestige manifold and,
that too, without shedding a drop of blood.
In this connection, it is pertinent to point out that the
general impression given by the historians of the campaigns
of the Prophet (peace be upon him) about the campaign of
Tabuk is not correct. They relate the event in a way as if
the news of the mustering of the Roman armies near the
Arabian frontier was itself false. The fact is that the Caesar
had begun to muster his armies, but the Prophet (peace be

upon him) forestalled him and arrived on the scene before
he could make full preparations for the invasion.
Therefore, believing that “discretion is the better part of
valor,” he withdrew his armies from the frontier. For he
had not forgotten that the three thousand fighters for the
cause of Islam had rendered helpless his army of one
hundred thousand strong at Mutah. He could not,
therefore, even with an army of two hundred thousand,
dare to fight against an army of thirty thousand, and that,
too, under the leadership of the Prophet (peace be upon
him) himself.
When the Prophet (peace be upon him) found that the
Caesar had withdrawn his forces from the frontier, he
considered these question whether it would be worthwhile
to march into the Syrian territory or to halt at Tabuk and
turn his moral victory to political and strategic advantage.
He decided on the latter course and made a halt for twenty
days at Tabuk. During this time, he brought pressure on
the small states that lay between the Roman Empire and
the Islamic state and were at that time under the influence
of the Romans, and subdued and made them the tributaries
of the Islamic state. For instance, some Christian chiefs
Ukaidir bin Abdul Malik Kindi of Dumatul Jaiidal,
Yuhanna bin Dobah of Ailah, and the chiefs of Maqna,
Jarba and Azruh also submitted and agreed to pay Jizyah
to the Islamic state of Al-Madinah. As a result of this, the
boundaries of the Islamic state were extended right up to
the Roman Empire, and the majority of the Arab clans,
who were being used by the Caesar against Arabia, became

the allies of the Muslims against the Romans.
Above all, this moral victory of Tabuk afforded a golden
opportunity to the Muslims to strengthen their hold on
Arabia before entering into a long conflict with the
Romans. For it broke the back of those who had still been
expecting that the old order of ignorance might revive in
the near future, whether they were the open upholders of
shirk or the hypocrites who were hiding their shirk under
the garb of Islam. The majority of such people were
compelled by the force of circumstances to enter into the
fold of Islam and, at least, make it possible for their
descendants to become true Muslims. After this a mere
impotent minority of the upholders of the old order was left
in the field, but it could not stand in the way of the Islamic
revolution for the perfection of which Allah had sent His
Messenger.
Problems of the Period
If we keep in view the preceding background, we can easily
find out the problems that were confronting the community
at that time. They were:
To make the whole of Arabia a perfect Dar-ul-Islam.
To extend the influence of Islam to the adjoining countries.
To crush the mischief of the hypocrites. And,
To prepare the Muslims for Jihad against the non-Muslim
world.
Now that the administration of the whole of Arabia had
come in the hands of the believers, and all the opposing
powers had become helpless, it was necessary to make a
clear declaration of that policy which was to be adopted to

make it a perfect Dar-ul-Islam. Therefore the following
measures were adopted:
A clear declaration was made that all the treaties with the
mushriks were abolished and the Muslims would be
released from the treaty obligations with them after a
respite of four months. (Ayats 1-3). This declaration was
necessary for uprooting completely the system of life based
on shirk and to make Arabia exclusively the center of Islam
so that it should not in any way interfere with the spirit of
Islam nor become an internal danger for it.
A decree was issued that the guardianship of the Kaabah,
which held central position in all the affairs of Arabia,
should be wrested from the mushriks and placed
permanently in the hands of the believers, (Ayats 12-18)
that all the customs and practices of the shirk of the era of
ignorance should be forcibly abolished: that the mushriks
should not be allowed even to come near the House (Ayat
28). This was to eradicate every trace of shirk from the
House that was dedicated exclusively to the worship of
Allah.
The evil practice of Nasi, by which they used to tamper
with the sacred months in the days of ignorance, was
forbidden as an act of kufr (Ayat 37). This was also to serve
as an example to the Muslims for eradicating every vestige
of the customs of ignorance from the life of Arabia (and
afterwards from the lives of the Muslims everywhere).
In order to enable the Muslims to extend the influence of
Islam outside Arabia, they were enjoined to crush with
sword the non-Muslim powers and to force them to accept

the sovereignty of the Islamic state. As the great Roman
and Iranian Empires were the biggest hindrances in the
way, a conflict with them was inevitable. The object of
Jihad was not to coerce them to accept Islam they were free
to accept or not to accept it, but to prevent them from
thrusting forcibly their deviations upon others and the
coming generations. The Muslims were enjoined to tolerate
their misguidance only to the extent that they might have
the freedom to remain misguided, if they chose to be so,
provided that they paid jizyah (Ayat 29) as a sign of their
subjugation to the Islamic state.
The third important problem was to crush the mischief of
the hypocrites, who had hitherto been tolerated in spite of
their flagrant crimes. Now that there was practically no
pressure upon them from outside, the Muslims were
enjoined to treat them openly as disbelievers (Ayat 73).
Accordingly, the Holy Prophet set on fire the house of
Swailim, where the hypocrites used to gather for
consultations in order to dissuade the people from joining
the expedition to Tabuk. Likewise on his return from
Tabuk, he ordered to pull down and burn the mosque that
had been built to serve as a cover for the hypocrites for
hatching plots against the true believers.
In order to prepare the Muslims for Jihad against the
whole non-Muslim world, it was necessary to cure them
even of that slight weakness of faith from which they were
still suffering. For, there could be no greater internal
danger to the Islamic community than the weakness of
faith, especially where it was going to engage itself single-

handed in a conflict with the whole non-Muslim world.
That is why those people who had lagged behind in the
campaign to Tabuk or had shown the least negligence were
severely taken to task, and were considered as hypocrites if
they had no plausible excuse for not fulfilling that
obligation. Moreover, a clear declaration was made that in
future the sole criterion of a Muslim’s faith shall be the
exertions he makes for the uplift of the word of Allah and
the role he plays in the conflict between Islam and kufr.
Therefore, if anyone will show any hesitation in sacrificing
his life, money, time and energies, his faith shall not be
regarded as genuine. (Ayats 81-96).
If the above mentioned important points are kept in view
during the study of this Surah, it will facilitate the
understanding of its contents.
Subject: Problems of Peace and War
In continuation of Surah Al-Anfal, this Surah also deals
with the problems of peace and war and bases the theme on
the Tabuk expedition.
Topics and their Interconnection
Ayats 1-12. This portion deals with the sanctity of treaties
and lays down principles, rules and regulations which must
be kept in view before breaking them, in case the other
party does not observe them sincerely.
Ayats 13-37. In this portion the Muslims have been urged to
fight in the Way of Allah with the mushrik Arabs, the Jews
and the Christians, who were duly warned of the
consequences of their mischievous and inimical behavior.
Ayats 38-72. In this discourse, the Muslims have been told

clearly and explicitly that they will inherit the rewards
promised by Allah only if they take active part in the
conflict with kufr, for that is the criterion which
distinguishes true Muslims from hypocrites. Therefore true
Muslims should take active part in Jihad, without minding
dangers, obstacles, difficulties, temptations and the like.
Ayats 73-90. This portion deals with the problems of
hypocrites and lays down rules and regulations governing
the treatment that should be meted out to them and points
out their distinctive marks from true Muslims.
Ayats 91-110. This portion deals with the case of those who
remained behind and did not accompany the Prophet
(peace be upon him) for Jihad to Tabuk. For this purpose
they have been separated in different categories, that is, the
disabled, the sick, the indigent, the hypocrites, the believers
who realized their guilt and punished themselves before the
return of the Prophet (peace be upon him) from Tabuk and
those who confessed their error. Their cases have been
dealt with in accordance with the nature and extent of their
offense.
Ayats 111-118. In order to make their noble qualities look
all the more conspicuous and dignified by contrast, the
characteristics of the believers have been mentioned, and
they have been reassured that Allah, the Sovereign of the
universe, is their helper and guardian. Accordingly,
because of their sincerity, He has forgiven the three
believers who did not take part in the expedition.
Ayats 119-127. In the concluding portion, general
instructions have been given to the believers for their

guidance.
Ayats 128-129. This is the conclusion: “Follow the
Messenger who is gentle and compassionate and your
greatest well-wisher, and trust in Allah, the Lord of the
universe”.
1.
(Declaration of)
’n<Î) ÿ⎯Ï&Î!θß™u‘uρ «!$# z⎯ÏiΒ ×οu™!#t t/
disassociation,*1 from Allah
and His Messenger toward t⎦⎫Ï.Îô³ßϑø9$# z⎯ÏiΒ Ν›?‰yγ≈tã t⎦⎪Ï%©!$#
those with whom you made a
treaty,*2 among the idolaters.
∩⊇∪
*1 As has already been stated in the preface to this Surah,
this discourse (Ayats 1-37) was revealed in A.H.9, when
Abu Bakr (may Allah be pleased with him) had left for
Makkah as leader of the pilgrims to the Kaabah. Therefore
the companions said to the Prophet (peace be upon him),
“Send it to Abu Bakr (may Allah be pleased with him), so
that he may proclaim it on the occasion of Hajj.” He
replied, “The importance and nature of the declaration
demands that this should be proclaimed on my behalf by
someone from my own family.” Accordingly, he entrusted
this duty to Ali (may Allah be pleased with him) and
instructed him to proclaim it openly before the pilgrims,
and also make these four announcements:
(1) No one who rejects Islam shall enter Paradise.
(2) No mushrik should perform Hajj after this.
(3) It is forbidden to move round the Kaabah in a naked
state.
(4) The terms of the treaties which are still in force (i.e.

with those who have not broken their treaties with the
Messenger of Allah up to that time) would be faithfully
observed till the expiry of the term of the treaties.
In this connection, it will be worthwhile to know that the
first Hajj of the Islamic period after the conquest of
Makkah was performed in A.H. 8 according to the old
customs. Then in A.H. 9 the second Hajj was performed by
the Muslims in the Islamic way, and by the mushriks in
their own way. But the third Hajj, known as "Hajja-tulWidaa", was performed in A.H. 10 in the purely Islamic
way under the guidance of the Prophet (peace be upon him)
himself. He did not perform Hajj during the two previous
years because up to that time the mushriks had not been
forbidden from it, and so there were still some traces of
shirk associated with it.
*2 This declaration of the abrogation of the treaties with
the mushriks was made in accordance with the law
enjoined in Surah Al-Anfaal: 58 regarding the treacherous
people, for it is treachery from the Islamic point of view to
wage war against any people with whom a treaty of peace
had been made, without openly declaring that the treaty
had been terminated. That is why a proclamation of the
abrogation of the treaties was necessitated against those
clans who were always hatching plots against Islam in spite
of the treaties of peace they had made. They would break
the treaties and turn hostile on the first opportunity for
treachery, and the same was true of all the mushrik clans
with the exception of Bani Kananah, Bani Damrah and one
or two other clans.

This proclamation practically reduced the mushriks of
Arabia to the position of outlaws and no place of shelter
was left for them, for the major part of the country had
come under the sway of Islam. As this released the
Muslims from the obligations of the treaties made with
them and forestalled them, they were driven into a tight
corner. For, this smashed all their evil designs of creating
trouble by inciting civil war at the time of a threat from the
Roman and the Iranian Empires, or after the death of the
Prophet (peace be upon him). But Allah and His Messenger
(peace be upon him) turned the tables on them before the
opportune moment for which they were waiting. Now the
only alternatives left with them were either to accept Islam
that had become the state religion of Arabia, or to fight
against it and be exterminated, or to emigrate from the
country.
The wisdom of this grand plan became apparent when the
mischief of apostasy broke out in different parts of Arabia
a year and a half after this at the death of the Prophet
(peace be upon him). This disturbance was so sudden and
violent that it shook to its foundations the newly created
Islamic state and would have done a far greater harm if the
organized power of shirk had not been broken beforehand
by this abrogation. It may be asserted that, but for this
timely action the mischief of apostasy, that rose at the very
beginning of the caliphate of Abu Bakr (may Allah be
pleased with him), would have done tenfold harm by
rebellion and civil war, and might have changed the whole
history of Islam.

2.
So travel (freely) in
9åκô−r& sπyèt/ö‘r& ÇÚö‘F{$# ’Îû (#θßs‹Å¡sù
the land four months,*3 and
know
that
you cannot
«!$# “Ì“Éf÷èãΒ çöxî ö/ä3¯Ρr& (#þθßϑn=÷æ$#uρ
escape Allah, and that
Allah will disgrace the
∩⊄∪ t⎦⎪ÍÏ≈s3ø9$# “Ì“øƒèΧ ©!$# ¨βr&ρu
disbelievers.
*3 The respite of four months from the tenth of Zil-Haj
(the date of the proclamation) to the tenth of Rabi-uththani was granted to give time to the mushriks so that they
should consider their position carefully and decide whether
to make preparation for war or to emigrate from the
country or to accept Islam.
3. And (it is) a proclamation
’n<Î) ÿ⎯Ï&Î!θß™u‘uρ «!$# š∅ÏiΒ ×β≡sŒr&uρ
from Allah
and
His
Messenger to the people
¨βr& Îy9ò2F{$# Ædkptø:$# tΠöθtƒ Ä¨$¨Ζ9$#
on the day of the greater
pilgrimage*4 that Allah is
t⎦⎫Ï.Îô³ßϑø9$# z⎯ÏiΒ Ö™ü“Ìt/ ©!$#
free from obligation to the
idolaters, and (so is) His
Messenger. So if you repent, ×öyz uθßγsù öΝçFö6è? βÎ*sù 4 …ã&è!θß™u‘uρ
then it is better for you, and
if you turn away, then know (#þθßϑn=÷æ$$sù öΝçGøŠ©9uθs? βÎ)uρ ( öΝà6©9
that you cannot
escape
Allah. And give tidings to ÎÅe³o0uρ 3 «!$# “Ì“Éf÷èãΒ çöxî öΝä3¯Ρ&r
those who disbelieve of a
∩⊂∪ AΟŠÏ9r& U
> #x‹yèÎ/ (#ρãxx. t⎦⎪Ï%!© $#
painful punishment.
*4 Hajj-i-akbar refers to the 10th of Zil-Hajjah and is also
known as Yaum-un-Nahr. This has been explained by the

Prophet (peace be upon him) in an authentic tradition. On
the 10th of Zil-Hajjah, during the last Hajj of the Prophet
(peace be upon him), he asked the people, “What is this
day?” The people answered, “It is the day of sacrifice.”
The Prophet (peace be upon him) said, “This is the day of
Hajj-i-akbar”. Here the word Hajj-i-akbar (greater
pilgrimage) has been used in contrast to Hajj-i-asghar
which the Arabs used for Umrah. Thus, the Hajj which is
performed in the prescribed dates of Zil-Hajj is called
Hajj-i-akbar.
4.
Except those with ⎯
z ÏiΒ Ν›?‰yγ≈tã š⎥⎪Ï%!© $# ωÎ)
whom you (Muslims) made
a
treaty
among
the öΝä.θÝÁà)Ζtƒ öΝs9 §ΝèO t⎦⎫Ï.Îô³ßϑø9$#
idolaters, then they have
not failed you in anything, #Y‰tnr& öΝä3ø‹n=tæ (#ρãÎγ≈sàãƒ öΝs9uρ $\↔ø‹x©
nor have aided against you
anyone. So, fulfill to them 4’n<Î) óΟèδy‰ôγtã öΝÎγøŠs9Î) (#þθ‘ϑÏ?r'sù
their treaty until their
term. Indeed, Allah loves t⎦⎫É)−Gßϑø9$# =Ïtä† ©!$# ¨βÎ) 4 öΝÍκÌE£‰ãΒ
those who are righteous.*5

∩⊆∪

*5 “So, fulfill to them their treaty.” For your violation
in such cases shall be against piety. And Muslims should
remain pious under all circumstances “Indeed, Allah loves
those who are righteous” only.
5.
Then,
when the ãΠãçtø:$# ãåκô−F{$# y‡n=|¡Σ$# #sŒÎ*ùs
*6
sacred months have passed,
then slay
the
idolaters ]
ß ø‹ym
t⎦⎫Ï.Îô³ßϑø9$#
(#θè=çGø%$$sù

wherever you find them,
and take
them (captive),
and
besiege them, and
sit
in
wait for them
at
every
place
of
ambush.
Then
if they
repent and establish prayer
and give the poor-due,*7
then
leave
their
way
free.
Indeed,
Allah
is
Forgiving, Merciful.

Ο
ó èδρä‹äzuρ

óΟèδθßϑ›?‰y`uρ

öΝßγs9

öΝèδρçÝÇôm$#uρ

(#ρß‰ãèø%$#uρ

(#θç/$s? βÎ*sù 4 7‰|¹ósΔ ¨≅à2
(#âθs?#u™uρ

nο4θn=¢Á9$#

(#θãΒ$s%r&uρ

©!$# ¨βÎ) 4 öΝßγn=‹Î;y™ (#θ=y⇐sù nο4θŸ2¨“9$#
∩∈∪ ÒΟ‹Ïm§‘ Ö‘θàxî

*6 Here “the sacred months” are not those four months
during which war is forbidden for the sake of Hajj and
Umrah but the four months that were made unlawful for
the Muslims to attack those mushriks who were granted
respite by Ayat 2.
*7 That is, “Mere repentance from disbelief and shirk will
not end the matter. But they shall have to perform the
prescribed prayer and pay Zakat dues. Without these it will
not be considered that they had given up disbelief and
embraced Islam." Abu Bakr (may Allah be pleased with
him) based his decision on this verse in the case of the
apostates, after the death of the Prophet (peace be upon
him), who argued that they were not rejecting Islam,
because they offered Salat, even though they had refused to
pay the Zakat dues. This argument roused doubts in the
minds of the companions in general that they had no right
to fight with such people as these. But Abu Bakr (may
Allah be pleased with him) removed their doubts, saying,

“Verse 5 enjoins us to let those people go their way who
fulfill all the three conditions, repentance from shirk, the
establishment of Salat, and the payment of Zakat. We
cannot forbear them, because they do not fulfill one of these
three conditions.”
6.
And if any one of
š⎥⎫Ï.Îô³ßϑø9$# z⎯ÏiΒ Ó‰tnr& ÷βÎ)uρ
the idolaters seeks your
protection, then protect him
yìyϑó¡o„ 4©®Lym çνöÅ_r'sù x8u‘$yftFó™$#
so that he may hear the Word
of Allah, then deliver him to y7Ï9≡sŒ 4 …çμuΖtΒù'tΒ çμøóÎ=ö/r& ¢ΟèO «!$# zΝ≈n=x.
his place of safety. That is
because they are a people
∩∉∪ šχθßϑn=ôètƒ ω ×Πöθs% öΝåκ¨Ξr'Î/
*8
who do not know.
*8 That is, if during a fight, an enemy makes a request that
he should be given an opportunity to understand Islam, the
Muslims should give him a surety of protection and allow
him to visit them. They should then present Islam before
him in order to make him understand it. If, after this, he
does not embrace Islam, they should convey him safely to
his place. Such a person who comes to Dar-ul-Islam under
the above mentioned protection is called mustamin in the
Islamic code.
7.
How can there be t⎦⎫Å2Îô³ßϑù=Ï9 ãβθä3tƒ y#ø‹Ÿ2
for the idolaters a treaty
with Allah and with His ÿ⎯Ï&Î!θß™u‘ y‰ΖÏãuρ «!$# y‰ΨÏã î‰ôγtã
Messenger,
except
those
with
whom you made a y‰ΨÏã óΟ›?‰yγ≈tã š⎥⎪Ï%©!$# ωÎ)
treaty
near
AlMasjid( ÏΘ#tptø:$# Ï‰Éfó¡yϑø9$#
AlHaram.*9 So as long as $yϑsù

they stand true to you, so 4 öΝçλm; (#θßϑŠÉ)tGó™$$sù öΝä3s9 (#θßϑ≈s)tFó™$#
stand you true to them.
Indeed, Allah loves those
∩∠∪ š⎥⎫É)−Gßϑø9$# =Ïtä† ©!$# ¨βÎ)
who are righteous.
*9 That is: Bani Kinanah and Bani Khuzaah and Bani
Damrah.
8. How (can there be any
treaty with them) while if öΝà6ø‹n=tæ (#ρãyγôàtƒ βÎ)ρu y#ø‹Ÿ2
they gain dominance over
you, they do not respect 4 Zπ¨ΒÏŒ Ÿωuρ ~ωÎ) öΝä3‹Ïù (#θç7è%ötƒ Ÿω
concerning you any kinship,
nor agreement. They seek to 4’n1ù's?uρ öΝÎγÏδ≡uθøùr'Î/ Νä3tΡθàÊöãƒ
please
you
with
their
mouths,*10 while their hearts šχθà)Å¡≈sù öΝèδçsYò2r&uρ óΟßγç/θè=è%
refuse. And most of them are
∩∇∪
disobedient.*11
*10 That is, “Though outwardly they negotiated for peace
treaties, they cherished evil intentions in their hearts, and
waited for an opportune moment to break them. And this
was borne by later experiences.”
*11 They were evil-doers because they had no sense of
moral responsibilities nor did they hesitate to break moral
limits.
9. They have sold the signs WξŠÎ=s% $YΨyϑrO «!$# M
Ï ≈tƒ$t↔Î/ (#÷ρutIô©$#
*12
of Allah for a small price
and have hindered (people) u™!$y™ öΝåκ¨ΞÎ) 4 ÿ⎯Ï&Î#‹Î6y™ ⎯tã (#ρ‘‰|Ásù
from His Way.*13 Indeed, evil
is what they were doing.
∩®∪ tβθè=yϑ÷ètƒ (#θçΡ$Ÿ2 $tΒ

*12 That is, when they had to make a choice between the
divine guidance and the transitory worldly ambitions, they
chose the latter, because they did not comprehend the
comparative values of the two. Whereas the revelations of
Allah were inviting them to goodness, righteousness and
observance of the divine law, which lead to eternal bliss.
They chose to follow the unbridled lusts of their selves
which gained some transitory worldly benefits for them,
but consequently led them to eternal perdition.
*13 Those evil-doers “hindered (people) from His Way”,
for they not only chose misguidance for themselves but also
tried to prevent others from following the right way. They
put every kind of obstruction in the way of the invitation to
righteousness; nay, they tried their best to gag the mouths
of those who were extending that invitation and make their
lives hard for them. In short, they did all they could to
prevent the establishment of the righteous system of life
that Allah required the people to establish.
10. They do not respect in Zπ¨ΒÏŒ Ÿωρu ~ωÎ) ?⎯ÏΒ÷σãΒ ’Îû tβθç7è%ötƒ Ÿω
regard to a believer any
kinship, nor agreement. And šχρß‰tG÷èßϑø9$# ãΝèδ šÍ×¯≈s9'ρé&uρ 4
it is they who are the
transgressors.
∩⊇⊃∪
11.
But if they repent οn 4θn=¢Á9$# (#θãΒ$s%r&uρ (#θç/$s? βÎ*ùs
and establish prayer and
give
the poor-due, then ’Îû öΝä3çΡ≡uθ÷zÎ*sù nο4θŸ2¨“9$# (#âθs?#u™uρ
they are your brothers
in religion. And We detail 5Θöθ)
s Ï9 ÏM≈tƒFψ$# ã≅Å_ÁxçΡuρ 3 ⎯
Ç ƒÏe$!$#

the verses
for a people
∩⊇⊇∪ tβθßϑn=ôètƒ
*14
who have knowledge.
*14 Here too, it has explicitly been stated that those who
repent will not become your brethren in faith without the
observance of Salat and Zakat.
“Then they are your brothers in religion”: This means that
if they fulfill those conditions, then not only shall their lives
and properties become unlawful for you but also they shall
enjoy equal rights with you in the Islamic community.
There shall be no distinction between them and the other
Muslims in regard to social, cultural, legal and political
rights, and nothing will stand in their way to the progress
for which they are otherwise qualified.
12. And if they break their Ï‰è÷ t/ .⎯ÏiΒ ΝßγuΖ≈yϑ÷ƒr& (#θþ èWs3¯Ρ βÎ)uρ
pledges after their treaty
(with you) and assail in (the ôΜà6ÏΖƒÏŠ ’Îû (#θãΖyèsÛuρ öΝÏδÏ‰ôγtã
matter of) your religion, then
fight the leaders of disbelief. Iω öΝßγ¯ΡÎ) Ìøà6ø9$# sπ£ϑÍ←r& (#þθè=ÏG≈s)sù
Indeed, there are no oaths
(sacred) to them, so that they šχθßγtG⊥tƒ öΝßγ¯=yès9 óΟßγs9 z⎯≈yϑ÷ƒr&
might cease.*15

∩⊇⊄∪
*15 In the context, the words, oaths, and compacts mean
the compact of the acceptance of Islam. Therefore, the
question of making a new compact with them does not
arise. As regards the old pacts, they had already broken all
of them. It is on account of this that the declaration of
immunity (from obligations) by Allah and His Messenger

(peace be upon him) has been clearly made. It has also been
stated that such people are not worthy of any treaty and
they can only be let off if they repent of their disbelief and
shirk and establish Salat and pay Zakat dues. This verse
states clearly how the renegades should be treated. As a
matter of fact, this verse forestalled the mischief of apostasy
that broke out a year and a half after its revelation and
Abu Bakr (may Allah be pleased with him) followed the
guidance given in this verse to crush it.
13. Would you not fight*16 (#þθèWs3¯Ρ $YΒöθs% šχθè=ÏG≈s)è? Ÿωr&
a people who have violated
their oaths, and intended to Æl#t÷zÎ*Î/
(#θ‘ϑyδuρ
óΟßγuΖ≈yϑ÷ƒr&
expel the Messenger, and
they begun (the attack upon) š^¨ρr& öΝà2ρâ™y‰t/ Νèδuρ ÉΑθß™§9$#
you the first time. Do you
fear them. But Allah has βr& ‘,ymr& ª!$$sù 4 óΟßγtΡöθt±øƒrBr& 4 Bο§tΒ
more right that you should
fear Him, if you are believers. ∩⊇⊂∪ š⎥⎫ÏΖÏΒ÷σ•Β ΟçFΖä. βÎ) çνθö t±øƒrB
*16 In this passage the addressees are the Muslims. They
have been urged to fight perseveringly in the Way of Allah,
without paying the least heed to their ties of blood and
relationship and to their worldly interests. In order to
understand fully the spirit of this passage, the reader
should keep in view the state of affairs at the time, when the
abrogation of the treaties was declared. Though Islam was
reigning supreme in the greater part of Arabia and there
was no greater power to challenge its supremacy, still
superficial observers saw a number of dangers in the
extreme step which was being taken at that time.

First, it was feared that the abrogating of the treaties with
all the mushrik clans at one and the same time, and
debarring them from Hajj and changing the guardianship
of the Kaabah and abolishing all the rituals of ignorance,
would so incite the mushriks and the hypocrites and kindle
such fire of enmity that they would be ready to shed the last
drop of their blood for safeguarding their interests and
prejudices.
Secondly, it was feared that the mushriks would be greatly
enraged by this declaration which granted freedom of
movement to the Muslims to perform Hajj, whereas it
forbade the non-Muslims. Obviously this would also affect
adversely their economic condition, for Hajj played a very
important part in the economic life of Arabia during that
period of her history.
Lastly, it was feared that this would put to a hard trial
those people who had embraced Islam recently after the
peace treaty of Hudaibiyah and the conquest of Makkah.
For many of their kith and kin were still mushriks. Some of
whom had their interests closely bound up with those
offices of ignorance which were abolished. Now it was
obvious that the total war against the mushriks demanded
that these new Muslims should not only kill their own near
and dear ones but should also themselves abolish those
ancient offices and distinctions which they had enjoyed for
centuries.
Though, it is true that none of these dangers took any
practical shape, there were good reasons for these
apprehensions, for none could foresee the trends of events

at the time of the abrogation of the treaties. And the
dangers were averted because these commandments had
prepared them beforehand to meet them. More than that:
this preparedness produced other good results. The
delegates from the remnants of the mushriks, their chiefs
and rulers began to visit Al-Madinah and take the oath of
allegiance to Islam and obedience to the prophet (peace be
upon him), who let them retain their old positions and
offices. These things proved that if the Muslims had not
been in a state of readiness to take immediate action for
enforcing the terms of the declaration with the sword, the
events which followed might have taken a different
direction. Therefore it was the need of the hour that the
Muslims should have been vehemently urged for Jihad, and
their apprehensions removed. That is why it was being
enjoined that they should not let anything hinder them
from doing the will of Allah. And this is the theme of this
discourse.
14. Fight them, Allah will ª!$#
Ο
Þ ßγö/Éj‹yèãƒ
öΝèδθè=ÏF≈s%
punish them by your hands,
and He will disgrace them, öΝä.÷ÝÇΖtƒuρ öΝÏδÌ“øƒä†uρ öΝà6ƒÏ‰÷ƒr'Î/
and will give you victory
over them, and He will heal 7Θöθs% u‘ρß‰ß¹ É#ô±o„uρ óΟÎγøŠn=tæ
the breasts of a people who
∩⊇⊆∪ š⎥⎫ÏΖÏΒ÷σ•Β
are believers.
15. And He will remove the
Ü θçFtƒuρ 3 Ο
>
ó ÎγÎ/θè=è% xáø‹xî ó=Ïδõ‹ƒã uρ
anger of their (believers)
hearts. And Allah turns in
Λî ⎧Î=tæ ª!$#uρ 3 â™!$t±o„ ⎯tΒ 4’n?tã ª!$#
*17
to whom He
forgiveness

wills. And
Allah is All
∩⊇∈∪ íΟŠÅ3ym
Knowing, All Wise.
*17 This was a subtle reference to the possibility of what
actually was going to happen afterwards. “And He will
remove”: this was to remove the misunderstandings of the
Muslims who apprehended a bloody war as a result of the
declaration. They were told that it was also possible that
some of the enemies might repent and embrace Islam. This
was not made quite plain lest it should slacken the war
preparations of the Muslims on one side and weaken the
force of the warning to the mushriks on the other. The
latter thing might have hindered the mushriks from giving
a serious thought to the critical position they were in that
finally led them to embrace Islam.
16. Do you think that you
$£ϑs9uρ (#θä.uøIè? βr& óΟçFö6Å¡ym ôΘr&
shall be left alone while
Allah has not yet made
öΝä3ΖÏΒ (#ρß‰yγ≈y_ t⎦⎪Ï%©!$# ª!$# ÄΝn=÷ètƒ
evident those who strive
among you. And they have Ÿωuρ «!$# ÈβρßŠ ⎯ÏΒ (#ρä‹Ï‚−Gtƒ óΟs9uρ
not taken, besides Allah and
His Messenger and the 4 Zπyf‹Ï9uρ t⎦⎫ÏΖÏΒ÷σßϑø9$# Ÿωuρ ⎯Ï&Î!θß™u‘
believers,*18 (other) intimates.
And Allah is Informed of ∩⊇∉∪ šχθè=yϑ÷ès? $yϑÎ/ 7Î7yz ª!$#uρ
what you do.
*18 The addressees in Ayat 16 were those Muslims who
had recently embraced Islam. It means to tell them plainly:
“Now that you have embraced Islam, you shall have to give
a genuine proof by a trial that you have accepted it because
you believe in its truth and not because it has become

supreme in the country by the exertions of the true
believers. The trial is that you shall have to sacrifice your
lives, wealth, and your near and dear ones for the sake of
Allah and His Way. Then and only then, you will be
regarded as true believers.
17.
It is not for the
(#ρãßϑ÷ètƒ βr& t⎦⎫Ï.Îô³ßϑù=Ï9 tβ%x. $tΒ
idolaters that they maintain
the
mosques of Allah, #’n?tã z⎯ƒÏ‰Îγ≈x© «!$# y‰Éf≈|¡tΒ
bearing witness
against
themselves of disbelief.*19 y7Í×¯≈s9'ρé& 4 Ìøä3ø9$$Î/ ΝÎγÅ¡àΡr&
As for such, their deeds
have become
worthless*20 öΝèδ Í‘$¨Ζ9$# ’Îûuρ óΟßγè=≈yϑôãr& ôMsÜÎ7ym
and in the Fire they will
∩⊇∠∪ šχρà$Î#≈yz
abide.
*19 This lays down the general principle for the
guardianship of the places of worship that have been built
exclusively for the worship of Allah. Obviously, those
people who associate others with Allah in His essence, His
rights and His powers cannot be the proper persons to be
the guardians, the servants, the managers etc. of such
sacred places. And when they themselves reject the
invitations to Tauhid, and openly declare that they are not
going to dedicate their worship and obedience exclusively o
Allah, they automatically forfeit any right they had for the
guardianship of such places of worship that had been built
for the worship of Allah alone. Though the principle is of a
general nature, it has been mentioned here with the
particular object of removing the mushriks from the
guardianship of the Kaabah and Masjid-i-Haram and

establishing permanently the guardianship of the
worshipers of one God over them.
*20 “Their deeds have become worthless”: including the
little real service they did to the house of Allah because they
mixed with it shirk and other practices of ignorance. Their
little good was destroyed by their far greater evils.
18. The mosques of Allah ⎯
ô tΒ «!$# y‰f
É ≈|¡tΒ ãßϑ÷ètƒ $yϑ¯ΡÎ)
shall be maintained only
by those who believe in ÌÅzFψ$# ÏΘöθu‹ø9$#uρ «!$$Î/ š∅tΒ#u™
Allah and the Last Day
and establish prayer and nο4θŸ2¨“9$# ’tA#u™uρ nο4θn=¢Á9$# tΠ$s%r&uρ
give the poor-due and do
not fear except Allah. For #†|¤yèsù ( ©!$# ωÎ) |·øƒs† óΟs9uρ
is it expected that those
will be of the (rightly) z⎯ÏΒ
(#θçΡθä3tƒ βr& y7Í×¯≈s9'ρé&
guided.

∩⊇∇∪ š⎥⎪Ï‰tFôγßϑø9$#
19.
Have you made the
providing of water to the
pilgrims and the maintenance
of AlMasjid-AlHaram as
(equal to the deeds of) him
who believes in Allah and the
Last Day, and strives in the
Way of Allah.*21 They are
not equal in the sight of
Allah. And Allah does not
guide the wrongdoing people.

nοu‘$yϑÏãuρ Ædl!$ptø:$# sπtƒ$s)Å™ ÷Λä⎢ù=yèy_r& *
z⎯tΒ#u™ ô⎯yϑx. ÏΘ#tptø:$# Ï‰Éfó¡yϑø9$#
’Îû y‰yγ≈y_uρ ÌÅzFψ$# ÏΘöθu‹ø9$#uρ «!$$Î/
«!$# y‰ΖÏã tβ…âθtFó¡tƒ Ÿω 4 «!$# È≅‹Î6y™
t⎦⎫ÏΗÍ>≈©à9$# tΠöθs)ø9$# “Ï‰öκu‰ Ÿω ª!$#uρ 3
∩⊇®∪

*21 This question has been posed to bring home the fact
that the guardianship of a shrine or attendance at it or
other religious acts that are done for show, and are
exploited by worldly people to establish and maintain the
show of their piety, have no value whatsoever in the sight of
Allah. The real worth of a person with Allah is that he
should be sincere in his beliefs and make sacrifices in the
Way of Allah, no matter whether he enjoys or does not
enjoy such distinctions or happens to descend or not from a
family of saints. On the contrary, those people who lack
these excellences have no value with Allah, no matter
whether they be the descendants of saints or inherit the
guardianship of shrines from a long line of saints, or
perform some religious acts for show on special occasions.
And it is not lawful in any way that the guardianship, etc.
of sacred places and institutions should be left in the hands
of these worthless people just because they happen to
inhere such rights from their forefathers.
20.
Those who have (#ρãy_$yδρu
(#θãΖtΒ#u™
t⎦⎪Ï%©!$#
believed, and emigrated, and
striven in the cause of «!$# È≅‹Î6y™ ’Îû (#ρß‰yγ≈y_uρ
Allah with their wealth and
their lives are of much ºπy_u‘yŠ ãΝsàôãr& öΝÍκÅ¦àΡr&uρ ôΜÏλÎ;≡uθøΒr'Î/
greater ranks with Allah.
And it is those who are tβρâ“Í←!$xø9$# ç/èφ y7Í×¯≈s9'ρé&uρ 4 «!$# y‰ΨÏã
the successful.

∩⊄⊃∪

21. Their Lord gives them çμ÷ΨÏiΒ 7πyϑômtÎ/ Οßγš/u‘ öΝèδçÅe³t6ãƒ
good tidings of mercy from

Him, and good pleasure, and ÒΟŠÏètΡ $pκÏù öΝçλ°; ;M≈¨Ζy_ρu 5β≡uθôÊÍ‘uρ
gardens for them wherein is
everlasting delight.
∩⊄⊇∪ íΟŠÉ)•Β
22. Abiding therein forever.
©!$# ¨βÎ) 4 #´‰/t r& !$pκÏù š⎥⎪Ï$Î#≈yz
Indeed, Allah has with Him
an immense reward.

∩⊄⊄∪ ÒΟŠÏàtã íô_r& ÿ…çνy‰ΨÏã

23.
O
who have
not
take
and your
allies if they
over belief.
takes them
among you,
those who
doers.

those (of you)
believed, do
your fathers
brothers
as
love disbelief
And whoever
for friends
then it is
are the wrong

24.
Say: “If your fathers,
and
your
sons,
and
your brothers, and your
wives,
and your kindred,
and
the
wealth
you
have
acquired,
and
merchandise for which you
fear
a
decline, and
dwellings which you desire
are more beloved to you

Ÿω

(#θãΖtΒ#u™

š⎥⎪Ï%©!$#

$pκš‰r'¯≈tƒ

öΝä3tΡ≡uθ÷zÎ)uρ öΝä.u™!$t/#u™ (#ÿρä‹Ï‚−Fs?
tøà6ø9$# (#θ™6ystGó™$# ÈβÎ) u™!$uŠÏ9÷ρr&
Οßγ©9uθtGtƒ ⎯tΒuρ 4 Ç⎯≈yϑƒM}$# ’n?tã
ãΝèδ

y7Í×¯≈s9'ρé'sù

öΝä3ΖÏiΒ

∩⊄⊂∪ šχθßϑÎ=≈©à9$#
öΝà2äτ!$oΨö/r&ρu öΝä.äτ!$t/#u™ tβ%x. βÎ) ö≅è%
ö/ä3ã_≡uρø—r&uρ

öΝä3çΡ≡uθ÷zÎ)uρ

$yδθßϑçGøùutIø%$# îΑ≡uθøΒr&uρ óΟä3è?uÏ±tãuρ
$yδyŠ$|¡x.
¡=ymr&

tβöθt±øƒrB
!$yγtΡöθ|Êös?

×οt≈pgÏBuρ
ß⎯Å3≈|¡tΒuρ

than Allah
and His ⎯Ï&Î!θß™u‘uρ «!$# š∅ÏiΒ Νà6ø‹s9Î)
Messenger and striving in
His Way,
then
wait (#θÝÁ−/utIsù ⎯Ï&Î#‹Î7y™ ’Îû 7Š$yγÅ_uρ
until Allah brings His
command to pass.*22 And Ÿω ª!#$ uρ 3 ⎯ÍνÍöΔr'Î/ ª!$# š†ÎAù'tƒ 4©®Lym
Allah does not guide the
wrongdoing people.”
∩⊄⊆∪ ⎥
š
⎫É)Å¡≈xø9$# tΠöθs)ø9$# “Ï‰öκu‰
*22 That is: “The judgment will deprive them of the
blessings of the true faith, and of the honor of bearing its
standard and leading the world towards its guidance and
bestow these on others”.
25.
Truly, Allah has
⎯
z ÏÛ#uθtΒ ’Îû ª!$# ãΝà2u|ÇtΡ ô‰s)s9
given you
victory on
many (battle) fields*23 and
øŒÎ)
A⎦÷⎫uΖãm tΠöθtƒuρ
;οuÏWŸ2
on the day of Huneyn,
when you exulted in your öΝn=sù öΝà6è?uøYx. öΝà6÷Gt6yfôãr&
multitude, but it did not
avail you at
all, and ôMs%$|Êuρ $\↔ø‹x© öΝà6Ζtã Ç⎯øóè?
the earth, with its vastness,
was straitened for you, $yϑÎ/
Ù⇓ö‘F{$# ãΝà6ø‹n=tæ
then you turned back
fleeing.
š⎥⎪ÌÎ/ô‰•Β ΝçGøŠ©9uρ §ΝèO ôMt6ãmu‘

∩⊄∈∪
*23 This has been mentioned to allay the fears of those who
were afraid of the consequences of the declaration of the
abrogation of the treaties, as if to say, “Why are you afraid
of war.” That Allah, Who helped you in far worse and

dangerous situations on so many occasions before this, is
there even now to help you. Had this mission depended on
your might, it could not have come out victorious in the
hard trials at Makkah, nor in the battle of Badr when the
odds were heavily against you. This is because Allah’s
power has been helping you, and past experiences have
shown you how effective that power is. Rest assured that
the same power will help you to succeed in your mission.
The battle of Hunain had taken place in the valley of
Hunain between Taaif and Makkah in the month of
Shawwal A.H. 8, a year or so before the revelation of this
discourse. This was the first battle in which the Muslim
army consisted of 12,000 fighters and this far outnumbered
the army of the disbelievers. But in spite of this the archers
of the Hawazin clan wrought havoc among the Muslim
army and put them to rout. The Prophet (peace be upon
him) and a few of his bravest companions, however, firmly
stood their ground and rallied the routed army, and
ultimately won the victory. It was because of their
perseverance that the army reassembled and the Muslims
ultimately won the victory; otherwise they would have lost
much more at Hunain than they had gained by the
conquest of Makkah.
26. Then Allah sent down
4’n?tã …çμtGt⊥‹Å3y™ ª!$# tΑt“Ρr& §ΝèO
His tranquility upon His
Messenger and upon the
š⎥⎫ÏΖÏΒ÷σßϑø9$# ’n?tãuρ ⎯Ï&Î!θß™u‘
believers, and sent down
hosts (angles) whom you did z>¤‹tãuρ $yδ÷ρts? óΟ©9 #YŠθãΖã_ tΑ“t Ρr&ρu
not see, and punished those

who disbelieved. And such is â™!#“t y_ šÏ9≡sŒρu 4 #( ρãxx. š⎥⎪Ï%!© $#
the recompense of the
disbelievers.
∩⊄∉∪ t⎦⎪ÍÏ≈s3ø9$#
27.
Then
Allah
will
š Ï9≡sŒ Ï‰è÷ t/ ⎯

. ÏΒ ª!$# Ü>θçGtƒ ¢ΟèO
accept repentance after that
for whom He wills,*24 And
‘Ö θàxî ª!$#uρ 3 â™!$t±o„ ⎯tΒ 4’n?tã
Allah
is
Oft-Forgiving,
Merciful.
∩⊄∠∪ ÒΟ‹Ïm‘§
*24 “Allah will accept repentance” refers to the large
number of the disbelievers who embraced Islam after the
victory at Hunain as a result of the kind and generous
treatment they received from the Prophet (peace be upon
him), in spite of their former antagonism. This was
mentioned to allay the anxiety of those new Muslims who
feared that, as a result of the declaration, all of their
mushrik relatives would be put to death. (E.N. 16). They
have been told to expect, in the light of the previous
experiences, that the mushriks would be obliged to accept
Islam, when they realize that neither any hope of the
revival of the order of ignorance was left nor of any props
to support it.
28.
O those (of you)
$yϑ¯ΡÎ) (#þθãΖtΒ#u™ š⎥⎪Ï%©!$# $yγ•ƒr'¯≈tƒ
who have believed, the
idolaters only are unclean.
(#θç/tø)tƒ Ÿξsù Ó§pgwΥ šχθä.Îô³ßϑø9$#
So let them not come
near
the
AlMasjid- öΝÎγÏΒ$tã y‰÷èt/ tΠ#tysø9$# y‰Éfó¡yϑø9$#
AlHaram*25 after this their

year.
And if you fear ∃
t öθ|¡sù \'#s øŠtã óΟçFøÅz ÷βÎ)uρ 4 #x‹≈yδ
poverty, Allah shall enrich
you of His bounty if He u™!$x© βÎ) ÿ⎯Ï&Î#ôÒsù ⎯ÏΒ ª!$# ãΝä3‹ÏΖøóãƒ
wills. Indeed, Allah is
Knower, All Wise.
∩⊄∇∪ Ο
Ò ŠÅ6ym íΟŠÎ=tæ ©!$# χÎ) 4
*25 This prohibition was meant to root out all the vestiges
of shirk and ignorance. For the mushriks were prohibited
not only from the performance of Hajj and attendance at
the AlMasjid-AlHaram but also from entering into its
sacred precincts.
They are unclean in their creeds, in their morals, in their
deeds, and in their ways of ignorance, and not in their
physical bodies by themselves. That is the reason why they
have been prohibited from entering the sacred precincts of
the holy place.
This prohibition has been interpreted in different ways.
Imam Abu Hanifah is of the view that it prohibits them
only from the performance of Hajj and Umrah, and from
the observance of the rites of ignorance in the holy
precincts. But Imam Shafii is of the opinion that they have
been forbidden even to enter the AlMasjid-AlHaram for
any purpose whatsoever. Imam Malik is of the opinion that
they are forbidden not only to enter AlMasjid-AlHaram
but any mosque at all. It is, however, obvious that the last
opinion is not correct, as the Prophet (peace be upon him)
himself permitted mushriks to enter the Prophet’s mosque
at Al-Madinah.

29.
Fight those who do
not believe in Allah, nor
in the Last Day,*26 nor make
unlawful that which Allah
has made unlawful*27 and His
messenger, and who do not
acknowledge the religion of
truth, among those who
were given the Scripture,
until they pay the tribute out
of (their) hand and they are
utterly subdued.*28

šχθãΖÏΒ÷σãƒ Ÿω š⎥⎪Ï%©!$# (#θè=ÏG≈s%
Ÿωuρ ÌÅzFψ$# ÏΘöθu‹ø9$$Î/ Ÿωuρ «!$$Î/
…ã&è!θß™u‘uρ ª!$# tΠ§ym $tΒ tβθãΒÌhptä†
z⎯ÏΒ Èd,ysø9$# t⎦⎪ÏŠ šχθãΨƒÏ‰tƒ Ÿωuρ
4©®Lym |=≈tFÅ6ø9$# (#θè?ρé& š⎥⎪Ï%©!$#
öΝèδuρ 7‰tƒ ⎯tã sπtƒ÷“Éfø9$# (#θäÜ÷èãƒ
∩⊄®∪ šχρãÉó≈|¹

*26 Though the people of the Book professed to believe in
Allah and the Hereafter, in fact they believed in neither.
For only that person really believes in Allah who
acknowledges Him as the only one God and the only one
Lord, and does not associate with Him any other,
whatsoever, in His Being, in His characteristics, in His
rights and in His powers and authority. But according to
this definition of shirk both the Christians and the Jews
were guilty of shirk as has been made plain in the verses
that follow: therefore their profession of belief in Allah was
meaningless. Likewise they did not really believe in the
Hereafter, in spite of the fact that they believed in
resurrection. For it is not enough: one must also believe
that on that Day absolute justice will be done on the basis of
one’s belief and actions. One should also believe that no
ransom and no expiation and no spiritual relationships

with any saint shall be of any avail on that Day. It is
absolutely meaningless to believe in the Hereafter without
this. And the Jews and the Christians had polluted their
faiths because they believed that such things would protect
them against justice on that day.
*27 The second reason why Jihad should be waged against
them is that they did not adopt the law sent down by Allah
through His Messenger.
*28 This is the aim of Jihad with the Jews and the
Christians and it is not to force them to become Muslims
and adopt the Islamic way of life. They should be forced to
pay jizyah in order to put an end to their independence and
supremacy so that they should not remain rulers and
sovereigns in the land. These powers should be wrested
from them by the followers of the true faith, who should
assume the sovereignty and lead others towards the right
way, while they should become their subjects and pay
jizyah. Jizyah is paid by those non-Muslims who live as
zimmis (proteges) in an Islamic state, in exchange for the
security and protection granted to them by it. This is also
symbolical of the fact that they themselves agree to live in it
as its subjects. This is the significance of “they pay the
tribute out of (their) hand,” that is, “with full consent so
that they willingly become the subjects of the believers, who
perform the duty of the vicegerents of Allah on the earth.”
At first this command applied only to the Jews and the
Christians. Then the Prophet (peace be upon him) himself
extended it to the Zoroastrians also. After his death, his
companions unanimously applied this rule to all the non-

Muslim nations outside Arabia.
This is jizyah of which the Muslims have been feeling
apologetic during the last two centuries of their
degeneration and there are still some people who continue
to apologize for it. But the way of Allah is straight and clear
and does not stand in need of any apology to the rebels
against Allah. Instead of offering apologies on behalf of
Islam for the measure that guarantees security of life,
property and faith to those who choose to live under its
protection, the Muslims should feel proud of such a
humane law as that of jizyah. For it is obvious that the
maximum freedom that can be allowed to those who do not
adopt the Way of Allah but choose to tread the ways of
error is that they should be tolerated to lead the life they
like. That is why the Islamic state offers them protection, if
they agree to live as its zimmis by paying jizyah, but it
cannot allow that they should remain supreme rulers in any
place and establish wrong ways and impose them on others.
As this state of things inevitably produces chaos and
disorder, it is the duty of the true Muslims to exert their
utmost to bring to an end their wicked rule and bring them
under a righteous order.
As regards the question, “What do the non-Muslims get in
return for jizyah”, it may suffice to say that it is the price of
the freedom which the Islamic state allows them in
following their erroneous ways, while living in the
jurisdiction of Islam and enjoying its protection. The
money thus collected is spent in maintaining the righteous
administration that gives them the freedom and protects

their rights. This also serves as a yearly reminder to them
that they have been deprived of the honor of paying Zakat
in the Way of Allah, and forced to pay jizyah instead as a
price of following the ways of error.
30.
And the Jews say: «!$# ß⎦ø⌠$# í ÷ƒt“ãã ßŠθßγ‹u ø9$# ÏMs9$s%uρ
“Ezra is the son of Allah,”*29
and the Christians say: “The ßxŠÅ¡yϑø9$# “t≈|Á¨Ψ9$# ÏMs9$s%uρ
Messiah is the son of Allah.”
That is their saying with Οßγä9öθs% šÏ9≡sŒ ( «!$# Ú∅ö/$#
their mouths. They imitate
the
saying of those who tΑöθs% šχθä↔Îγ≈ŸÒãƒ ( óΟÎγÏδ≡uθøùr'Î/
disbelieved before.*30 May
Allah destroy them, how are ÞΟßγn=tG≈s% 4 ã≅ö6s% ⎯ÏΒ (#ρãxŸ2 t⎦⎪Ï%©!$#
they deluded (from the
∩⊂⊃∪ šχθà6sùσ÷ ãƒ 4’¯Τr& 4 ª!$#
truth).
*29 Uzair (Ezra) lived during the period around 450 B.C.
The Jews regarded him with great reverence as the
revivalist of their Scriptures which had been lost during
their captivity in Babylon after the death of prophet
Solomon. So much so that they had lost all the knowledge
of their law, their traditions and of Hebrew, their national
language. Then it was Ezra who re-wrote the Old
Testament and revived the law. That is why they used very
exaggerated language in his reverence which misled some
of the Jewish sects to make him ‘the son of God’. The
Quran, however, does not assert that all the Jews were
unanimous in declaring Ezra as the son of God. What it
intends to say is that the perversion in the articles of faith
of the Jews concerning Allah had degenerated to such an

extent that there were some amongst them who considered
Ezra as the son of God.
*30 “Those who disbelieved before” were the Egyptians,
the Greeks, the Romans, the Persians, etc. The Jews and
the Christians were so influenced by their philosophies,
their superstitions and fancies that they also invented
erroneous creeds like theirs. (See E.N. 101 of Al-Maidah).
31.
They have taken
öΝγ
ß uΖ≈t6÷δâ‘uρ öΝèδu‘$t6ômr& (#ρÿ ä‹sƒªB$#
their
rabbis
and their
monks as
lords
other
«!$# ÂχρßŠ ⎯ÏiΒ $\/$t/ö‘r&
*31
and
the
than
Allah,
Messiah son of Mary. And !$tΒuρ zΝtƒötΒ š∅ö/$# yx‹Å¡yϑø9$#uρ
they were not commanded
except to
worship one ( #Y‰Ïm≡uρ $Yγ≈s9Î) (#ÿρß‰ç6÷èu‹Ï9 ωÎ) (#ÿρãÏΒé&
God.
There is no god
except Him. Be He glorified $£ϑtã …çμoΨ≈ysö7ß™ 4 uθèδ ωÎ) tμ≈s9Î) Hω
from all that they ascribe
as partners (with Him).
∩⊂⊇∪ šχθà2Ìô±ç„
*31 “They have taken their rabbis and monks as their
lords”. The Prophet (peace be upon him) himself explained
its true significance. According to a tradition, when Adi
bin Hatim (may Allah be pleased with him), who was
formerly a Christian, came to the Prophet (peace be upon
him) with the intention of understanding Islam, he asked
several questions in order to remove his doubts. One of
these was: “This verse accuses us of taking our scholars and
monks as our lords. What is its real meaning. For we do
not take them as our lords.”

As a reply to this, the Prophet (peace be upon him) put him
a counter question: “Is it not a fact that you accept as
unlawful what they declare to be unlawful, and lawful
what they declare to be lawful?” Adi confessed, “Yes, it is
so.” The Prophet (peace be upon him) replied, “This
amounts to making them your lords.” Incidentally, this
tradition shows that those who themselves set limits to the
lawful and the unlawful without the authority of Allah’s
Book, assume for themselves the rank of godhead, and
those who acknowledge their right of making laws take
them as their lords.
It should be noted that they have been charged with (a)
attributing sons to Allah, and (b) giving the right of making
laws to others than Allah. These are to prove that their
claim that they believed in Allah is false, even though they
should believe in His existence. But such a wrong
conception of Allah makes their belief in Allah
meaningless.
32.
They want to put «!$# u‘θçΡ (#θä↔ÏôÜãƒ βr& šχρß‰ƒÌãƒ
out the light of Allah
with their
mouths, but βr& HωÎ) ª!$# †p1ù'tƒuρ óΟÎγÏδ≡uθøùr'Î/
Allah refuses except that
His
light
should
be oνÌŸ2
öθs9uρ
…çνu‘θçΡ
¢ΟÏFãƒ
perfected, even though the
∩⊂⊄∪ šχρãÏ≈s3ø9$#
disbelievers may dislike.
33.
He it is who has …ã&s!θß™u‘ ≅
Ÿ y™ö‘r& ”
ü
Ï%©!$# uθèδ
sent His Messenger with
the
guidance
and the …çνtÎγôàã‹Ï9 Èd,s
y ø9$# È⎦⎪ÏŠuρ 3“y‰ßγø9$$Î/
religion of truth, that He

may cause it to prevail oνÌŸ2 θö s9uρ ⎯Ï&Íj#à2 Ç⎯ƒÏe$!$# ’n?tã
over all religions,*32 even
though the idolaters may
∩⊂⊂∪ šχθä.Îô³ßϑø9$#
dislike.
*32 The Arabic word ad-din has been translated into
‘ways’. For the word deen, as has already been explained in
E.N. 204, Al-Baqarah, is used for the ‘way of life’ or the
‘system of life’, which is followed in obedience to the
supreme authority.
Now let us try to understand the significance of this verse.
The object of the mission of the Messenger is to make the
guidance and the right way he has brought from Allah
dominant over all the other ways and systems of life. In
other words, the Messenger is not sent to allow Allah’s Way
to remain subordinate to other ways in order to enjoy
concessions from them. He is sent by the Sovereign of the
earth and the heavens to make His Way dominant over all
other ways. And if a wrong way is at all allowed to remain
on the earth, it should be tolerated only under its own
protection by the payment of jizyah under the limits
conferred by the divine system as in the cast of the system
of life of the zimmis who pay jizyah.
34.
O those (of you) ¨βÎ) (#þθãΖtΒ#u™ t⎦⎪Ï%©!$# $pκš‰r'¯≈tƒ *
who believe, indeed many
of
the (Jewish) rabbis Í‘$t6ômF{$#
š∅ÏiΒ
#ZÏWŸ2
and the (Christian) monks
devour the
wealth
of Ä¨$¨Ψ9$# tΑ≡uθøΒr& tβθè=ä.ù'u‹s9 Èβ$t7÷δ”9$#uρ
mankind in falsehood, and
Ï ≈t6ø9$$Î/
hinder (people) from the ⎯tã šχρ‘‰ÝÁtƒuρ È≅Ü

Way of Allah.*33 And those ⎥
š
⎪Ï%©!$#uρ 3 «!$# È≅‹Î6y™
who hoard up gold and
silver and do not spend it Ÿωρu sπÒÏø9$#uρ |=δ
y ©%!$# šχρã”É∴õ3tƒ
in the
Way
of Allah,
so give them tidings of a Νèδ÷ Åe³t7sù «!$# È≅‹Î6y™ ’Îû $pκtΞθà)ÏΖãƒ
painful punishment.

∩⊂⊆∪ 5ΟŠÏ9r& A>#x‹yèÎ/

*33 These religious leaders are guilty of two sins. First, they
devour the wealth of the common people by selling false
decrees, and by taking bribes, gifts and presents on
different pretexts. They invent religious regulations and
rituals as tempt people to buy their salvations and fortunes
in life from them and make deaths and marriages
dependent on the payment of due price to these monopolists
of Paradise. To add to this another sin, they debar the
people from the Way of Allah by involving them into
different sorts of deviations and by obstructing the way of
every righteous mission with the obstacles of learned
doubts and pious suspicions.
35.
On the day when
Ο
z ¨Ζyγy_ Í‘$tΡ ’Îû $yγøŠn=tæ 4‘yϑøtä† tΠöθtƒ
heat will be produced out of
it (wealth) in the fire of
öΝßγèδ$t6Å_
$pκÍ5
2”uθõ3çGsù
Hell, then with it will be
branded their foreheads, $tΒ #x‹≈yδ ( öΝèδâ‘θßγàßuρ öΝåκæ5θãΖã_uρ
and their flanks, and their
backs. This is that which $tΒ (#θè%ρä‹sù ö/ä3Å¡àΡL{ öΝè?÷”t∴Ÿ2
you hoarded for yourselves.
So taste what you used to
∩⊂∈∪ šχρâ“ÏΨõ3s? ÷Λä⎢Ζä.
hoard.

36.
Indeed, the number
of the
months
with
Allah is twelve months
by Allah’s ordinance (from)
the day He created the
heavens and the earth,*34 of
them four
are
sacred.
That is the right religion.
So
do
not wrong
yourselves in them.*35 And
fight against the idolaters
collectively as they fight
against you collectively.*36
And know that Allah is
with
those
who
are
righteous.

$oΨøO$# «!$# y‰ΖÏã Í‘θåκ’¶9$# nο£‰Ïã ¨βÎ)
tΠöθtƒ «!$# É=≈tFÅ2 ’Îû #\öκy− u|³tã
š⇓ö‘F{$#uρ ÏN≡uθ≈yϑ¡¡9$# t,n=y{
ß⎦⎪Ïe$!$# šÏ9≡sŒ 4 ×Πããm îπyèt/ö‘r& !$pκ÷]ÏΒ
£⎯ÍκÏù (#θßϑÎ=ôàs? Ÿξsù 4 ãΝÍhŠs)ø9$#
(#θè=ÏG≈s%uρ

4

öΝà6|¡àΡr&

$yϑŸ2 Zπ©ù!%x. š⎥⎫Å2Îô³ßϑø9$#
¨βr& (#þθßϑn=÷æ$#uρ 4 Zπ©ù!$Ÿ2 öΝä3tΡθè=ÏG≈s)ãƒ
∩⊂∉∪ t⎦⎫É)−GãΚø9$# yìΒt ©!$#

*34 This means that ever since Allah created the sun, the
moon and the earth, the new moon takes place only once in
a month; thus the year has always been of twelve months.
This has been mentioned to refute the practice of nasi (Ayat
37) whereby the pagan Arabs increased the number of the
months of a year to 13 or 14 to enable them to interpose in
the calendar the forbidden month which had been made
lawful by them.
*35 “So do not wrong yourselves in them.” Do not let go
waste the good things for which fighting has been made
unlawful during these months by creating disorder in them
that will ultimately be harmful to you also. The four

forbidden months are Zil-Qadah, Zil-Hajjah and
Muharram for Hajj and Rajab for Umrah.
*36 That is, “If the mushriks do not desist from fighting
during these months, you should also fight them and
present a united front against them, just as they put up a
united front against you”. This verse has been explained by
Ayat 194 of Al-Baqarah.
37. Postponing (of a sacred
( Ì øà6ø9$# ’Îû ×οyŠ$tƒÎ— â™û©¤
Å ¨Ψ9$# $yϑ¯ΡÎ)
month) is only an addition in
disbelief whereby those who
(#ρãxx. š⎥⎪Ï%©!$# ÏμÎ/ ‘≅ŸÒãƒ
disbelieve are misled. They
make it lawful (one) year and $YΒ%tæ …çμtΡθãΒÌhptä†uρ $YΒ%tæ …çμtΡθ=Ïtä†
make it unlawful (another)
year, that they may adjust ª!$# tΠ§ym $tΒ nο£‰Ïã (#θä↔ÏÛ#uθã‹Ïj9
the number (of months) that
is made unlawful by Allah. š∅Îiƒã— 4 ª!$# tΠ§ym $tΒ (#θ=Åsã‹sù
So that make lawful that
which Allah has made Ÿω ª!$#uρ 3 óΟÎγÎ=≈yϑã
ô r& â™þθß™ óΟßγs9
*37
unlawful. Made pleasing to
them is the evil of their deeds. š⎥⎪ÍÏ≈x6ø9$# tΠöθs)ø9$# “Ï‰ôγtƒ
And Allah does not guide the
∩⊂∠∪
people who disbelieve.
*37 The pagan Arabs practiced nasi in two ways.
Whenever it suited them, they would declare a prohibited
month to be an ordinary month in which fighting, robbery
and murder in retaliation were lawful for them. Then they
would declare an ordinary month to be a prohibited month
instead of this month in order to make up for the deficiency

caused in the number of the prohibited months.
The other way of nasi was the addition of a month in order
to harmonize the lunar with the solar year so that the Hajj
should always fall in the same season and they should be
saved from the bother and inconvenience that are
experienced by its observance according to the lunar year.
In this way Hajj was observed for 36 years on dates other
than the actual dates. Then in the thirty seventh year it was
again observed on the 9th and 10th of Zil-Hajjah, as they
should have actually fallen according to the lunar calendar.
It so happened that on the occasion when the Prophet
(peace be upon him) performed Hajja-tul-Widaa (his last
Hajj). these dates by rotation coincided with the actual
dates of Hajj according to the lunar calendar. So he
declared during the course of his historic address at Arafat:
“This year the dates of Hajj have again occurred exactly at
their natural and proper time after a long period of
circulation.” Accordingly, since that last Hajj of A.H. 9, it is
being observed up to this day according to the correct dates
of the lunar year.
By making nasi unlawful and forbidding it, the law
declared that the two objects for which it was practiced
were also sinful. First, they not only made lawful what
Allah had made unlawful but also tried to practice
deception on Allah by the seeming observance of the law.
As regards the second object of making the season of Hajj
fixed permanently according to the solar calendar, this too,
was in fact the worst kind of rebellion against the divine
law, although it appeared to be a harmless thing done for

public good. But it defeated the very object of the divine
law which prescribed the lunar calendar instead of the
solar calendar for the observance of obligatory duties.
Allah did this to ensure many good things for the Muslims,
one of which is that His servants should be so trained as to
obey His commandments at all times of the year and under
all circumstances. For instance, the month of Ramadan
circulates among all the seasons of the year and the
Muslims get used to obeying His commandments whether it
be summer or winter, dry or rainy season. This gives them
that excellent moral training which is the real object of all
the obligatory duties imposed by the divine law. Likewise,
the dates of Hajj according to the lunar calendar, fall
during different seasons: therefore the servants of Allah
have to travel during all the seasons, favorable and
unfavorable. Thus they come out successful in the divine
test under all the circumstances and learn to be steadfast in
their obedience.
It is obvious that such a training will make them stand
good in many other fields in which one has to fight the
battle for the truth.
Now it would have become quite clear why nasi was made
unlawful and forbidden. It was designed to fix the season of
Hajj in order to suit their own conveniences though it
defeated the divine purpose of Hajj and of the forbidden
months. It meant that they had rebelled against Allah and
become independent of Him; this is kufr. Besides this,
Islam is a universal religion and for all human beings. It is
obvious that the periods of fasting and performing Hajj

cannot satisfy all if they be fixed in accordance with the
months of the solar year. For if they are performed in fixed
months according to the solar year, the one and the same
month will not equally suit all for the simple reason that it
will fall during the same seasons in different places,
summer or winter or very hot or very cold or rainy or dry
or harvesting or sowing, year after year.
In this connection it may also be kept in view that the
proclamation about the prohibition of nasi was made on the
occasion of Hajj in A.H. 9 and next year the Hajj was
performed on right dates which were in accordance with
the lunar year. Since that time Hajj is being performed
according to exact dates.
38. O those*38 (of you) who /ö ä3s9 $tΒ (#θãΖtΒ#u™ š⎥⎪Ï%©!$# $yγ•ƒr'¯≈tƒ
believe, what is (the matter)
with you, when it is said to È≅‹Î6y™ ’Îû (#ρãÏΡ$# â/ä3s9 Ÿ≅ŠÏ% #sŒÎ)
you, march forth in the Way
of Allah, you adhere heavily 4 ÇÚö‘F{$# ’n<Î) óΟçFù=s%$¯O$# «!$#
to the earth. Do you take
pleasure in the life of the š∅ÏΒ $u‹÷Ρ‘‰9$# Íο4θu‹ysø9$$Î/ ΟçFÅÊu‘r&
world rather than the
Hereafter. So what is the Íο4θuŠysø9$# ßì≈tFtΒ $yϑsù 4 ÍοtÅzFψ$#
enjoyment of the life of this
world as compared with the ∩⊂∇∪ î≅‹Î=s% ωÎ) ÍοtÅzFψ$# ’Îû $u‹÷Ρ‘‰9$#
Hereafter except a little.*39
*38 From here begins the discourse (Ayats 38-72) which
was sent down at the time when the Prophet (peace be upon
him) was engaged in making preparations for the campaign
to Tabuk.

*39 “The enjoyment of the life of this world” may imply
two meanings. First: “When you will find that the life in
the Hereafter is eternal and see that the good things and the
provisions of enjoyment are countless, you will realize that
the potential and the actual enjoyments of the temporary
life of this world were nothing as compared with the
blessings of that great kingdom. At that time you will
regret why you deprived yourselves of this everlasting
happiness and bliss for the sake of a very little and short
lived enjoyments of the mortal life of this world.” Second:
“The goods of this worldly life are of no value in the
Hereafter, howsoever abundant they might be. You shall
have to give up each and everything as soon as you breathe
your last. For nothing of this world can go with you to the
next world. Of course, you will get credit for what you
sacrificed for the pleasure and love of Allah, and love of
Islam.”
39. If you do not go forth,
$¹/#x‹tã öΝà6ö/Éj‹yèãƒ (#ρãÏΖs? ωÎ)
He will punish you with a
painful punishment,*40 and
öΝà2uöxî $·Βöθs% öΑÏ‰ö7oKó¡o„uρ $VϑŠÏ9r&
He will replace you by people
other than you,*41 and you 4’n?tã ª!$#uρ 3 $\↔ø‹x© çνρ”àÒs? Ÿωuρ
will not harm Him at all. And
Allah is Powerful over all
∩⊂®∪ íƒÏ‰s% &™ó_x« Èe≅à2
things.
*40 A general rule of the Islamic conduct has been derived
from, “If you do not go forth, He will punish you with a
painful punishment.” When the Muslims are commanded
to go to Jihad by a public proclamation from their leader, it

becomes an obligatory duty for those who are called upon
to do Jihad, whether they belong to any particular group or
region. So much so that the faith of those who do not go for
Jihad without a genuine excuse becomes doubtful. But even
in cases where the Muslims are called upon to go forth for
Jihad and there is no command for the compulsory
enrollment of every able-bodied Muslim of a particular
group or region, it is a religious duty (though not
obligatory), and it shall be considered to have been
performed even if only some Muslims go forth for it.
*41 That is, “Allah’s work does not depend on you and
will be accomplished only if you do it. It is Allah’s grace
and bounty that He is affording you the golden opportunity
of serving the cause of His Way. Therefore if you miss this
opportunity because of any foolish assumption, Allah will
raise another people and bestow on them the opportunity
and capability of doing His work, and you will be losers”.
40. If you do not help him
øŒÎ) ª!$# çνt|ÁtΡ ô‰s)sù çνρãÝÁΖs? ωÎ)
(Muhammad), then Allah did
indeed help him when those
š†ÎΤ$rO (#ρãxŸ2 t⎦⎪Ï%©!$# çμy_t÷zr&
who disbelieved drove him
out (of Makkah). The second øŒÎ) Í‘$tóø9$# †Îû $yϑèδ øŒÎ) È⎦÷⎫oΨøO$#
of two, when they two were
in the cave, when he χÎ) ÷βt“øtrB Ÿω ⎯ÏμÎ7Ås≈|ÁÏ9 ãΑθà)tƒ
(Muhammad) said to his
companion: “Do not grieve, …çμtGt⊥‹Å6y™ ª!$# tΑt“Ρr'sù ( $oΨyètΒ ©!$#
indeed Allah is with us.”*42
Then Allah sent down His $yδ÷ρts? öΝ©9 7ŠθãΨàfÎ/ …çνy‰−ƒr&uρ Ïμø‹n=tã
tranquility upon him and

strengthened him with hosts ⎥
š
⎪Ï%©!$# sπyϑÎ=Ÿ2 Ÿ≅yèy_ρu
which you did not see. And
made the word of those who !
« $# èπyϑÎ=Ÿ2uρ 3 4’n?ø¡9$# (#ρãxŸ2
disbelieved the lowermost,
and Allah’s Word - that was Ο
í ŠÅ3ym î“ƒÍ•tã ª!$#uρ 3 $u‹ù=ãèø9$# š†Ïφ
the uppermost. And Allah is
All Mighty, All Wise.
∩⊆⊃∪
*42 This refers to the occasion when the disbelievers had
decided to assassinate the Prophet (peace be upon him),
and the very night, fixed for his assassination, he had left
Makkah for Al-Madinah. By that time most of the Muslims
had migrated to Al-Madinah in twos and threes and only a
few helpless ones had remained behind in Makkah. As he
was sure that he would be pursued, he took only Abu Bakr
(may Allah be pleased with him) with him and went
southward instead of following the northern route to AlMadinah and remained hidden in the Thaur cave for three
days. In the meantime the blood thirsty enemies had begun
to make a thorough search for him all around Makkah and
some of them reached the very mouth of the cave where he
was hidden. On this critical occasion Abu Bakr (may Allah
be pleased with him) naturally felt alarmed lest they should
peep into the cave, and see them. But the Prophet (peace be
upon him) remained as calm as before and reassured his
companion, saying, “Do not grieve, indeed Allah is with
us.”
41.
Go forth, light- (#ρß‰Îγ≈y_uρ Zω$s)ÏOuρ $]ù$xÅz (#ρãÏΡ$#
armed and heavy-armed,*43

and
strive
with
your ≅
È ‹Î6y™ ’Îû Ν
ö ä3Å¡àΡr&uρ öΝ6
à Ï9≡uθøΒr'Î/
wealth and your lives in
the Way of Allah. That is Ο
ó çFΖä. βÎ) Ν
ö ä3©9 ×öyz öΝä3Ï9≡sŒ 4 «!$#
better for you if you did
know.
∩⊆⊇∪ šχθßϑn=÷ès?
*43 The words, “light-armed and heavy-armed” have a
very comprehensive meaning: when it is enjoined to march
forth for Jihad, you must go forth anyhow, whether you
like it or not: whether you are in a state of prosperity or
indigence, whether you are well-equipped or ill-equipped:
whether the circumstances are favorable or adverse:
whether you are young and healthy or old and weak.
42.
If it had been a #\xy™uρ $Y7ƒÌs% $ZÊ{tã tβ%x. öθs9
near
adventure and an
easy journey, they would
ôNy‰ãèt/ .⎯Å3≈s9uρ x8θãèt7¨?^ω #Y‰Ï¹$s%
have followed you, but the
distance seemed too far for
šχθàÎ=ósu‹y™uρ 4 èπ¤)’±9$# ãΝÍκön=tã
*44
And
they
will
them.
swear by Allah (saying): “If
öΝä3yètΒ $uΖô_tsƒm: $oΨ÷èsÜtFó™$# Èθs9 «!$$Î/
we had been able, we would
have gone out with you.”
öΝåκ¨ΞÎ) ãΝn=÷ètƒ ª!$#uρ öΝåκ|¦àΡr& tβθä3Î=öκç‰
Destroying their own selves.
And Allah knows, indeed
∩⊆⊄∪ tβθç/É‹≈s3s9
they are liars.
*44 They felt the journey to Tabuk to be hard because
they had to fight with the army of the great and powerful
Roman Empire: because they had to journey in the
scorching heat of the summer season of the desert: because

there was a famine in the country and the new harvest on
which they had pinned their hopes was ready for reaping.
43. May Allah forgive you Ο
ó ßγs9 |MΡÏŒr& zΝÏ9 šΖtã ª!$# $xtã
(O Muhammad), why did you
grant them permission, until š⎥⎪Ï%©!$# šs9 t⎦¨⎫t6tGtƒ 4©®Lym
became manifest to you those
who told the truth, and you š⎥⎫Î/É‹≈s3ø9$# zΜn=÷ès?uρ (#θè%y‰|¹
had known the liars.*45

∩⊆⊂∪

*45 Allah did not approve of the exemption which the
Prophet (peace be upon him) had granted to the hypocrites
who had put forward lame excuses. Though he knew it well
that they were inventing false excuses, he gave them leave
to stay behind because of his inherent kindness. But Allah
warned him that such a leniency was not well placed as he
gave them an opportunity of hiding their hypocrisy. Had
they remained behind without getting an exemption, the
false profession of their faith would have been exposed.
44.
Those who believe in t⎦⎪Ï%©!$#
šçΡÉ‹ø↔tF¡
ó o„
Ÿω
Allah
and the Last Day
your ÌÅzFψ$# ÏΘöθu‹ø9$#uρ «!$$Î/ šχθãΖÏΒ÷σãƒ
would
not
ask
permission to be exempted
from fighting with their óΟÎγÏ9≡uθøΒr'Î/
(#ρß‰Îγ≈yfãƒ
βr&
wealth and their lives. And
Allah is Aware of those who t⎦⎫É)−Gßϑø9$$Î/ 7ΟŠÎ=tæ ª!$#uρ 3 öΝÍκÅ¦àΡr&uρ
are righteous.

∩⊆⊆∪

45.
Only those would ω
Ÿ
t⎦⎪Ï%©!$# šçΡÉ‹ø↔Ft ó¡o„ $yϑ¯ΡÎ)
ask
permission
of you,
who do not believe in Ì ÅzFψ$# ÏΘöθu‹ø9$#uρ «!$$Î/ šχθãΖÏΒ÷σãƒ
Allah and the Last Day,
and whose hearts are in Ο
ó ÎγÎ6÷ƒu‘ ’Îû óΟßγsù óΟßγç/θè=è% ôMt/$s?ö‘$#uρ
doubt. So they, in their
∩⊆∈∪ šχρßŠ¨ŠutItƒ
doubt, are hesitating.*46
*46 This verse shows clearly that the conflict between Islam
and kufr is the criterion to distinguish between a true
believer and a hypocrite. The one who supports Islam in
this conflict with the whole of his heart and expends all of
his energies and resources in order to make it victorious
and does not hesitate in the least to make any sacrifices for
this purpose, is a true believer. On the contrary, the one
who hesitates to support Islam in this conflict and refrains
from making sacrifices in its way, when he confronts the
threat of the victory of kufr, is a hypocrite, for such an
attitude is itself a proof of the fact that there is no faith in
his heart.
46. And if they had intended
(#ρ‘‰ã
t V{ ylρãã‚ø9$# (#ρßŠ#u‘r& öθs9uρ *
to go forth, they would
have certainly made for it
ª!$# oνÌŸ2 ⎯Å3≈s9uρ Zο£‰ãã …ã&s!
some preparation, but Allah
disliked their being sent,*47 so (#ρß‰ãèø%$# Ÿ≅ŠÏ%uρ öΝßγsÜ¬7sVsù öΝßγrO$yèÎ7/Ρ$#
He made them lag behind,
and it was said: “Sit among
∩⊆∉∪ š⎥⎪Ï‰èÏ ≈s)ø9$# yìtΒ
those who sit (at home).”
*47 Allah held them back for He did not like that they

should join Jihad unwillingly without any sincere intention
for it. As they had no mind to make sacrifices to exalt the
cause of Islam, and, therefore, would have taken part in it
half-heartedly to escape the taunts of the Muslims or to
create mischief. This would have resulted in a greater evil,
as has been stated explicitly in the next verse 48.
47.
If they had gone out ωÎ) öΝä.ρßŠ#y— $¨Β /ä3‹Ïù (#θã_tyz öθs9
among you, they would not
have added to you except öΝä3n=≈n=Ï{ (#θãè|Ê÷ρV{uρ Zω$t6yz
trouble, and they would have
hurried about in your midst, óΟä3‹Ïùuρ sπuΖ÷FÏø9$# ãΝà6tΡθäóö7tƒ
seeking to cause sedition
among you. And among you 7ΟŠÎ=tæ ª!$#uρ 3 öΝçλm; tβθãè≈£ϑy™
are avid listeners to them.
And Allah is Aware of the
∩⊆∠∪ t⎦⎫ÏϑÎ=≈©à9$$Î/
wrong doers.
48.
Indeed, they had ã≅ö6s% ⎯ÏΒ sπuΖ÷FÏø9$# (#âθtótFö/$# Ï‰s)s9
desired sedition before, and
had upset matters for u™!$y_ 4©®Lym u‘θãΒW{$# šs9 (#θç7¯=s%uρ
you, until the truth came
and the decree of Allah öΝèδuρ «!$# âöΔr& tyγsßuρ ‘,ysø9$#
became manifest though
∩⊆∇∪ šχθèδÌ≈Ÿ2
they were averse.
49.
And among them is
Ÿ uρ ’Ík< βx‹ø$# ãΑθà)tƒ ⎯¨Β Νßγ÷ΖÏΒuρ
ω
he who says: “Grant me
permission and do not put 3 #( θäÜs)y™ ÏπuΖ÷GÏø9$# ’Îû Ÿωr& 4 û©Íh_ÏGøs?
me into trial.”*48 Surely,
have
fallen
into 8πsÜŠÅsßϑs9
they
zΟ¨Ψyγy_
χÎ)uρ

trial.*49 And indeed, Hell
∩⊆®∪ š⎥⎪ÍÏ≈x6ø9$$Î/
the
is
surrounding
disbelievers.*50
*48 Some of the hypocrites, who were requesting the
Prophet (peace be upon him) to give them leave to stay
behind on one pretext or the other, were so impudent that
they were inventing excuses of a religious or moral nature
for refraining from Jihad in the Way of Allah. One of these
was Jad-bin-Qais, who, according to traditions came to the
Prophet (peace be upon him) and said. “I am a lover of
beauty and my people know that I am very weak in regard
to women: therefore I am afraid to go forth lest the beauty
of the Roman women should beguile me into sin.
Therefore, “do not put me into trial.”
*49 Though they wanted exemption, they had already
fallen as a prey to the temptations of telling lies, of double
dealings and hypocrisy. They deluded themselves that they
would be considered pious people, if they would put
forward the fear of temptations to avoid Jihad, when, in
fact; they had already fallen into the greatest possible
temptation of refraining from Jihad in the conflict between
Islam and kufr.
*50 That is, “Such a show of piety has not taken them
away from Hell; nay, on the other hand, the same thing has
caused them to be entangled in the clutches of Hell.”
50. If good befalls you
(O Muhammad), it grieves ( öΝèδ÷σÝ¡s? ×πuΖ|¡ym šö7ÅÁè? βÎ)
them. And if a calamity
(#θä9θà)tƒ ×πt6ŠÅÁãΒ šö7ÅÁè? βÎ)uρ
strikes you, they say: “We

indeed took our precaution ã≅ö6s% ⎯ÏΒ $tΡtøΒr& !$Ρt õ‹{
s r& ô‰%s
before hand, and they turn
away while they are rejoicing.
∩∈⊃∪ šχθãmÌsù öΝèδρ¨ (#θ©9uθtGtƒuρ
51.
Say: “Never shall we |=tFŸ2 $tΒ ωÎ) !$uΖu;‹ÅÁãƒ ⎯©9 ≅è%
be struck except what Allah
has decreed for us. He is our «!$# ’n?tãuρ 4 $uΖ9s9öθtΒ uθèδ $uΖs9 ª!$#
protector. And upon Allah
let believers put their
∩∈⊇∪ šχθãΖÏΒ÷σßϑø9$# È≅2uθtGuŠù=sù
*51
trust.”
*51 In this passage a demarcation has been made between
the attitudes of a man of the world and of a man of God.
Whatever the man of the world does, he does it to please his
own self. He exults if he attains some worldly ends but feels
utterly dejected if he fails to attain them. Besides, he
depends entirely on his material resources for his success
and feels encouraged if these are favorable, but loses heart
if these are unfavorable.
In contrast to the man of the world, whatever the man of
God does, he does it to please Him and trusts in Him and
not in his own powers nor in material resources. Therefore
he is neither exultant over his success in the cause of Allah,
nor loses heart by failure, for he believes that it is the will of
God that is working in both the cases. Therefore he is
neither disheartened by disasters nor is filled with conceit
by successes. This is because he believes that both
prosperity and adversity are from Allah and are nothing
but a trial from Him. Therefore his only worry is to do his
best to come out successful in His test. Besides, as there are

no worldly ends before him, he does not measure his
success or failure by the achievement or failure of his ends.
On the other hand, the only object before him is to sacrifice
his life and wealth in the Way of Allah, and he measures
the success or failure of his efforts by the standard he
achieves in the performance of this duty. Therefore if he is
satisfied that he has done his best to perform this duty, he
believes that he has come out successful by the grace of
God, though he might not have been able to accomplish
anything from the worldly point of view; for he believes
that his Allah in whose cause he has expended his life and
wealth will not let go waste the reward of his efforts. As he
does not depend on the material resources only, he is
neither grieved if they are unfavorable, nor feels exultant
when these are favorable. His entire trust is in God who is
the controller of all the resources; therefore he goes on
doing his duty even under the most unfavorable
circumstances with the same courage and perseverance
that is shown by the worldly people unfavorable
circumstances alone. That is why Allah asked the Prophet
(peace be upon him) to say to the hypocrites, “There is a
basic difference between you and us in regard to the
conduct of affairs. We believe that both the good and the
bad are from Allah: therefore the apparent result does not
make us happy or sad. Moreover, we depend on Allah in
our affairs and you depend on material resources: so we
are content and happy in all circumstances.”
52.
Say: “Do you await HωÎ) !$uΖÎ/ šχθÝÁ−/t s? ö≅yδ ö≅è%
for us (anything) except

one of the
two best ß⎯øtwΥuρ
È⎦⎫÷ uŠt⊥ó¡ßsø9$# “y‰÷nÎ)
(martyrdom
or
things
victory),*52 while we await ª!$# â/ä3t7ŠÅÁãƒ βr& öΝä3Î/ ßÈ−/utItΡ
for
you
that
Allah
will
afflict
you with a ÷ρr& ÿ⎯ÍνÏ‰ΖÏã ï∅ÏiΒ 5>#x‹yèÎ/
punishment from Himself or
at our hands. So wait, Νà6yètΒ $¯ΡÎ) (#þθÝÁ−/utIsù ( $oΨƒÏ‰÷ƒr'Î/
indeed we along with you
∩∈⊄∪ šχθÝÁÎn/utI•Β
are waiting.”
*52 This is the answer to those who, as usual, were not
taking any part in the conflict between Islam and kufr, but
were very wisely watching it from a distance to see whether
the Prophet (peace be upon him) and his companions
would return victorious from Tabuk or would be totally
destroyed by the powerful Roman army. They were told
that either of the two results, they were awaiting, would be
good for the Muslims. For it was obvious that it would be a
good thing if they won victory. But even if they were killed
in the Way of Allah, it would be a success from their point
of view, though not in the sight of the world, as the
Muslims’ standard of measurement is different from that of
the hypocrites and the like. A believer considers it his
success if he sacrifices his life and wealth in the Way of
Allah, irrespective of whether he succeeds in conquering
some country, or in establishing a government or not.
According to him the criterion of success or failure is
whether he has extended or not all the powers of his body
and soul, his head and his heart to elevate the word of
Allah, though from the worldly point of view the result of

his efforts might be nothing at all.
53.
Say: “Spend willingly ⎯©9 $\δöx. ÷ρr& %·æöθsÛ (#θà)ÏΡr& ö≅è%
or unwillingly,*53 never will
it be accepted from you. óΟçFΖà2 öΝä3¯ΡÎ) ( öΝä3ΖÏΒ Ÿ≅¬6s)tGãƒ
Indeed, you are disobedient
people.”
∩∈⊂∪ t⎦⎫É)Å¡≈sù $YΒöθs%
*53 This ayat is a sharp retort to those hypocrites who
desired exemption froth Jihad but, at the same time,
wanted to make some monetary contributions in order to
avoid the exposure of their hypocrisy, They said, “Please
grant us leave from military service because we are unable
to do this, but we are ready to make monetary
contributions towards it.” To this Allah retorted, saying,
“Whatever you may contribute, it shall not be accepted.”
54. And nothing prevents,
öΝåκ÷]ÏΒ Ÿ≅t6ø)è? βr& Ο
ó ßγyèuΖtΒ $tΒuρ
from being accepted from
them their contributions,
(#ρãxŸ2 óΟßγ¯Ρr& HωÎ) óΟßγçG≈s)xtΡ
except that they disbelieved
in Allah and in His tβθè?ù'tƒ Ÿωuρ ⎯Ï&Î!θß™tÎ/uρ «!$$Î/
Messenger, and they do not
come to the prayer except Ÿωuρ 4’n<$|¡à2 öΝèδuρ ωÎ) nο4θn=¢Á9$#
they are lazy, and they do
not spend except they are ∩∈⊆∪ tβθèδÌ≈x. öΝèδuρ ωÎ) tβθà)ÏΖãƒ
unwilling.
55. So let not amaze you (O Iωρu
óΟßγä9≡uθøΒr& 7
y ö7f
É ÷èè? Ÿξùs
Muhammad), their wealth,
nor their children. Allah only ª!$# ß‰ƒÌãƒ $yϑ¯ΡÎ) 4 öΝèδß‰≈s9÷ρr&
intends to
punish
them

through them in the life of $u‹÷Ρ‘‰9$# Íο4θuŠysø9$# ’Îû $pκÍ5 Νåκu5Éj‹èy ã‹Ï9
the world,*54 and that their
souls shall pass away while tβρãÏ≈x. öΝèδuρ öΝåκß¦àΡr& t,yδ÷“s?uρ
they are disbelievers.*55

∩∈∈∪
*54 “Allah only intends to punish them through them in
the life of the world”, because of their great love for their
children and wealth as these misled them to adopt the
hypocritical attitude which, in turn, degraded them in the
Muslim society. Consequently, in the Islamic system they
would lose the respect, tire reputation and the prestige they
enjoyed in the pre-lslamic society. On the contrary, even
the Muslim slaves and the sons of slaves, the farmers and
the shepherds, who proved the sincerity of their faith would
win honor in the new system, and the big hereditary chiefs,
who refrained from this because of their love of the world,
would lose their fame, honor and prestige.
In order to illustrate the above, we cite an incident that
happened during the caliphate of Umar (may Allah be
pleased with him). Once some big chiefs of the Quraish
including Suhail-bin-Amr and Harith-bin-Hisham, went to
see caliph Umar and took their seats near him. Soon after
this some humble people from among the Muhajirin and
the Ansar came there. The caliph asked those chiefs to
make room for them, and seated these humble people near
his own seat. This went on for some time till these chiefs
reached the remotest corner in the assembly. When they
came out, Harith-bin-Hisham said to his companions, “You
have noticed what a humiliating treatment has been meted

out to us today!” Suhail-bin-Amr replied, “It is no fault of
Umar but it is our own fault. When we were invited to
Islam, we turned away from it, but these humble people
accepted it and made sacrifices for it.” Then both of them
returned to the meeting and said, “Today we have noticed
your treatment and we feel that it is all due to our own
shortcomings, but tell us if there is a way for us to make
atonements for our past failures”. The caliph did not give
any reply but merely pointed towards the Roman territory,
which meant that the only way of regaining their prestige
was to expend their lives and wealth in doing Jihad there.
*55
“Their souls shall pass away while they are
disbelievers” because of their hypocrisy, which would not
let them attain sincere faith till they die. Thus after ruining
their moral and spiritual lives in this world, they would
leave it in the state of unbelief, which will ruin their lives in
the Hereafter in a far worse way.
56.
And they swear by öΝà6ΖÏϑs9 öΝåκ¨ΞÎ) «!$$Î/ šχθàÎ=øts†uρ
Allah that they are from
among you, while they are ×Πöθs% öΝßγ¨ΖÅ3≈s9uρ óΟä3ΖÏiΒ Νèδ $tΒuρ
not of you, but they are a
people who are afraid.
∩∈∉∪ šχθè%tøtƒ
57. If they could find a N
B ≡t≈tótΒ ÷ρr& $·↔yfù=tΒ šχρß‰Ågs† öθs9
refuge, or caves, or a place to
enter (and hide), they would öΝδ
è uρ Ïμø‹s9Î) (#öθ©9uθ©9 Wξyz£‰ãΒ ÷ρr&
turn to it while they run
heedlessly.*56
∩∈∠∪ tβθßsyϑøgs†

*56 This was the condition of the hypocrites of AlMadinah, the majority of whom were rich and old. We find
from a list of the hypocrites, cited by Ibn-Kathir in AlBadayah-wan-Nihayah, that only one of them was young
and none was poor. These people had large properties and
flourishing businesses in Al-Madinah. They were worldlywise and their wide experience had taught them
expediency, but their sense of self-interest had put them
into a dilemma. When Islam reached Al-Madinah and a
large majority of the population embraced it sincerely and
enthusiastically, they found themselves in a very perplexing
situation. They could not reject it outright for the majority
of their own people, nay, their own sons and daughters,
were filled with enthusiasm for Islam. If they had remained
unbelievers, they would have lost their high position, their
prestige and reputation and run the risk of a rebellion by
the Muslims of their own household. On the other hand, if
they sincerely embraced Islam, they would incur the
danger of war, not only with the whole of Arabia but also
with the adjoining nations and empires. Above all, selfinterest had so blinded them that, in resolving the dilemma,
they would not consider the problem from the point of view
of truth and righteousness which by themselves are worthy
of every sacrifice. Therefore they decided that the best
thing for them was to profess Islam outwardly in order to
make their positions, properties and businesses secure, but
to adopt a hypocritical attitude towards it so that they
might be able to avoid the losses and perils inherent in the
sincere acceptance of Islam.

This verse 57 depicts the dilemma of the hypocrites, as if to
say, “In reality these people are not Muslims, though they
swear that they are Muslims like you; they profess Islam
simply because they are afraid of losses they might incur, if
they reject it outright. Then they dare not stay at AlMadinah as non-Muslims for they would lose the high
positions they enjoyed and might even have to cut off their
connection with their wives and children; and if they
decided to emigrate from Al-Madinah, they would have to
abandon their properties and business. But they are not
prepared for these sacrifices for they have no sincere
attachment even to kufr. Therefore they are compelled
against their beliefs by the force of circumstances to remain
in Al-Madinah: they offer their Salat but regard this as
forced labor: they pay the Zakat dues but as a penalty, for
they are in their hearts averse to these things. To add to
their calamities they are asked every now and then to make
sacrifices of their lives and their wealth and to go forth for
Jihad and to fight with one enemy or the other. They are so
much afraid of these calamities that, in order to escape
from them, they would run in frantic haste to take refuge in
any hole, if they hoped that it would provide immunity
against these calamities.
58. And among them are
M
Ï ≈s%y‰¢Á9$# ’Îû x8â“Ïϑù=tƒ ⎯¨Β Νåκ÷]ÏΒuρ
some
who accuse you
(O Muhammad) in the
öΝ©9 βÎ)uρ (#θàÊu‘ $pκ÷]ÏΒ (#θäÜôãé& ÷βÎ*sù
matter of the (distribution of)
charities. So if they are given öΝèδ
#sŒÎ)
!$pκ÷]ÏΒ
(#θö sÜ÷èãƒ
thereof, they are pleased, but

if they are not given thereof,
∩∈∇∪ šχθäÜy‚ó¡tƒ
*57
behold, they are enraged.
*57 The people referred to were the hypocrites, who felt
depressed on every occasion of the distribution of the Zakat
collections, for they thought that they were not being given
their due share. Then they would taunt the Prophet (peace
be upon him) with making unfair distributions. This
happened when the payment of Zakat was made an
obligatory duty on all those Muslims whose possessions
exceeded the prescribed limits. They were required to
contribute from their agricultural products, animals,
commercial commodities, minerals dug out of mines and
the gold and silver they possessed, at different rates,
varying from 2.5% to 20%, and all these were collected and
spent in a systematic way from a central place.
As a result of this so much wealth flowed into the hands of
a single person, the Prophet (peace be upon him), that it
had no parallel in the whole territory of Arabia. Naturally
the materialists looked at these things with greedy eyes and
wanted to grab as much as possible out of this wealth. But
their greed could not be satisfied, for the Prophet (peace be
upon him), who had made the use of Zakat fund unlawful
for his own person and for his own relatives, could not be
expected to give anything out of it to anyone who did not
deserve it. It is thus obvious that they found fault with the
Prophet (peace be upon him) not because he was unfair in
the distribution of the Zakat collections but because he did
not allow the hypocrites to grab anything from these
without any right to them. They, however, very cunningly

hid their real grievance, and accused the Prophet (peace be
upon him) of showing partiality and injustice in the
distribution of the Zakat collection.
59. And if they had been ª!$# ÞΟßγ9s?#u™ !$tΒ (#θàÊu‘ óΟßγ¯Ρr& öθs9uρ
content*58 with what Allah
and His Messenger had given ª!$# $uΖç6ó¡ym (#θä9$s%uρ …ã&è!θß™u‘uρ
them,
and
had
said:
“Sufficient is Allah for us. ⎯Ï&Î#ôÒsù ⎯ÏΒ ª!$# $oΨŠÏ?÷σã‹y™
Allah will give us of His
bounty,*59 and (also) His šχθç6Ïî≡u‘ «!$# ’n<Î) !$¯ΡÎ) ÿ…ã&è!θß™u‘uρ
Messenger. Indeed to Allah
∩∈®∪
we are suppliants.”*60
*58 That is, it would have been much better for them if
they had been content with their share of the spoils which
the Prophet (peace be upon him) gave them and what they
earned by the grace of Allah and with the prosperity Allah
had bestowed on them.
*59 It would have been good for them to adopt this
attitude: “Sufficient is Allah for us,” for they ought to have
known that they would receive their due shares besides the
Zakat collections out of the wealth that would come to the
state treasury, just as they were receiving their shares
previously.
*60 “Indeed to Allah we are suppliants” means we give our
attention to Allah and His grace and not to the world and
its worthless riches and we desire to obey His will: we
direct our expectations and hopes to Him and we are
content with what He bestows on us.

60. Zakat expenditures are
Ï™!#ts)àù=Ï9 àM≈s%y‰¢Á9$# $yϑ¯ΡÎ) *
only for the poor,*61 and the
needy,*62 and those employed
$pκön=tæ t⎦,Î#Ïϑ≈yèø9$#uρ È⎦⎫Å3≈|¡yϑø9$#uρ
to administer thereof (the
funds),*63 and for attracting É>$s%Ìh9$# †Îûuρ öΝåκæ5θè=è% Ïπx©9xσßϑø9$#uρ
the hearts
together (for
Islam),*64 and for those in È⎦ø⌠$#uρ «!$# È≅‹Î6y™ †Îûuρ t⎦⎫ÏΒÌ≈tóø9$#uρ
bondage,*65 and for those in
debt,*66 and for
Allah’s 3 «!$# š∅ÏiΒ ZπŸÒƒÌsù ( È≅‹Î6¡¡9$#
and
the
cause,*67
wayfarer,*68 an obligation
∩∉⊃∪ ÒΟ‹Å6ym íΟŠÎ=tæ ª!$#uρ
from Allah. And Allah is All
Knower, All Wise.
*61 According to the Arabic usage, fuqara are all those
people who depend on others for the necessities of life. The
Arabic word fuqara is a general word for all those who are
needy because of some physical defects, or old age, or
temporarily out of living means, and can become selfsupporting if they are helped like orphans, widows, the
unemployed, etc.
*62 According to the Arabic usage, masakin are those
indigent people who are in greater distress than the needy
people usually are. The Prophet (peace be upon him)
especially enjoined the Muslims to help such people as are
unable to find the necessary means to satisfy their wants
and are in very straitened circumstances, but are so selfrespecting that they would not beg for anything, nor would
others judge from their outward appearance that they were
deserving people. According to a tradition miskin is one

who cannot make ends meet, though his appearance does
not show that he needs help nor does he beg for help. In
short, he is a self-respecting person who has become needy.
*63 “Those employed to administer thereof” are those who
collect Zakat dues, supervise the collections and keep
accounts, and help in their distribution, irrespective of the
fact whether or not they are needy or indigent; their
remunerations shall be paid out of the Zakat funds. In this
connection it should be noted well that the Prophet (peace
be upon him) had declared the Zakat funds to be unlawful
for himself and for the members of his own family (Bani
Hashim). Accordingly, he never received any remuneration
for collecting or distributing Zakat funds. As regards the
other members of Bani Hashim, they were allowed to do
this service without receiving any remuneration, but
otherwise it is unlawful for them. On the contrary, the
payment of the Zakat dues was obligatory on Bani Hashim
if their possessions warranted this under the prescribed
limits, but under no circumstances whatsoever were they
allowed to accept anything out of Zakat collected from
others.
There is, however, a difference of opinion as to whether
they should accept anything out of the collections made
from their own family or not. Imam Abu Yusuf opines that
they are allowed to accept these when they are needy or
poor or wayfarers, but the majority of the jurists regard
this also unlawful.
*64 A portion of Zakat funds may also be given to win over
to Islam those who might be engaged in anti-lslamic

activities or to those in the camp of the unbelievers who
might be brought to help the Muslims or to those newly
converted Muslims, who might be inclined to revert to kufr
if no monetary help was extended to them. It is permissible
to award pensions to them or give them lump sums of
money to make them helpers of Islam or submissive to it or
at least to render them into harmless enemies. A portion of
the spoils or other incomes may be spent on them and, if
need be, also a portion of Zakat funds. In such cases, the
condition of being needy or indigent or on a journey etc. is
also waived; nay, they might be even rich people or chiefs
who are otherwise not eligible for anything from Zakat
funds.
All are agreed that during the time of the Prophet (peace be
upon him) pensions and gifts were given under the category
of winning over people, but there is a difference of opinion
whether this category of expenditure was abolished or not
after his death. Imam Abu Hanifah and his followers are of
the opinion that it was abolished during the caliphate of
Umar (may Allah be pleased with him), and now it is not
lawful to spend anything under this category. Imam Shafii
is of the opinion that something may be given to sinful
Muslims under this category from Zakat funds but not to
unbelievers, while other jurists are of the opinion that
expenses under this category are lawful even now, if a need
arises for them.
The Hanafis base their opinion on an incident that
happened after the death of the Prophet (peace be upon
him). Uyainah bin Hisan and Aqraa bin Habis came to

Abu Bakr (may Allah be pleased with him) and asked him
to allot to them a certain piece of land. So he gave them a
written order for this. They took it to some other highly
placed companions for further confirmation and some of
them endorsed this order. But when they took it to Umar
(may Allah be pleased with him), he tore the paper into
pieces before their very eyes, saying, it is true that the
Prophet (peace be upon him) used to give something to win
over your hearts because Islam was weak at that time, but
now Allah has made Islam so strong that it does not stand
in need of people like you. At this they went to Abu Bakr
(may Allah be pleased with him) and complained to him
about it and taunted him, saying” Are you the caliph or
Umar (may Allah be pleased with him)? But he took no
notice of this, nor did any of the companions differ with
Umar's (may Allah be pleased with him) opinion. The
Hanafis conclude from this incident that when the number
and power of Muslims increased by the grace of Allah and
they no longer stood in need of any support from such
people; the reason for which expenses under this category
were permitted in the first instance remained no longer
there. Therefore the companions unanimously abolished
expenditure under this head.
Imam Shafii says that there is nothing to prove that the
Prophet (peace be upon him) ever spent anything out of
Zakat funds under this category. All the incidents
mentioned in the traditions show that whatever he spent for
the purpose of winning over hearts to Islam, was spent out
of the spoils of war and not out of Zakat funds.

In my opinion there is nothing to show that the expenses for
winning over hearts have been made unlawful forever up to
the Last Day. There is no doubt that the action taken by
Umar (may Allah be pleased with him) was absolutely
right, for if and when the Islamic state does not consider it
necessary to spend anything under this head, Islam does
not make it obligatory to spend something for winning
hearts. On the other hand, if need for this arises at any
time, it is authorized to incur expenses under this category
for Allah has kept a provision for this. Umar (may Allah
be pleased with him) and the other companions agreed only
on this that there was no need to give anything for this
purpose at that time because the circumstances did not
warrant it. But there is no reason to conclude from this that
the companions disallowed forever the expenses that were
permitted by the Quran under certain circumstances for
the good of Islam.
As regards the opinion of Imam Shafii, it appears to be
correct in so far as it is not lawful to spend anything under
this category out of Zakat funds, if these expenses can be
met out of other funds. But if it is necessitated that
something should be spent under this category out of Zakat
funds, there is no reason why a differentiation should be
made in this regard between sinful Muslims and
unbelievers. For the Quran has not allocated the share
because of the faith of the prospective recipients but
because Islam required to win their hearts for its own good
and because this could not be achieved except by giving
them a portion of wealth. Therefore the Quran allows the

Amir of the believers to spend a part of the Zakat funds to
achieve this end, if, when and where the required
conditions exist. The fact that the Prophet (peace be upon
him) did not spend anything from the Zakat funds on
unbelievers for this purpose does not mean that it is
unlawful to do so, for he did not spend from this fund
because there was enough money in other funds for this
purpose. Had it been unlawful to spend anything from
Zakat funds on unbelievers, he would have explicitly
forbidden it.
*65 A portion of Zakat funds may be spent for the
ransoming of slaves in two ways. First, help may be given to
a slave for the payment of the ransom money, if he enters
into an agreement with his master that he will set him free,
if the slave pays him a certain amount of money. The
second way is that the Islamic government may itself pay
the price of his freedom and set him at liberty. There is a
consensus of opinion about the first way, but there is
difference of opinion about the second way. Ali (may Allah
be pleased with him), Said bin Jubair, Laith Thauri,
Ibrahim Nakhi, Shaabi, and Muhammad bin Sirin,
(Hanafis and Shafiis) consider this as unlawful while Ibn,
Abbas, Hasan Basri, Malik, Ahmad and Abu Thaur
consider this as lawful expenditure from this fund.
*66 Help may be given out of Zakat funds to such debtors
as would be reduced to a state of poverty, if they paid off all
their debts out of their own possessions, irrespective of the
fact whether they are earning any money or not, whether
they are indigent in the general sense or well off. According

to some jurists, the only exceptions to this are those debtors
who are spendthrifts or involve themselves in debts by
spending money on wicked deeds. Help may be given to
them only if and when they repent.
*67 “For Allah’s cause” is a general term which implies all
those good works which please Allah. That is why some
jurists are of the opinion that Zakat funds may be spent on
every kind of good work. But the fact is, and the majority
of the earliest Muslim scholars have opined, that here the
‘Allah’s cause’ stands for Jihad in the path of Allah, that is,
the struggle to eradicate the systems based on kufr and to
establish the Islamic system in their stead. Therefore the
Zakat funds may be utilized to meet the expenses of the
journeys the people make, or for procuring means of
conveyance, equipment, weapons and other articles needed
for Jihad, irrespective of the fact whether they are so well
off or not as to need any help for personal requirements.
Likewise help of a temporary or permanent nature may
also be given to those people who devote all of their time
and energies, temporarily or permanently, for this work
It should also be noted that there has arisen a
misunderstanding regarding the “cause of Allah” for the
early scholars usually use for Jihad the Arabic word as
(ghazyah) which is synonymous with “fight”. They,
therefore, are of the opinion that Zakat fund may only be
used for the purpose of fighting. But Jihad in the Way of
Allah is a much more comprehensive term than mere
fighting in the Way of Allah. Jihad applies to all those
efforts that are made to degrade the word of kufr and to

exalt the word of Allah and to establish the Islamic system
of life, whether by propagating the message of Allah in the
initial stage or by fighting in the final stage of the struggle.
*68 Help from Zakat funds may be given to a wayfarer on a
journey even though he might be quite well off at home.
Some of the jurists are of the opinion that according to this
verse only that wayfarer who does not undertake a journey
for a sinful purpose may be helped out of Zakat funds. But
no such condition has been laid down in the Quran or the
Hadith to this effect. Besides this, we learn from the
fundamental principles of Islam that the sins of a needy
person would in no way prevent us from helping him. As a
matter of fact, such a help may prove very useful in
reforming sinful and depraved persons. For if they get a
support in the time of need, it may reasonably be expected
that they would turn towards purifying their souls.
61. And among them are
¢©<É ¨Ζ9$# tβρèŒσ÷ ãƒ š⎥⎪Ï%©!$# ãΝåκ÷]ÏΒuρ
those who hurt the Prophet
and say: “He is (lending his)
ãβèŒé& ö≅è% 4 ×βèŒé& uθèδ šχθä9θà)tƒuρ
ear (to every news).*69 Say:
“He listens to what is best ß⎯ÏΒ÷σãƒuρ «!$$Î/ ß⎯ÏΒ÷σãƒ öΝà6©9 9öyz
for you,*70 he believes in
Allah, and has faith in the z⎯ƒÏ%©#Ïj9 ×πuΗ÷qu‘uρ š⎥⎫ÏΨÏΒ÷σßϑù=Ï9
believers,*71 and is a mercy
to those who believe among tβρèŒ÷σãƒ t⎦⎪Ï%©!$#uρ 4 öΝä3ΖÏΒ (#θãΖtΒ#u™
you.” And those who hurt
Allah’s Messenger, for them ∩∉⊇∪ ×Λ⎧Ï9r& ë>#x‹tã öΝçλm; «!$# tΑθß™u‘
is a painful punishment.
*69 This was one of the charges which the hypocrites

leveled against the Prophet (peace be upon him). As he used
to listen to everyone and let him say freely whatever he had
to say, they would find fault with him, saying, “He is a
credulous person. Everyone can approach him freely and
may say whatever he pleases, and he readily believes
whatever he hears” Though it was a good thing that he
heard everyone, the hypocrites intentionally spread it as a
vice, so that the poor and humble Muslims should be kept
away from coming near the Prophet (peace be upon him).
The hypocrites did not like that these true believers should
inform the Prophet (peace be upon him) about their plots,
mischief and hostile talks. They resented it very much that
the Prophet (peace be upon him) listened to and believed in
the talk of these humble people against such “respectable”
people as themselves.
*70 The answer to this charge implies two things. First,
“Though the Prophet (peace be upon him) listens to
everything, he attends only to that which is good and is for
the welfare of the community, for he is not the one who
would listen to or encourage mischievous things.” Secondly,
“It is good for yourselves that he listens patiently to
everyone; otherwise he would not have allowed you to put
forward lame excuses for your negligence from the struggle
in the Way of Allah. Had he not been forbearing, he would
not have paid attention to your false professions of faith
and hypocritical expressions of good wishes for Islam, but
would have taken you to task for your mischief and made it
difficult for you to live at Al-Madinah. It is thus obvious
that it is good for you that he listens to everyone.

*71 That is, you are wrong that he listens to everyone. He
puts his trust only in the true believers. Accordingly, he
believed only in those things about you that were conveyed
to him by good and trustworthy people, who were neither
liars nor tale-bearers. Therefore, whatever they said about
you was true and should have been taken as true.
62.
They
swear by
öΝ3
ä s9
«!$$Î/
šχθàÎ=øts†
Allah to you (Muslims) so
they can please you. And
ÿ…ã&è!θß™u‘uρ ª!$#uρ öΝà2θàÊ÷ãÏ9
Allah and His Messenger
have more right that they (#θçΡ$Ÿ2 βÎ) çνθàÊöãƒ βr& Yymr&
should be pleased, if they are
believers.
∩∉⊄∪ š⎥⎫ÏΖÏΒ÷σãΒ
63.
Do they not know
© $# ÏŠÏŠ$ptä† ⎯tΒ …çμ¯Ρr& (#θþ ßϑn=÷ètƒ öΝs9r&
!
that whoever opposes Allah
and His Messenger,
then
z ¨Ζyγy_ u‘$tΡ …çμs9 χr'sù …ã&s!θß™u‘uρ
Ο
certainly for him is the
fire of
Hell to abide ß“÷“Ï‚ø9$# šÏ9≡sŒ 4 $pκÏù #V$Î#≈yz
therein. That is the great
disgrace.
∩∉⊂∪ ÞΟŠÏàyèø9$#
64.
The hypocrites fear
t ¨”t∴è? βr& šχθà)Ï≈uΖϑ
Α
ß ø9$# â‘x‹øts†
lest a surah
should be
revealed
about
them,
’Îû $yϑÎ/ Νßγã∞Îm;uΖè? ×οu‘θß™ óΟÎγøŠn=tæ
informing them of what
is in their hearts.*72 Say: ©!#$ χÎ) (#ÿρâ™Ì“öκtJó™$# È≅è% 4 öΝÍκÍ5θè=è%
“Ridicule (as you wish).

Indeed, Allah will expose
∩∉⊆∪ šχρâ‘x‹øtB
r $¨Β ÓlÍøƒèΧ
that which you fear.”
*72 The hypocrites were afraid that their secret plans
would be disclosed in the Quran to their great discomfort.
Though they did not believe that the Prophet (peace be
upon him) was a Messenger of Allah, they were convinced
from their experience of the last nine years or so that he
possessed some supernatural powers by which he learned
their hidden secrets, and revealed these through the Quran
(which according to them was written by him).
65.
And if you ask them, $yϑ¯ΡÎ) ∅ä9θà)u‹s9 óΟßγFt ø9r'y™ ⎦È⌡s9uρ
they will surely say: “We
were only talking idly and «!$$Î/r& ö≅è% 4 Ü=yèù=tΡuρ ÞÚθèƒwΥ $¨Ζà2
playing.”*73 Say: “Is it at
⎯Ï&Î!θß™u‘uρ
⎯ÏμÏG≈tƒ#u™uρ
Allah and His verses and His óΟçFΨä.
Messenger that you were
∩∉∈∪ šχρâ™“Ì öκtJó¡n@
ridiculing.”
*73 This refers to the hypocrites who used to make fun of
the Prophet (peace be upon him) and the true Muslims in
their secret meetings when they were making preparations
for the expedition to Tabuk. In this way, they used to
discourage those Muslims who sincerely and honestly
intended to go forth for Jihad. We learn many things in this
connection from the traditions. For instance, in one of their
meetings, when the hypocrites were having a gossip, one of
them remarked, “I say: Do you think that the Romans are
no better than the Arabs? You will see that in the near
future these brave men will be bound with ropes.” Another
responded to this, “What a fun it would be if after this each

one of them is lashed with a hundred stripes.” Still
another, ridiculing the preparations by the Prophet (peace
be upon him) for the expedition, remarked, “Look at this
man, and his preparations. He intends to go forth to
conquer the forts in Syria and the Roman Empire.”
66. “Make no excuse. You
y‰÷èt/ Λänöxx. ô‰s% (#ρâ‘É‹Gt ÷ès? Ÿω
have
indeed
disbelieved
after your (confession of)
7πxÍ←!$sÛ ⎯tã ß#÷è¯Ρ βÎ) 4 óΟä3ÏΨ≈yϑƒÎ)
belief.” If We forgive a
party of you, We shall öΝåκ¨Ξr'Î/ OπxÍ←!$sÛ ó>Éj‹yèçΡ öΝä3ΖÏiΒ
punish
(another)
party,
because they have been
∩∉∉∪ š⎥⎫ÏΒÌøgèΧ (#θçΡ$Ÿ2
*74
criminals.
*74 That is, “Those foolish buffoons, who take interest in
such conversations and mock even at serious things because
there is nothing serious in the world for them, may be
pardoned. But there are others who mock at these serious
things deliberately with evil intentions, because they
consider the Messenger (peace be upon him) and the way
taught by him as ridiculous in spite of their professions of
faith. As their real object is to discourage the believers
from making preparations for Jihad, they are criminals
and not buffoons; therefore they shall not be pardoned at
all.”
67.
The hypocrite men
àM≈s)Ï≈oΨßϑø9$#uρ
tβθà)Ï≈uΖßϑø9$#
and the hypocrite women
are
from
one another.
šχρããΒù'tƒ 4 <Ù÷èt/ .⎯ÏiΒ ΟßγàÒ÷èt/
They enjoin
what
is
wrong, and forbid from

right, and withhold their
hands (from spending).*75
They have forgotten Allah,
so He has forgotten them.
Indeed, the hypocrites, it
is
they who
are
the
disobedient.

⎯
Ç tã

šχöθpκ÷]tƒρu

Ìx6Ζßϑø9$$Î/

4 öΝåκu‰Ï‰÷ƒr& šχθàÒÎ6ø)tƒuρ Å∃ρã÷èyϑø9$#
χÎ) 3 öΝåκuÅ¡t⊥sù ©!$# (#θÝ¡nΣ
šχθà)Å¡≈xø9$# ãΝèδ t⎦⎫É)Ï≈oΨßϑø9$#
∩∉∠∪

*75 These are the common characteristics of all hypocrites.
All of them are interested in evil and inimical to good. If
someone undertakes to do an evil thing, they would
dedicate all their sympathies, counsels, encouragements,
contributions, good wishes, praises, and their approvals to
such a one. They would join hands to accomplish that evil
thing and persuade others to take part in it and encourage
others in every way. Moreover, they would show in every
way their hearty pleasure if they perceived that the evil
thing was progressing satisfactorily. On the other hand, if
someone undertakes to do a good thing, they are shocked to
bear the very news of it for it pains their hearts; nay, they
do not even like that such a thing should be undertaken at
all. Then, if they see someone coming forward to help it,
they feel very uncomfortable and try their best to hinder
him from it, and if he does not give it up, they would wish
that he should fail in it. Then all of them have this common
characteristic that they do not spend anything at all for
good ends irrespective of the fact whether they be otherwise
parsimonious or generous. At any rate, their wealth is

either for hoarding or for evil deeds. As a matter of fact,
they would spend large sums on evil works generously but
would not be willing to spend a farthing for good things.
68. Allah has promised the
š⎥⎫É)Ï≈oΨßϑø9$#
ª!$#
y‰tãuρ
hypocrite men and the
hypocrite women and the
tΛ©⎝yγy_ u‘$tΡ u‘$¤ä3ø9$#uρ ÏM≈s)Ï≈oΨßϑø9$#uρ
disbelievers fire of Hell, they
shall abide therein. It is 4 óΟßγç6ó¡ym }‘Ïδ 4 $pκÏù t⎦⎪Ï$Î#≈yz
sufficient for them. And
Allah has cursed them, and ×Λ⎧É)•Β Ò>#x‹tã óΟßγs9uρ ( ª!$# ÞΟßγuΖyès9uρ
for them is an enduring
punishment.
∩∉∇∪
69.
(You disbelievers are)
like*76 those before you, they
were mightier than you in
strength, and more abundant
in wealth and children. So
they enjoyed their portion
(awhile), so you enjoy your
portion (awhile) as those
before you did enjoy their
portion (awhile). And you
indulged in play and pastime,
like that in which they
indulged in play and pastime.
Such are they whose deeds
have perished in the world
and the Hereafter. And such

(#þθçΡ%Ÿ2 ôΜä3Î=ö6s% ⎯ÏΒ š⎥⎪Ï%©!$%x.
Zω≡uθøΒr& tsWø.r&uρ Zο§θè% öΝä3ΖÏΒ £‰x©r&
óΟÎγÉ)≈n=sƒ¿2 (#θãètFôϑtGó™$$sù #Y‰≈s9÷ρr&uρ
$yϑŸ2

ö/ä3É)≈n=sƒ¿2

Λä⎢÷ètGôϑtGó™$$sù

Νä3Î=ö6s% ⎯ÏΒ š⎥⎪Ï%©!$# yìtFôϑtFó™$#
“É‹©9$%x.

÷Λä⎢ôÒäzρu

ôMsÜÎ7ym

y7Í×¯≈s9'ρé&

óΟÎγÉ)≈n=sƒ¿2
4

(#þθàÊ$yz

( ÍοtÅzFψ$#uρ $u‹÷Ρ‘‰9$# ’Îû öΝßγè=≈yϑôãr&

are they who are the losers.

∩∉®∪ tβρçÅ£≈y‚ø9$# ãΝèδ šÍ×¯≈s9'ρé&ρu

*76 In the preceding verse, they were being mentioned in
the third person, but here they are being addressed directly
in the second person.
70. Has there not*77 reached
⎯ÏΒ š⎥⎪Ï%©!$# é't6tΡ öΝÍκÌEù'tƒ óΟs9r&
them the news of those
before them. The people of
yŠθßϑrOuρ 7Š$tãuρ 8yθçΡ ÏΘöθs% óΟÎγÎ=ö6s%
Noah, and (the tribes of)
Aaad, and Thamud,
and É=≈ysô¹r&uρ
tΛ⎧Ïδ≡tö/Î)
ÏΘöθs%uρ
the people of Abraham,
and the dwellers of Midian, 4 ÏM≈x6Ïs?÷σßϑø9$#uρ š⎥t⎪ô‰tΒ
and the towns overturned.*78
Their messengers came to $yϑsù ( ÏM≈uΖÉit7ø9$$Î/ Νßγè=ß™â‘ öΝßγ÷Gs?r&
them with clear proofs. So
Allah surely did not wrong ⎯Å3≈s9uρ öΝßγyϑÎ=ôàu‹Ï9 ª!$# tβ%Ÿ2
them, but they used to wrong
themselves.*79
∩∠⊃∪ tβθãΚÎ=ôàtƒ öΝåκ|¦àΡr& (#þθçΡ%x.
*77 Again they are being mentioned in the third person.
*78 These were the people of Lot.
*79 “They used to wrong themselves” for they were
themselves responsible for their destruction. Allah had no
enmity with them and had no desire to destroy them. As a
matter of fact, they themselves adopted the way of life that
led to destruction, whereas Allah had sent His Messengers
to them and afforded them the opportunities of thinking,
understanding, and reforming. His Messengers admonished
and warned them of the consequences of treading wrong

paths, and presented very clearly before them the way that
leads to success, and also the ways that lead to destruction.
But when they did not benefit from the opportunities that
were offered to them to mend their ways, and persisted in
treading the ways that led to destruction, they inevitably
met with the end for which they were heading. And this
horrible end was not due to Allah’s will to be unjust to
them but due to their own evil doings."
71.
And
the believing àM≈oΨÏΒ÷σßϑø9$#uρ
tβθãΖÏΒ÷σßϑø9$#ρu
men
and the believing
women
are protecting 4
<Ù÷èt/ â™!$uŠÏ9÷ρr& öΝßγàÒ÷èt/
friends of one another.
They enjoin what is right tβöθyγ÷Ζtƒuρ Å∃ρã÷èyϑø9$$Î/ šχρâßΔù'tƒ
and forbid from wrong,
and they establish prayer šχθßϑŠÉ)ãƒuρ
Ìs3Ζßϑø9$# Ç⎯tã
and give the poor-due,
and
they obey Allah nο4θx.¨“9$# šχθè?÷σãƒuρ nο4θn=¢Á9$#
and
His
Messenger.*80
Those, Allah
will
have 4 ÿ…ã&s!θß™u‘uρ ©!$# šχθãèŠÏÜãƒuρ
mercy upon them. Indeed,
Allah is All Mighty, All ©!$# ¨βÎ) 3 ª!$# ãΝßγçΗxq÷zy™ y7Í×¯≈s9'ρé&
Wise.

∩∠⊇∪ ÒΟŠÅ3ym “î ƒÍ•tã

*80 The contrast between the characteristics of the
hypocrites (Ayat 67) and of the true believers (Ayat 71)
clearly shows that the two are entirely different from each
other, in spite of their outwardly similar profession of faith
in Islam and obedience to it. The difference lies in their
morals, conducts, habits, attitudes and ways of thinking.

On the one hand, are the hypocrites whose tongues are
never tired of professing faith in Islam, but who are void of
sincere faith, and whose conduct belies their professions.
They are, as it were, like bottles which have labels of musk,
but contain cow-dung which may easily be recognized from
its appearance and unpleasant odor. On the other hand, are
the true believers, who are like those bottles which contain
musk which may be tested in any way by its appearance, its
smell and other characteristics to be the musk. Likewise,
though the outward label of Islam apparently makes both
of them one community of Muslims, the real characteristics
of the hypocritical Muslims are so different from those of
the true Muslims that they have, in fact, become two
different communities. The hypocritical Muslims, men and
women, form a separate community with those who have
similar characteristics. They all are neglectful of Allah, take
interest in evil things and deviate from all that is good and
never cooperate with true believers. In short, they are allies
to one another and practically dissociate themselves from
true believers and form a group of their own. In contrast to
them, the true believers, men and women, have practically
become one community. All of them take interest in what is
good, and abhor what is evil. They remember Allah day
and night and cannot think of life without the constant
remembrance of Allah. They are very generous in spending
in the Way of Allah, and obey Him and His Messenger
(peace be upon him) without any mental reservations.
These common characteristics have dissociated them from
the hypocrites and united them in one community and

made them allies to one another.
72.
Allah has promised
š⎥⎫ÏΖÏΒ÷σßϑø9$#
ª!$#
y‰tãuρ
the believing men and
the
believing
women
⎯ÏΒ “ÌøgrB ;M≈¨Ζy_ ÏM≈oΨÏΒ÷σßϑø9$#uρ
gardens underneath which
rivers
flow,
they
will $pκÏù t⎦⎪Ï$Î#≈yz ã≈yγ÷ΡF{$# $yγÏGøtrB
abide therein, and pleasant
dwellings
in gardens of ÏM≈¨Ζy_ †Îû Zπt6ÍhŠsÛ z⎯Å3≈|¡tΒuρ
Eden.
And the greater
(bliss) is the pleasure of «!$# š∅ÏiΒ ×β≡uθôÊÍ‘uρ 4 5βô‰tã
Allah. It is that which is
the great success.
ÞΟŠÏàyèø9$# ã—öθxø9$# uθèδ y7Ï9≡sŒ 4 çt9ò2r&

∩∠⊄∪
73. O Prophet,*81 strive
‘u $¤à6ø9$# ‰
Ï Îγ≈y_ ©É<¨Ζ9$# $pκš‰r'¯≈tƒ
against
the disbelievers
and the
hypocrites, and
4 Ν
ö Íκön=tã õá=è øñ$#uρ t⎦⎫É)Ï≈oΨßϑø9$#uρ
be harsh upon them.*82
And their abode is Hell, }§♥ø Î/uρ ( ÞΟΨ¨ yγy_ öΝßγ1uρù'tΒuρ
and
wretched
is
the
destination.
∩∠⊂∪ çÅÁyϑø9$#
*81 From here begins the third discourse that was sent
down after the expedition to Tabuk.
*82 This command enunciated the change of policy towards
the hypocrites. Up to this time, leniency was being shown to
them for two reasons. First, the Muslims had not as yet
become so powerful as to take the risk of an internal

conflict in addition to the one with the external enemies.
The other reason was to give enough respite to those people
who were involved in doubts and suspicions so that they
could get sufficient time for attaining to faith and belief.
But now the time had come for a change of policy. The
whole of Arabia had been subdued and a bitter conflict
with the external enemies was about to start; therefore it
was required that these internal enemies should be crushed
down so that they should not be able to conspire with the
external enemies to stir up any internal danger to the
Muslims. And now it had become possible to crush them.
As regards to the second reason, these hypocrites had been
given respite for a period of nine years to observe, to
consider and test the right way, and they could have availed
of it, if they had any good in them. So there was no reason
why any more leniency should be shown to them.
Therefore, Allah enjoined the Muslims to treat the
hypocrites on one and the same level with the disbelievers
and start Jihad against them, and to give up the policy of
leniency they had adopted towards them and adopt a fine
and stern policy instead.
In this connection, it should also be noted that this verse
does not enjoin the Muslims to fight with the hypocrites. It
merely meant to end the policy of leniency that had hitherto
been adopted towards them. This verse enjoined that they
were no more to be considered a part and parcel of the
Muslim community, nor were they to be allowed to take
part in the management of its affairs, nor consulted about
any matter, so that they might not be able to spread the

poison of hypocrisy. This changed policy required that the
true believers should expose all those, who adopted a
hypocritical attitude and conduct and showed in any way
that they were not sincere allies to Allah, His Messenger
(peace be upon him) and the true Muslims. Each and every
one of such hypocrites should be openly criticized and
reproved so that there should remain for them no more
place of honor and trust in the Muslim society. They should
be socially boycotted and kept away from the consultations
of the community. Their evidence in the courts of law
should be regarded as untrustworthy. The doors of offices
and positions of trust should be closed against them and
they should be held in contempt in the social meetings. In
short, every Muslim should show by his behavior to such a
one that there was no place of honor or respect or trust for
a hypocrite in the Muslim society. Besides this, if any one of
them was found to be guilty of treachery, there should be
no connivance at his crime, nor should he be pardoned but
openly tried in a court of law and should be duly punished.
This command was urgently needed at the time it came. It
was obvious that in order to save the Muslim community
from fall and degradation, it was essential to purge it of all
the internal dangers to its solidarity. A community which
nourishes hypocrites and traitors and allows the internal
enemies to flourish with honor and security will inevitably
be doomed to moral degradation and ultimate destruction.
Hypocrisy is a plague and a hypocrite is the rat that carries
and spreads its germs. Therefore to allow him the freedom
of movement in the society is to expose the whole

population to the danger of hypocrisy. Likewise, to give a
place of honor and prestige to a hypocrite is to encourage
many others in hypocrisy and treachery, for this shows that
it is not sincerity, true faith, and its welfare that count in it.
One may flourish and prosper in it even if one verbally
professes to be a Muslim and at the same time indulges in
dishonesty and treachery. The Prophet (peace be upon him)
has expressed the same thing in a pithy saying. He said,
“Whoso honors and respects the inventor of new practices
which are un-Islamic, indeed helps to demolish the very
structure of Islam.”
74. They swear by Allah that ô‰s)s9uρ (#θä9$s% $tΒ «!$$Î/ šχθàÎ=øts†
they did not say (anything
wrong). And indeed, they did (#ρãxŸ2uρ Ìøä3ø9$# sπyϑÎ=x. (#θä9$s%
say the word of disbelief,*83
and did disbelieve after their óΟs9 $yϑÎ/ (#θ‘ϑyδuρ ö/ÏSÏϑ≈n=ó™Î) y‰÷èt/
(accepting of) Islam. And
they planned that which they ÷βr& HωÎ) (#þθßϑs)tΡ $tΒuρ 4 (#θä9$oΨtƒ
were not (able) to attain.*84
And they did not seek ⎯ÏΒ …ã&è!θß™u‘uρ ª!$# ãΝßγ9uΖøîr&
revenge except that Allah and
His Messenger had enriched #Zöyz à7tƒ (#θç/θçGtƒ βÎ*sù 4 ⎯Ï&Î#ôÒsù
them of His bounty.*85 Then
if they repent, it will be better ª!$# ãΝåκö5Éj‹yèãƒ (#öθ©9uθtGtƒ βÎ)uρ ( öΝçλ°;
for them. And if they turn
away, Allah will afflict them ÍοtÅzFψ$#uρ $u‹÷Ρ‘‰9$# ’Îû $VϑŠÏ9r& $¹/#x‹tã
with a painful punishment in
the world and the Hereafter. <c’Í<uρ ⎯ÏΒ Ä⇓ö‘F{$# ’Îû öΝçλm; $tΒuρ 4
And there will not be for

them on earth any protector,
∩∠⊆∪ 9ÅÁtΡ Ÿωρu
nor helper.
*83 We cannot say with certainty what that “word of
disbelief” was which they had uttered. There are, however,
traditions that mention several things of unbelief which
were uttered by the hypocrites during that time. For
instance, it is related that a hypocrite, while he was talking
to a young Muslim, a near relative of his, said, “If all that
this man, referring to the Prophet (peace be upon him), is
saying be true, then we are worse than donkeys.” Another
tradition relates that when, during the expedition to Tabuk,
one of the she-camels of the Prophet (peace be upon him)
went astray and the Muslims were moving about in search
of it, a party of the hypocrites made a good deal of fun of
this, saying to one another, “Just consider the prophethood
of this man. He tells news of heavens but cannot tell where
his she-camel is.”
*84 This is a reference to the plots which the hypocrites had
made during the Tabuk expedition. On the return journey
they conspired to push the Prophet (peace be upon him)
down into some ravine, while he would be passing over
some hill at night. The Prophet (peace be upon him) got
wind of the plot and ordered that the army should take the
longer route through the valley round the hills, while he
himself along with Ammar bin Yasir and Huzaifah binYaman would make the short route over the hill. While
they were on the way, suddenly they discovered that a
dozen of the hypocrites, with covered faces, were following
them. At this Huzaifah (may Allah be pleased with him)

turned towards them so that he may drive away their
camels but they were terrified when they saw him coming
towards them and took to flight lest they should be
recognized.
The other plot was to declare Abdullah bin Ubayy as king
at Al-Madinah as soon as they should hear some bad news
about the Muslim army, because according to their
expectations, the Prophet (peace be upon him) and his
faithful companions could never fare well against the
armies of the great Roman Empire.
*85 This is an insinuation to put to shame by an indirect
suggestion the hypocrites of Al-Madinah. This refereed to
the prosperity of Al-Madinah and its peoples, for AlMadinah was a small town before the migration of the
Prophet (peace be upon him) to it, and its two clans Aus
and Khazraj did not hold any high position in regards to
wealth or prestige. But within the short period of nine years
or so, this small town became the capital of Arabia because
of the residence of the Prophet (peace be upon him), and
the sacrifices of the Ansar, the true Muslims. As a result of
which, the former peasants Aus and Khazraj of AlMadinah became the great ones of the Islamic state, and
wealth began to flow into this central city on account of
spoils of war and increased commercial activity. The
hypocrites were rebuked in this verse that, instead of being
grateful to the Prophet (peace be upon him), they showed
anger and spite against him for no other reason than that
he had brought forth prosperity among them.

75. And among them are
those who made a covenant
with Allah (saying): “If He
should give us of His
bounty, we will surely give
charity, and we will surely be
among the righteous.”
76. Then when He gave
them from His bounty, they
hoarded it and turned away,
and they become evasive.*86

ï⎥È⌡s9 ©!$# y‰yγ≈tã ô⎯¨Β Νåκ÷]ÏΒuρ *
£⎯s%£‰¢ÁoΨs9 ⎯Ï&Î#ôÒsù ⎯ÏΒ $oΨ9s?#u™
∩∠∈∪ t⎦⎫ÅsÎ=≈¢Á9$# z⎯ÏΒ £⎯tΡθä3uΖs9uρ
(#θè=Ïƒr2 ⎯Ï&Î#ôÒsù ⎯ÏiΒ Οßγ9s?#u™ !$£ϑn=sù
šχθàÊÌ÷è•Β Νèδ¨ρ (#θ©9uθs?uρ ⎯ÏμÎ/
∩∠∉∪

*86 This is an instance of their ingratitude for which the
hypocrites were rebuked in Ayat 74.
They broke their covenant with Allah which enjoined them
to spend money in charity, if Allah enriched them by His
bounty. This shows that they were confirmed criminals and
they did not care in the least for the agreements they made,
and were niggardly and had no moral code to observe.
77. So He punished them
4’n<Î) öΝÍκÍ5θè=è% ’Îû $]%$xÏΡ öΝåκz:s)ôãr'sù
by (putting) hypocrisy into
their hearts until the Day
$tΒ ©!$# (#θàn=÷zr& !$yϑÎ/ …çμtΡöθs)ù=tƒ ÏΘöθtƒ
they shall meet Him, because
they broke that (covenant) (#θçΡ$Ÿ2
$yϑÎ/uρ
çνρß‰tãuρ
with Allah which they had
promised Him and because
∩∠∠∪ šχθç/É‹õ3tƒ
they used to lie.

78.
Do they not know that
ã n=÷ètƒ ©!$# χr& (#θþ çΗs>÷ètƒ óΟs9r&
Ν
Allah knows their secret and
their private conversation,
© $# χr&uρ óΟßγ1uθôftΡuρ óΟèδ§Å
!
and that Allah is the
Knower of the unseen.
∩∠∇∪ É>θã‹äóø9$# Ο
Þ ≈¯=tã
79.
Those who criticize
the
contributors among
the
believers concerning
(their) charities, and (also
criticize) those who could
not find (to
give as
charity) except their effort.
So
they
ridicule
them.*87 Allah will ridicule
them. And for them is
a painful punishment.

šχρâ“Ïϑù=tƒ

š⎥⎪Ï%!© $#

t⎦⎫ÏΖÏΒ÷σßϑø9$# z⎯ÏΒ š⎥⎫ÏãÈhθ©Üßϑø9$#
Ÿω š⎥⎪Ï%©!$#uρ ÏM≈s%y‰¢Á9$# †Îû
tβρãy‚ó¡tsù óΟèδy‰ôγã_ ωÎ) tβρß‰Ågs†
öΝçλm;uρ öΝåκ÷]ÏΒ ª!$# tÏ‚y™

öΝåκ÷]ÏΒ

∩∠®∪ îΛ⎧Ï9r& >
ë #x‹ã
t

*87 This refers to the mean conduct which the hypocrites
evinced on the occasion of the appeal of the Prophet (peace
be upon him) for contributions towards the Tabuk
expedition. The well-to-do hypocrites did not themselves
make any contributions, but when the sincere Muslims
came forward with generous contributions according to
their means, they began to deride them. If a well-to-do
Muslim made a handsome contribution, they would at once
accuse him to be guilty of a showoff. On the other hand, if
a poor Muslim contributed a paltry sum which he could
hardly spare after sacrificing some of the barest necessities
of his family, or contributing the small earnings obtained

by hard work, they would at once ridicule, saying, “Lo!
Here is the farthing that will help conquer the forts of the
Roman Empire!”
80.
Ask forgiveness for öΝçλm; öÏøótGó¡n@ Ÿω ρ÷ r& öΝçλm; öÏøótGó™$#
them (O Muhammad), or do
not ask forgiveness for them.
⎯n=sù Zο§sΔ t⎦⎫Ïèö7y™ öΝçλm; öÏøótGó¡n@ βÎ)
If you should ask forgiveness
for them seventy times, Allah
öΝåκ¨Ξr'Î/ y7Ï9≡sŒ 4 öΝçλm; ª!$# tÏøótƒ
will never forgive them. That
is because they disbelieved in
Ÿω ª!$#uρ 3 ⎯Ï&Î!θß™u‘uρ «!$$Î/ (#ρãxŸ2
Allah and His Messenger.
And Allah does not guide
∩∇⊃∪ t⎦⎫É)Å¡≈xø9$# tΠöθs)ø9$# “Ï‰öκu‰
disobedient people.
81. Those who remained
öΝÏδÏ‰èy ø)yϑÎ/ šχθà¯=y‚ϑ
ß ø9$# yyÌ sù
behind
(from
Tabuk),
rejoiced in their staying after
βr& (#þθèδÌx.uρ «!$# ÉΑθß™u‘ y#≈n=Åz
(the departure of) the
Messenger of Allah, and they ’Îû öΝÍκÅ¦àΡr&uρ óΟÏλÎ;≡uθøΒr'Î/ (#ρß‰Îγ≈pgä†
disliked to strive with their
wealth and their lives in the ’Îû (#ρãÏΖs? Ÿω (#θä9$s%uρ «!$# È≅‹Î6y™
cause of Allah, and they said:
“Do not go forth in the heat.” 4 #vym ‘‰x©r& zΟ¨Ζyγy_ â‘$tΡ ö≅è% 3 Ìhptø:$#
Say: “The fire of Hell is more
intense in heat,” if only they
∩∇⊇∪ tβθßγs)øtƒ (#θçΡ%x. öθ9©
could understand.
82. So let them laugh a
#ZÏVx. (#θä3ö7uŠø9uρ Wξ‹Î=s% (#θä3ysôÒu‹ù=sù
little, and they will weep
much, as the recompense for
∩∇⊄∪ tβθç7Å¡õ3tƒ (#θçΡ%x. $yϑÎ/ L™!#t“y_
what they used to earn.

83. So if Allah brings you 7πxÍ←!$sÛ 4’n<Î) ª!$# šyèy_‘§ βÎ*ùs
back (from the campaign) to

≅à)sù Ælρãã‚ù=Ï9 x8θçΡx‹ø↔tGó™$$sù öΝåκ÷]ÏiΒ

a party of them (hypocrites),
and they ask your permission ⎯s9uρ #Y‰t/r& z©ÉëtΒ (#θã_ãøƒrB ⎯©9
to go out (to fight), say:
“You will never go out ö/ä3¯ΡÎ) ( #‡ρß‰tã z©ÉëtΒ (#θè=ÏF≈s)è?
with me, ever, and you will
never fight along with me ;ο§sΔ tΑ¨ρr& ÏŠθãèà)ø9$$Î/ ΟçFÅÊu‘
(against) an enemy. Indeed,
∩∇⊂∪ t⎦⎫ÏÎ=≈sƒø:$# yìtΒ (#ρß‰ãèø%$$sù
you were content with sitting
the first time, so you sit
with those who stay behind.”
84.
And
do
not
(O |N$¨Β Νåκ÷]ÏiΒ 7‰tnr& #’n?tã Èe≅|Áè? Ÿωρu
Muhammad) pray over any
of them who has died, ever, öΝåκ¨ΞÎ) ( ÿ⎯ÍνÎö9s% 4’n?tã öΝà)s? Ÿωuρ #Y‰t/r&
nor stand at his grave.
Indeed, they disbelieved in (#θè?$tΒuρ ⎯Ï&Î!θß™u‘uρ «!$$Î/ (#ρãxx.
Allah and His Messenger,
and they died while they
∩∇⊆∪ šχθà)Å¡≈sù öΝèδuρ
*88
were disobedient.
*88 This verse was sent down to prevent the Prophet
(peace be upon him) from saying funeral prayers for
Abdullah bin Ubayy, the ringleader of the hypocrites, who
died a short while after the Tabuk expedition. His son
Abdullah who was a sincere Muslim called on the Prophet
(peace be upon him) and requested him to give his shirt for
his father’s shroud. The Prophet (peace be upon him) very
generously granted his request. Then he begged the

Prophet (peace be upon him) to lead his father’s funeral
prayer. The Prophet (peace be upon him) agreed to this
also but Umar (may Allah be pleased with him) very
respectfully requested him repeatedly not to do so, saying,
“O Prophet of Allah! will you say funeral prayer for a
person who was guilty of such and such crimes and sins.”
The Prophet (peace be upon him), who was a blessing both
for friends and for foes, got ready to say funeral prayer
even for that man who was a deadly enemy of Islam. At last
when he stood up to lead the funeral prayer, this verse was
sent down to prevent him from this by a direct command
from God, in accordance with the changed policy declared
in Ayat 73 which forbade to do anything that might
encourage the hypocrites among the Muslims.
The above incident led to the formulation of the regulation
that the leaders and prominent people from among the
Muslims should neither lead, nor offer the funeral prayers
of the sinners against Islam, or for those notorious for their
disobedience to Islam. After this, whenever a request was
made to the Prophet (peace be upon him) for a funeral
prayer, he would first inquire about the conduct of the
deceased person. If he came to know that he was a bad
person, he would say to his people, “You may perform his
burial just as you like”.
85. And let not amaze you
4 öΝèδß‰≈s9÷ρr&uρ öΝçλé;≡uθøΒr& y7ö7Éf÷èè? Ÿωρu
their wealth and their
children. Allah only intends
’Îû $pκÍ5 Νåκu5Éj‹yèãƒ βr& ª!$# ß‰ƒÌãƒ $yϑ¯ΡÎ)
that He punishes them
thereby in the world, and

their souls should depart öΝèδuρ öΝåκß¦àΡr& t,yδ÷“s?uρ $u‹÷Ρ‘‰9$#
while they are disbelievers.

∩∇∈∪ tβρãÏ≈Ÿ2
86. And when a surah was
revealed (enjoining) that
believe in Allah and strive
along with His Messenger,
those of wealth among them
asked your permission (to be
exempted) and said: “Leave
us (behind), to be with those
who sit (at home).”

(#θãΖÏΒ#u™ ÷βr& îο‘u θß™ M
ô s9Ì“Ρé& !#sŒÎ)uρ
Ï&Î!θß™u‘

yìtΒ

(#ρß‰Îγ≈y_uρ

«!$$Î/

óΟßγ÷ΖÏΒ ÉΑöθ©Ü9$# (#θä9'ρé& y7tΡx‹ø↔tGó™$#
t⎦⎪Ï‰Ïè≈s)ø9$# yì¨Β ⎯ä3tΡ $tΡö‘sŒ (#θä9$s%uρ
∩∇∉∪

87. They were content that
yìtΒ (#θçΡθä3tƒ βr'Î/ (#θàÊu‘
they be with those who stay
behind (at home). And seal
öΝÍκÍ5θè=è% 4’n?tã yìÎ7èÛuρ É#Ï9#uθy‚ø9$#
was placed upon their
hearts, so they do not
∩∇∠∪ šχθßγs)
ø tƒ Ÿω óΟßγsù
*89
understand.
*89 “They do not understand” for they deliberately and
intentionally chose the shameful way of staying at home
with women, when they were required to go forth for Jihad,
though they were healthy, physically fit and well-to-do, and
professed Islam. Therefore, according to the divine law of
nature, a seal was set upon their hearts and they were
bereft of those noble feelings which make one feel ashamed
of adopting such a disgraceful conduct.

88.
But the Messenger
and
those
who believe
with him
strive
with
their wealth
and their
lives.
And those,
for
good
them are
the
things. And
it is those
who will be the successful.

(#θãΖtΒ#u™ š⎥⎪Ï%!© $#uρ ãΑθß™§9$# Ç⎯Å3≈s9
óΟÏλÎ;≡uθøΒr'Î/

(#ρß‰yγ≈y_

…çμyètΒ

ãΝßγs9 šÍ×¯≈s9'ρé&uρ 4 óΟÎγÅ¡àΡr&uρ
ãΝèδ

y7Í×¯≈s9'ρé&uρ

(

ÝV≡uöy⇐ø9$#

∩∇∇∪ tβθßsÎ=øßϑø9$#
89.
Allah has prepared
gardens
for
them
underneath which
rivers
flow, wherein they will
abide. That is the great
success.
90. And those with excuses
among the wandering Arabs
(Bedouins)*90 came, that
permission might be given
to them (to exempt). And
those who lied to Allah and
His Messenger sat (at home).
There will strike those who
disbelieved*91 among them a
painful punishment.

⎯ÏΒ “ÌøgrB ;M≈¨Ζy_ öΝçλm; ª!$# £‰ã
t r&
4 $pκÏù t⎦⎪Ï$Î#≈yz ã≈yγ÷ΡF{$# $pκÉJøtrB
∩∇®∪ ãΛ⎧Ïàyèø9$# —ã öθxø9$# y7Ï9≡sŒ
š∅ÏΒ

tβρâ‘Éj‹yèßϑø9$#

u™!%y`uρ

y‰yès%uρ öΝçλm; tβsŒ÷σã‹Ï9 É>#{ôãF{$#
4 …ã&s!θß™u‘uρ ©!$# (#θç/x‹x. t⎦⎪Ï%©!$#
öΝåκ÷]ÏΒ (#ρãxŸ2 t⎦⎪Ï%©!$# Ü=ŠÅÁãy™
∩®⊃∪ ÒΟŠÏ9r& >
t
ë #x‹ã

*90 Here the word Bedouins refers to those Arabs who
lived in the desert near Al-Madinah.
*91 The hypocritical profession of Islam has been called

the way of unbelief, because that profession of faith which
lacks practical proof, surrender, sincerity and obedience is
in fact unbelief. As such persons prefer their own interests
and worldly desires to Allah and His Way, they shall be
dealt with by Allah as unbelievers and rebels, even if they
could not be legally treated as such in this world but were
considered Muslims due to their profession of faith. This is
because in the life of this world, the Islamic law treats as
unbelievers only such hypocrites as are guilty of open
unbelief, rebellion, treachery, or infidelity. That is why
there are many cases of hypocrisy that do not come under
kufr in the Islamic shariah. However, this does not mean
that if one escaped the penalty according to the Islamic
code, one will escape punishment according to the divine
judgment also.
91. Not upon the weak, ’n?tã Ÿωuρ Ï™!$xyè‘Ò9$# ’n?tã }§øŠ©9
nor upon the sick, nor upon
those who do not find Ÿω š⎥⎪Ï%©!$# ’n?tã Ÿωuρ 4©yÌöyϑø9$#
anything to spend, is any
blame (that they stayed at ëltym šχθà)ÏΨãƒ $tΒ šχρß‰Ågs†
home),
when
they are
sincere to Allahand His $tΒ 4 ⎯Ï&Î!θß™u‘uρ ¬! (#θßs|ÁtΡ #sŒÎ)
Messenger.*92 There is not
4 9≅ŠÎ6y™ ⎯ÏΒ š⎥⎫ÏΖÅ¡ósßϑø9$# ’n?tã
any ground (for blame) upon
those who do right. And
∩®⊇∪ ÒΟ‹Ïm§‘ Ö‘θàxî ª!$#uρ
Allah
is
Oft Forgiving,
Merciful.
*92 This implies that even those people who are otherwise
excusable because of disability, sickness or indigence will be

pardoned only if they are sincerely and truly faithful to
Allah and His Messenger (peace be upon him). Without this
fidelity, no one shall be pardoned merely because he was
sick or indigent at the time when he was called upon to go
forth for Jihad. For Allah does not judge merely by
appearances, and treats alike, and forgives all those who
present medical certificates of their disability because of
sickness, old age or some other physical defect. On the Day
of Judgment, He will examine minutely the heart of each
and everyone, and take into account his whole conduct,
open and hidden, and will consider whether his excuse was
of a faithful servant or of a traitor and rebel. It is obvious
that each and every case, in spite of apparent similarity,
requires a separate and different judgment. For instance,
let us take the case of two men who suddenly fell ill on the
eve of Jihad. One of them thanked his lucky stars for the
timely disease, as if to say, “How lucky it is that I have
fallen ill on the opportune moment! Otherwise, this
calamity of Jihad could not have been avoided and I would
have had to suffer it anyhow.” On the contrary, the other
man was filled with sorrow at his illness, and he cried in
anguish, “Ah, what a bad luck! I have been attacked by this
sudden disease at the time when I ought to have been in the
battlefield instead of lying down here in bed.” One of them
made his illness not only an excuse for exemption from
Jihad but also tried to dissuade others from it. On the
contrary, the other one, though lying in the bed, went on
urging his own dear relatives, friends, and others to go
forth to Jihad; nay, he entreated even those who were

attending him, saying, “Leave me in the care of the real
Master, and go forth to Jihad. I am sure that the
arrangements for my nursing will be made somehow.
Therefore, you should not waste your precious chance for
my sake but go forth and serve the right way.” But the
other, who stayed at home, spent all this time in spreading
discontent and bad news and in damaging war efforts and
in disrupting the affairs of the families of the fighters. The
other man in similar circumstances did his very best to
make the home front as strong as he could. Though these
two men had similar excuses for exemption, they cannot be
considered as equal in the sight of Allah: the second one
only may expect Allah’s pardon, and not the first man who
was a traitor and rebel against Allah, though he might have
had a genuine excuse for exemption.
92. Nor (is the blame) upon x8öθs?r& !$tΒ #sŒÎ) š⎥⎪Ï%!© $# ’n?tã Ÿωρu
those who, when they came
to you (asking) that you !$tΒ ß‰Å_r& Iω |Mù=è% óΟßγn=ÏϑóstGÏ9
should mount them, you said:
“I can not find anything to óΟßγãΖã‹ôãr&¨ρ (#θ©9uθs? Ïμø‹n=tã öΝà6è=ÏΗ÷qr&
mount
you
upon
(for
riding).” They turned back ωr& $ºΡt“ym ÆìøΒ¤$!$# z⎯ÏΒ âÙ‹Ïs?
and their eyes overflowed
∩®⊄∪ tβθà)ÏΖãƒ $tΒ (#ρß‰Ågs†
with tears out of grief that
they did not find the means
to spend.*93
*93 Such people as felt a strong urge for Jihad but could
not join it because of some really genuine excuse, will be
counted by Allah among those who actually took part in it,

even though they could not join it in person and do
anything practically for it. This is because they were
sincerely grieved at their absence from Jihad for no fault of
theirs, just as a man of the world would be grieved if he
were deprived of some lucrative business or of some high
profit. Allah considers such a one as on duty, because his
heart was serving in the Way of Allah, though he had been
deprived of active service on account of some genuine
excuse. The Prophet (peace be upon him), while returning
from Tabuk, stated the same thing like this: “There are
some people at Al-Madinah (at this time) who have been
traveling and marching all along with you through every
valley. Naturally the companions to whom he was speaking
were wonder struck at this. So they asked, “While staying
at Al-Madinah?” He replied, “Yes, while staying at AlMadinah! This is because they were compelled by the
circumstances to stay behind at Al-Madinah: otherwise
they would certainly have accompanied you.”
93. The ground (for blame) š⎥⎪Ï%©!$# ’n?tã ã≅ŠÎ6¡¡9$# $yϑ¯ΡÎ) *
is only upon those who ask
(for 4 â™!$u‹ÏΖøîr& öΝèδuρ štΡθçΡÉ‹ø↔tFó¡o„
permission of you
exemption to stay at home)
(#θçΡθä3tƒ βr'Î/ (#θàÊu‘
while they are rich. They are yìtΒ
content that they be with
those who stay behind. And öΝÍκÍ5θè=è% 4’n?tã ª!$# yìt7sÛuρ É#Ï9#uθy‚ø9$#
Allah has placed seal upon
∩®⊂∪ tβθßϑn=ôètƒ Ÿω óΟßγsù
their hearts so they do not
know.

94.
They will make
excuses to you when you
return to them. Say: “Make
no excuse, never shall we
believe you. Allah has
indeed informed us of your
news. And Allah will observe
your
deeds,
and
His
Messenger. Then you will be
back
to
the
brought
Knower of the unseen and the
seen. Then He will inform
you of what you used to do.”
95.
They will swear by
Allah to you
when you
return to them that you may
turn away from them. So
turn away from them.*94
Indeed, they are unclean,
and their abode is Hell,
a recompense for what
they used to earn.

Ο
ó çF÷èy_u‘ #sŒÎ) öΝä3ö‹s9Î) šχρâ‘É‹Ft ÷ètƒ
⎯s9 (#ρâ‘É‹tG÷ès? ω ≅è% 4 öΝÍκös9Î)
ª!$# $tΡr'¬6tΡ ô‰s% öΝà6s9 š∅ÏΒ÷σœΡ
ª!$# “uzy™uρ 4 öΝà2Í‘$t6÷zr& ô⎯ÏΒ
šχρ–Štè? §ΝèO …ã&è!θß™u‘uρ öΝä3n=yϑtã
Íοy‰≈yγ¤±9$#uρ É=ø‹tóø9#$ ÉΟÎ=≈tã 4’n<Î)
∩®⊆∪ tβθè=yϑ÷ès? óΟçFΖä. $yϑÎ/ Νä3ã∞Îm7t⊥ã‹sù
#sŒÎ) öΝà6s9 «!$$Î/ tβθàÎ=ósu‹y™
( öΝåκ÷]tã (#θàÊÌ÷èçFÏ9 öΝÍκös9Î) óΟçFö6n=s)Ρ$#
( Ó§ô_Í‘ öΝåκ¨ΞÎ) ( öΝåκ÷]tã (#θàÊÌôãr'sù
$yϑÎ/ L™!#t“y_ ÞΟ¨Ψyγy_ óΟßγ1uρù'tΒuρ
∩®∈∪ šχθç7Å¡3
õ tƒ (#θçΡ$Ÿ2

*94 The Arabic words are of the same root but have
different senses in the two sentences in which they occur. In
the first sentence it means, “You may turn away from
them” and forbear them and may not take them to task. In
the second sentence it means, “So turn away from them”
and break off all connections with them and have nothing
to do with them, as if you had broken off completely with

them, and they with you.
96. They (the hypocrites)
( öΝåκ÷]tã (#öθ|Ê÷tIÏ9 öΝ6
à s9 tβθàÎ=øts†
swear to you that you may
be pleased with them, but
Ÿω ©!$# χÎ*sù öΝåκ÷]tã (#öθ|Êös? βÎ*sù
if you are pleased with them,
certainly Allah is not pleased š⎥⎫É)Å¡≈xø9$# ÏΘöθs)ø9$# Ç⎯tã 4©yÌötƒ
with the people who are
disobedient.
∩®∉∪
97.
The wandering Arabs
$]%$xÏΡuρ #\øà2 ‘‰x©r& Ü>#{ôãF{$#
(Bedouins) are stronger in
disbelief and hypocrisy, and
!$tΒ yŠρß‰ãn (#θßϑn=÷ètƒ ωr& â‘y‰ô_r&uρ
more likely not to know the
limits which Allah has ª!$#uρ 3 ⎯Ï&Î!θß™u‘ 4’n?tã ª!$# tΑt“Ρr&
revealed to His Messenger.*95
And Allah is All Knower, All
∩®∠∪ ×Λ⎧Å3ym Ο
í ŠÎ=tæ
Wise.
*95 As has already been stated earlier the “Bedouins” here
refers to those rustic Arabs of the desert who had settled in
the suburbs of Al-Madinah.
The background which may help one to comprehend the
meanings of the verse is this. Though these people had
outwardly embraced Islam, they had not done so from
conviction. When they saw the rising of the organized
power of Islam in Al-Madinah, they were so overawed by it
that they could not ignore it. So at first they adopted the
attitude of the opportunists towards the conflict between
Islam and kufr. But when the power of the Islamic
government spread over the major portions of Hijaz and

Najd, and the power of its enemy clans began to decline,
they thought it expedient to enter the fold of Islam. But
there were very few among them who had sincerely
accepted Islam from the conviction that it was the right
way. That is why they did not make any sincere efforts to
fulfill the implications of the true faith, and observe the
obligatory duties imposed by Islam. On the contrary, the
majority of them had accepted Islam just because it was the
best policy for them. They merely desired to take
advantages of being Muslims in order to gain those benefits
to which they were entitled as members of the ruling party,
without performing those duties which became obligatory
on them by the very acceptance of Islam. Therefore they
were utterly averse to saying the prescribed prayers,
observing the fasting, paying the Zakat dues from their
date palm gardens and their herds of cattle. Moreover, they
smarted under the discipline of the Islamic state and
resented being subdued by any power for the first time in
history. Above all, it was against their very nature to make
sacrifices of their lives and wealth in the Way of Allah, as
was being demanded by Islam, for they were accustomed to
fight only for plunder and spoils. That is why they always
invented one excuse or the other for exemption from the
restrictions and obligations that were being imposed on
them. For, they had no interest in the truth or the welfare
of humanity; their only concern was their camels and their
goats, that is, the narrow world around their tents. As
regards anything higher than these, the only thing which
they could believe in was irrational reverence for those who

would guarantee their worldly welfare and protect them
from calamities and give them amulets to safeguard them
against haram and evil, and say prayers for them as a
recompense for their offerings to them. But they were not
prepared to accept any faith or belief that would bring
under its moral and legal discipline every aspect of their
cultural, social and economic life, and demand from them
the sacrifices of lives and wealth for the cause of a universal
reform.
In this verse, the above mentioned mental and moral
condition of the Bedouins has been described like this:
"These Bedouins are more hypocritical than the urban
Arabs and are more stubborn and obdurate in their denial
of the truth. This is because the urban people make use of
the opportunities of meeting the learned and pious people
and thus learn the laws and regulations of the true way. On
the other hand, in all probability, the Bedouins will learn
little about the divine way, because they get few
opportunities for this. Moreover, they lead lives of
economic animals rather than of human beings having
moral and spiritual values; therefore they do not think of
higher things than their animal urges.
It should also be noted that the main cause of the
subsequent storm of rebellion and apostasy during the
caliphate of Abu Bakr (may Allah be pleased with him) two
years after the revelation of these verses (97-99) was the
same that has been mentioned therein.
98.
And
among
the
$tΒ ä‹Ï‚−Gtƒ ⎯tΒ >
É #{ôãF{$# z⎯ÏΒuρ
wandering Arabs are some

who take that which they â/ä3Î/ ßÈ−/utItƒuρ $YΒtøótΒ ß,ÏΖãƒ
spend (for the cause of Allah)
as a loss,*96 and they await for 3 Ï™öθ¡¡9$# äοtÍ←!#yŠ óΟÎγøŠn=tæ 4 tÍ←!#uρ¤$!$#
you (evil) turns of fortune.
Upon them will be the
∩®∇∪ ÒΟŠÎ=tæ ìì‹Ïϑy™ ª!$#uρ
misfortune of evil. And Allah
is All Hearer, All Knower.
*96 This means that they regarded the payment of Zakat
dues as a fine and the expenditure on hospitality, an Islamic
duty, a penalty. Likewise, if they had to make any
contributions towards Jihad, they did so to show that they
were loyal to the Islamic state and not because they wanted
to please Allah by giving sincere monetary help for His
cause.
99.
And
among
the
Ú
ÏΒ÷σãƒ ⎯tΒ É>#tôãF{$# š∅ÏΒuρ
wandering Arabs are some ∅
who believe in Allah and
the Last Day, and take that $tΒ ä‹Ï‚−Gtƒuρ ÌÅzFψ$# ÏΘöθu‹ø9$#uρ «!$$Î/
which they spend as means
of nearness to Allah, and (a ÏN≡uθn=|¹uρ «!$# y‰ΨÏã BM≈t/ãè% ß,ÏΖãƒ
cause of receiving) the
Messenger’s
invocations. 4 öΝçλ°; ×πt/öè% $pκ¨ΞÎ) Iωr& 4 ÉΑθß™§9$#
Behold, indeed it is a means
of nearness
for them. ¨β)Î 3 ÿ⎯ÏμÏFuΗ÷qu‘ ’Îû ª!$# ÞΟßγè=Åzô‰ã‹y™
Allah will admit them to
∩®®∪ ×Λ⎧Ïm§‘ Ö‘θàxî ©!$#
His mercy. Indeed, Allah is
Oft Forgiving, Most Merciful.
100.
And the first to z⎯ÏΒ tβθä9¨ρF{$# šχθà)Î6≈¡¡9$#ρu
of the
lead
the
way,

Muhajirin and the Ansar,
and those who followed
them in goodness, Allah
is pleased with them and
they are
pleased with
Him.
And
He
has
prepared for them gardens
underneath which
rivers
flow, wherein they will
abide forever. That is the
great triumph.
101. And among those
around you of the wandering
Arabs are hypocrites, and
the
people
of
among
AlMadinah. They persist in
hypocrisy.
You
(O
Muhammad) do not know
them. We know them.*97 We
shall punish them twice,*98
then they will be returned to
a great punishment.

t⎦⎪Ï%©!$#uρ Í‘$|ÁΡF{$#uρ t⎦⎪ÌÉf≈yγßϑø9$#
ª!$# š†ÅÌ§‘ 9⎯≈|¡ômÎ*Î/ Νèδθãèt7¨?$#
öΝçλm; £‰tãr&uρ çμ÷Ζtã (#θàÊu‘uρ öΝåκ÷]tã
ã≈yγ÷ΡF{$# $yγtFøtrB “Ìôfs? ;M≈¨Ζy_
ã—öθxø9$# y7Ï9≡sŒ 4 #Y‰t/r& !$pκÏù t⎦⎪Ï$Î#≈yz
∩⊇⊃⊃∪ ãΛ⎧Ïàyèø9$#
É>#tôãF{$# š∅ÏiΒ /ä3s9öθym ô⎯£ϑÏΒuρ
( ÏπuΖƒÏ‰yϑø9$# È≅÷δr& ô⎯ÏΒuρ ( tβθà)Ï≈oΨãΒ
( ö/àSßϑn=÷ès? Ÿω É−$xÏiΖ9$# ’n?tã (#ρßŠttΒ
È⎦÷⎫s?§¨Β Νåκæ5Éj‹yèãΖy™ 4 öΝßγßϑn=÷ètΡ ß⎯øtwΥ
8Λ⎧Ïàtã A>#x‹tã 4’n<Î) šχρ–Štãƒ §ΝèO
∩⊇⊃⊇∪

*97 They had become so expert in the art of hiding their
hypocrisy that even the Prophet (peace be upon him) could
not recognize them, though he possessed immense sagacity
and insight into human nature; so Allah informed him
about them.
*98 This double chastisement will be the loss of their

worldly advantages and the victory of the Islamic mission
in the teeth of their opposition. Thus one chastisement shall
be the loss of their worldly benefits for which they
practiced deceptions and adopted hypocritical attitudes,
and instead of gaining wealth, honor and prestige they shall
meet with disgrace and utter failure. The second
chastisement will be in the shape of the victory of the
Islamic mission to defeat which they exerted their utmost
by their machinations and plots. But the Islamic mission
will come out successful in the teeth of their evil wishes,
desires, intentions and vicious efforts and they themselves
shall witness its victory to their utter despair, regret, grief
and sorrow.
102. And others who have
öΝκÍ Í5θçΡä‹Î/ (#θèùutIôã$# tβρãyz#u™uρ
acknowledged their sins.
They had mixed a righteous
tyz#u™uρ $[sÎ=≈|¹ Wξyϑtã (#θäÜn=yz
deed and another that was
evil. It may be that Allah öΝÍκön=tã z>θçGtƒ βr& ª!$# ©|¤tã $·⁄ÍhŠy™
will turn unto them in
forgiveness. Indeed, Allah is
∩⊇⊃⊄∪ îΛ⎧Ïm§‘ Ö‘θàxî ©!$# ¨βÎ) 4
Oft Forgiving, Most Merciful.
103. Take from their wealth Zπs%y‰¹
|
öΝÏλÎ;≡uθøΒr& ô⎯ÏΒ õ‹è{
a charity, (in order) to purify
them and sanctify them Èe≅|¹uρ $pκÍ5 ΝÍκÏj.t“è?uρ öΝèδãÎdγsÜè?
with it, and pray for them.
Indeed, your prayers are (a 3 öΝçλ°; Ö⎯s3y™ y7s?4θn=|¹ ¨βÎ) ( öΝÎγø‹n=tæ
source of) security for them.
And Allah is All Hearer,
∩⊇⊃⊂∪ íΟŠÎ=tæ ìì‹Ïϑy™ ª!$#ρu
All Knower.

104.
Do they not know
ã t7ø)tƒ uθèδ ©!$# ¨βr& (#θþ ãΚn=÷ètƒ óΟs9r&
≅
that
Allah is He who
accepts repentance from ä‹{
è ù'tƒuρ ⎯ÍνÏŠ$t7Ïã ô⎯tã sπt/öθ−G9$#
His slaves, and receives
charities. And that Allah is uθèδ ©!$# χr&uρ ÏM≈s%y‰¢Á9$#
He who accepts repentance,
the Merciful.
∩⊇⊃⊆∪ ÞΟŠÏm§ 9$# Ü>#§θ−G9$#
105.
And say: “Do (as
ö/ä3n=uΗxå ª!$# “uz|¡sù (#θè=yϑôã$# È≅è%uρ
you will), for Allah will
see your deeds, and His
(
tβθãΖÏΒ÷σßϑø9$#uρ
…ã&è!θß™u‘uρ
and
the
Messenger,
believers.*99 And you will É=ø‹tóø9$# ÉΟÎ=≈tã 4’n<Î) šχρ–ŠuäIy™uρ
be returned to the Knower
of the unseen and the seen. ÷Λä⎢Ζä. $yϑÎ/ /ä3ã∞Îm7t⊥ã‹sù Íοy‰≈pκ¤¶9$#uρ
Then He will inform you
of what you used
to
∩⊇⊃∈∪ tβθè=yϑ÷ès?
*100
do.”
*99 In this passage a clear line of demarcation has been
drawn between the hypocritical Muslims and the true
Muslims, and instructions have been given regarding the
treatment that should be meted out to the hypocrites.
Therefore, the one who claims to be a Muslim but does not
sincerely devote himself to Allah, His Way, and the Islamic
community, should be severely dealt with. If there is a clear
proof, from his conduct, that he lacks sincerity or if he
offers anything in the Way of Allah, it should be rejected
forthwith. And when he dies, the Muslims should neither
join his funeral prayer nor beg God’s pardon for him, even

though he be one’s father or brother. In contrast to this, if a
believer is guilty of some sin and confesses it, he should be
pardoned, and his offerings should be accepted and prayers
should be said for his forgiveness.
As regards the criterion by which it will be judged whether
one is or is not a hypocrite, though one might have been
guilty of an act of insincerity, three things have been
implied in this passage:
(1) A sincere follower will openly and clearly confess his sin
without offering any lame excuses and giving false
explanations and interpretations of his offense.
(2) It will be judged from his previous conduct whether he
was a habitual offender or he committed the sin on the spur
of the moment because of some weakness. If he had been
behaving like a righteous Muslim and if his record showed
sincere services, sacrifices and good deeds to his credit, it
will be reasonably concluded that he was not a hypocrite.
(3) His future conduct will be watched to see whether his
confession was verbal or there had really been a change of
heart. If he sincerely feels sorry for his sins and is anxious
to compensate for them and his whole conduct shows that
he intends to eradicate the root cause of the weakness in his
faith that misled him into the sins, it will be concluded that
he sincerely feels sorry for his sins and that he was not a
hypocrite but a sinful believer.
The event that is connected with the occasion on which this
passage was sent down, makes this subject quite clear. It is
related by the scholars of traditions that these verses were
revealed in regard to Abu Lubabah bin Abdul Manzar and

his companions. Abu Lubabah (may Allah be pleased with
him) was one of those people who had embraced Islam on
the occasion of the oath of allegiance at Aqabah before the
migration of the Prophet (peace be upon him) to AlMadinah. He had taken part in the battles of Badr, Uhd
and other campaigns. But on the occasion of the Tabuk
expedition, he succumbed to some inner weakness and
stayed at home without any genuine and lawful excuse. The
same was the case of the other six companions, who were
sincere Muslims. When the Prophet (peace be upon him)
returned from Tabuk and they came to know that Allah
and His Messenger had a very bad opinion of those who
had stayed behind, they were filled with shame and regret.
Therefore they tied themselves to a pillar even before they
were called upon to explain their conduct. Then they
declared, “We will neither eat anything nor sleep unless we
are pardoned or die in the same condition.” After some
days they fell down in an unconscious condition because of
hunger and sleeplessness. When at last they were informed
that Allah and His Messenger had pardoned them, they
went to see the Prophet (peace be upon him) and said: “We
request that you accept from us as propitiatory offerings
our houses and the whole of our possessions. As these were
responsible for our sin of omission, we desire to give them
away in the Way of Allah.” But the Prophet (peace be upon
him) replied, “There is no need to give the whole of your
property for only one third of it will suffice.”
A deep consideration of this event clearly brings out the
kind of weaknesses that are pardonable. All of these people

were not habitual offenders and defaulters. Their whole
past conduct showed that they were sincere Muslims. None
of them invented false explanations to excuse themselves
but confessed their sins. By offering the whole of their
properties as a propitiatory offerings, they proved that they
were really sorry for their conduct and wanted to atone for
their sins.
In this connection, another important lesson should also be
learned from these verses. In order to atone for one’s sins,
one should give a practical proof along with the verbal
confession and heartfelt regret. One way of this is to give
charity in the Way of Allah for this helps to cleanse the filth
which was being nourished in the heart and which was
responsible for the sins. This not only eradicates the hidden
evil but also increases the capacity for good works. For the
confession of one’s sin is like the feeling of one who has
fallen into a pit. He at once realizes that he is in a critical
situation in a pit, where he does not like to abide, and is
troubled over it. Therefore he thinks out plans for getting
out of it and makes practical efforts for this. Likewise the
one who confesses his sins and feels ashamed of them and
takes practical steps to atone for it by making offerings and
doing other good works, intends to come out of the pit of
sins.
*100 “And you will be returned to the Knower,” Who is
the ultimate judge of everything and from Whom nothing
can be concealed. Therefore even if one succeeds in hiding
one’s hypocrisy in this world or is judged to be up to the
standard in one’s faith and sincerity, it does not mean in

any way that such a one will succeed in escaping
chastisement for hypocrisy in the Hereafter also.
106.
And others who
«!$# ÍöΔL{ tβöθy_öãΒ šχρãyz#u™uρ
await
Allah’s
decree,
whether He will punish
3 öΝÍκön=tã Ü>θçGtƒ $¨ΒÎ)uρ öΝåκæ5Éj‹yèãƒ $¨ΒÎ)
them or will forgive them.
And Allah is All Knowing,
∩⊇⊃∉∪ ÒΟŠÅ3ym Ο
í ŠÎ=tæ ª!$#ρu
*101
All Wise.
*101 The case of these people had been deferred because it
could not yet be legally decided whether they were sinners
or hypocrites, and not because their case was doubtful in
the sight of Allah. This was because the symptoms of their
diseases had not as yet come to the surface to indicate
clearly which of the two they were. For Islam teaches the
Muslims not to pass judgment on a person or a party unless
they possess definite knowledge based on conscious
reasoning and not on intuition and the like to support it.
107. And those who took
(for themselves) a mosque #Y‰Éfó¡tΒ (#ρä‹sƒªB$# š⎥⎪Ï%©!$#uρ
harm and
for (causing)
disbelief, and (to create) š⎥÷⎫t/ $K)ƒÌøs?uρ #\øà2uρ #Y‘#uÅÑ
division among the believers,
and as a station for those ô⎯yϑÏj9 #YŠ$|¹ö‘Î)uρ š⎥⎫ÏΖÏΒ÷σßϑø9$#
who warred against Allah
and
His
Messenger 4 ã≅ö6s% ⎯ÏΒ …ã&s!θß™u‘uρ ©!$# šUu‘%tn
before.*102 And they will
indeed swear: “We did ( 4©o_ó¡ßsø9$# ωÎ) !$tΡ÷Šu‘r& ÷βÎ) £⎯àÎ=ósuŠs9uρ
not
intend except good.”
And Allah bears witness šχθç/É‹≈s3s9 öΝåκ¨ΞÎ) ß‰pκô¶tƒ ª!$#ρu

that they are certainly liars.

∩⊇⊃∠∪

*102 “Who warred against Allah and His Messenger” was
Abu Amir who belonged to the clan of Aus of Al-Madinah.
He had become Christian monk during the period of
ignorance before the migration of the Prophet (peace be
upon him) and was well known as a scholar of the
Scriptures and was held in great reverence as a pious
monk. But his scholarship and asceticism, instead of
leading him to the truth, became hindrance in the way.
That was why he not only rejected Islam but also became a
bitter enemy of the Prophet (peace be upon him) and his
mission, for he took the Prophet (peace be upon him) for a
rival in the holy business of priesthood. At first he ignored
the Prophet (peace be upon him) and his mission in the
hope that the power of the Quraish would suffice to crush
him and his mission. But when the Quraish suffered an
utter defeat in the battle of Badr, he could no longer ignore
it, so he started a vigorous vicious campaign against the
Islamic movement. Accordingly, he left Al-Madinah and
visited different clans, in order to incite them against
Islam, and was one of those who brought about the battle of
Uhd. It is said that he had gotten some pits dug in the
battle field of Uhd, and that the Prophet (peace be upon
him) fell into one of these and received injuries. Then he
played an important role in organizing the armies which
came to invade Al-Madinah in the battle of Al-Ahzab.
Likewise this Christian monk took a very active part in
giving support to the mushriks against Islam in all the

subsequent battles up to the battle of Hunain. At last, when
he realized that no power in Arabia could withstand the
onslaught of Islam, he left Arabia and went to the Roman
Caesar in order to warn him of the rising danger from AIMadinah. It was because of his efforts that the Caesar
began to make preparations for invading Arabia, to
counteract which the Prophet (peace be upon him) went
forth on the expedition to Tabuk.
Now let us consider the background of the building of the
mosque that was built to harm the righteous mission.
A section of the hypocrites of Al-Madinah collaborated
wholeheartedly with Abu Amir in all the above mentioned
hostile activities against Islam. They also fully agreed with
him that he should use his spiritual influence to obtain
military help from the Roman Caesar and the Christian
states of northern Arabia. Accordingly, when he was
preparing to go to the Roman Caesar to urge him to invade
Arabia, they devised a plan of making a mosque of their
own to serve as a safe meeting place for organizing
themselves into a separate party because none would
suspect that they were carrying on evil activities under the
garb of religion. Moreover, this mosque would serve as an
ambush for the agents of Abu Amir who could stay in it as
travelers and mendicants without raising any suspicion that
they were spies of the enemy.
As there were already two mosques in Al-Madinah, one at
Quba and the other Masjid-i-Nabavi in the city. Obviously
there was no need for a third one. The hypocrites
themselves understood this: therefore they began to invent

reasons to show that there was really a need for a third
mosque. Accordingly, they went to the Prophet (peace be
upon him) and said, “We need another mosque because it
is very difficult for the people of this area, especially the
old, the sick and the disabled, to offer the five prescribed
prayers in either of the two mosques, during the winter
season and the rainfall. Therefore we intend to build a new
mosque only for the convenience of those who live at a
distance from the two mosques but are desirous of saying
their prayers in congregation.
With such professedly pure motives, these mischief makers
built the mosque and then went to the Prophet (peace be
upon him) with the request to stand in this new mosque and
lead the congregation in one of the prescribed prayers so as
to perform its opening ceremony. But the Prophet (peace be
upon him) postponed the matter, saying, “At this time I am
wholly engaged in making preparations for the expedition
to Tabuk. I shall consider the matter on my return home.”
After this he went forth to Tabuk, and they started their
nefarious activities. They went on organizing themselves
and conspiring against Islam in the mosque and decided to
crown Abdullah bin Ubayy as their king, as soon as the
Muslims would meet with reverses and be utterly crushed
down by the Romans, as they had expected. But their
expectations were all frustrated by what happened at
Tabuk. Then on the revelation of these verses during the
return journey at a place, Zi-Avan, near Al-Madinah, the
Prophet (peace be upon him) dispatched some men to
demolish the mosque before his entry into the city.

108. Do not stand (for
prayer) therein, ever. The
mosque whose foundation
was laid on righteousness
from the first day, is more
worthy that you stand therein
(to pray). In it are men who
love to purify themselves.

î‰Éfó¡yϑ©9 4 #Y‰t/r& Ïμ‹Ïù óΟà)s? Ÿω
ÉΑ¨ρr& ô⎯ÏΒ 3“uθø)−G9$# ’n?tã }§Åc™é&
Ïμ‹Ïù 4 Ïμ‹Ïù tΠθà)s? βr& ‘,ymr& BΘöθtƒ
4 (#ρã£γsÜtGtƒ βr& šχθ™7Ïtä† ×Α%y`Í‘
∩⊇⊃∇∪ š⎥⎪ÌÎdγ©Üßϑø9$# =Ïtä† ª!$#uρ

And Allah loves those who
purify themselves.
109. Is it then he who laid 4’n?tã …çμuΖ≈u‹ø⊥ç/ š[¢™r& ô⎯yϑsùr&
the foundation of his building
on righteousness from Allah îöyz Aβ≡uθôÊÍ‘uρ «!$# š∅ÏΒ 3“uθø)s?
and His pleasure better,
or he who laid the foundation $xx© 4’n?tã …çμuΖ≈u‹ø⊥ç/ }§¢™r& ô⎯¨Β Πr&
of his building on the edge of
a precipice*103 about to Í‘$tΡ ’Îû ⎯ÏμÎ/ u‘$pκ÷Ξ$$sù 9‘$yδ >∃ãã_
collapse, so it collapsed with
him into the fire of Hell. tΠöθs)ø9$# “Ï‰öκu‰ Ÿω ª!$#uρ 3 tΛ©⎝yγy_
And Allah does not guide
∩⊇⊃®∪ š⎥⎫ÏϑÎ=≈©à9$#
the people who are the
wrongdoers.*104
*103 In order to comprehend fully the implications of this
simile, let us first consider the significance of the Arabic
word Juruf. This applies to the brink of that piece of land
which has been undermined by a river or a stream, leaving
its surface without any support. In this meaningful simile
the construction of the structure of life on the Godless

foundations has been compared to that building which is
built on the river brink, which has been undermined by its
water. It is obvious that the ignorant man who builds a
structure on the surface of such a piece of land, merely
because it is a piece of land, will not only lose the building
but will also lose his own life, for it will inevitably fall down
into the river along with him because it has nothing to
support it. Likewise, the one who lays the foundation of the
structure of the system of his life on the surface of worldly
things, without any regard to God’s fear or His favor which
are the only permanent supports of human life, is like the
man who builds his structure on the surface undermined by
the river. For such a man, he himself undermines the
structure of his life by his wrong deeds which inevitably
follow if there is no bedrock of God’s fear and His favor.
Therefore the surface on which he had built his life would
one day inevitably tumble down into the abyss of Hell along
with the earnings of his whole life.
*104 “Guide”, that leads to man’s real success.
110. Their building which (#θö uΖt/ “Ï%!© $# ÞΟßγãΖ≈uŠø⊥ç/ ãΑ#t“tƒ Ÿω
they built will not cease to be
a doubt in their hearts until yì©Üs)s? βr& HωÎ) óΟÎγÎ/θè=è% ’Îû Zπt7ƒÍ‘
that their hearts are torn to
pieces.*105 And Allah is All ∩⊇⊇⊃∪ íΟŠÅ3ym íΟŠÎ=tæ ª!$#uρ 3 óΟßγç/θè=è%
Knowing, All Wise.
*105 That is, these hypocrites have deprived their hearts of
the capability of receiving and accepting faith by the
commission of the most heinous sin of building a mosque to
do harm to that very Islam for the propagation of which

mosques are built. This crime has set the desire of disbelief
so deep in their hearts that it will remain there as long as
they are alive and will leave them only at the time of death
when their hearts will cease to beat in their breasts.
Obviously, the case of such people is quite different from
that of those unbelievers, who openly build idol-temples or
openly make preparations for war against God. For it is
possible that such a one may get guidance just because he is
honest, sincere and bold. Moreover, his open antagonism
shows that he has the courage of his convictions and may,
therefore, accept Islam, when he would be convinced of its
truth. But there is no hope for that cowardly lying and
cunning man who builds a mosque for the service of kufr
and puts on the garb of God’s worship for fighting against
Allah’s Way. This is because a conduct like this kills all the
noble sentiments within him and renders him utterly
incapable of understanding and accepting Islam.
111.
Indeed, Allah has š∅ÏΒ 3“utIô©$# ©!$# ¨βÎ) *
purchased
from
the
believers their lives and Νçλm;≡uθøΒr&uρ óΟßγ|¡àΡr& š⎥⎫ÏΖÏΒ÷σßϑø9$#
their wealth (in exchange)
for
that theirs shall be šχθè=ÏG≈s)ãƒ 4 sπ¨Ψyfø9$# ÞΟßγs9 χr'Î/
the Paradise.*106
They
fight in the
Way
of tβθè=çGø)uŠsù
«!$# È≅‹Î6y™ ’Îû
Allah, so they kill and
are killed. A true promise $y)ym Ïμø‹n=tã #´‰ôãuρ ( šχθè=tFø)ãƒuρ
(binding) upon Him in the
Ïπ1u‘öθ−G9$#
†Îû
Torah and
the Gospel È≅‹ÅgΥM}$#ρu
and the Quran.*107 And who

fulfills His covenant more ⎯ÍνÏ‰ôγyèÎ/ 4†nû÷ρr& ô⎯tΒuρ 4 Éβ#u™öà)ø9$#ρu
than Allah. So rejoice in
your bargain that which ãΝ3
ä Ïèø‹u;Î/ (#ρçÅ³ö6tFó™$$sù 4 «!$# š∅ÏΒ
you have contracted. And it
is that which is the great uθèδ 
š Ï9≡sŒuρ 4 ⎯ÏμÎ/ Λä⎢÷ètƒ$t/ “Ï%©!$#
success.

∩⊇⊇ ∪ ÞΟŠÏàyèø9$# —ã öθxø9$#
*106 In this verse that aspect of the Islamic faith which
determines the nature of the relationship between Allah
and His servants has been called a transaction. This means
that faith is not merely a metaphysical conception but is, in
fact, a contract by which the servant sells his life and
possessions to Allah and in return for this accepts His
promise that He would give him the Garden in the life after
death. In order to comprehend the full implications of this
transaction, let us first understand its nature.
We should note it well at the outset that, in reality, this
transaction is not in regard to the actual selling of the life
and possessions of the servant to Allah in the literal sense,
for Allah is in fact the real Owner of man’s life and
possessions. Allah alone has the right of ownership because
He is the Creator of man and of everything he possesses
and uses. Therefore there is no question at all of selling and
buying in the worldly sense; for man possesses nothing of
his own to sell, and Allah has no need to buy anything
because everything already belongs to Him. However, there
is one thing which has entirely been entrusted to man by
Allah, that is, the freedom of will and the freedom of choice,

and the transaction concerns that thing.
Of course, it is true that this freedom does not make any
change in the real position of man with regard to the right
of ownership to his own life and his possessions. They
belong to Allah Who has delegated to him only the
authority to use or abuse these things as he wills, without
any coercion or compulsion from Him. This means that
man has been given the freedom to acknowledge or not to
acknowledge that Allah is the owner of his life and
property. The transaction mentioned in Ayat 111 is
concerning the voluntary surrender of this freedom to
Allah’s will. In other words, Allah wills to test man whether
he acknowledges the ownership of Allah over his life and
property, in spite of that freedom, and considers himself to
be their trustee only, or behaves as if he were their owner
and so could do whatever he liked with them.
Thus, the terms of this transaction from Allah’s side are
these: “If you voluntarily, and not by compulsion or
coercion, agree to acknowledge that your life, your
property and everything in this world, which in fact belong
to me, are mine: And if you consider yourself only as their
trustees; And if you voluntarily surrender the freedom I
have given you to behave; And if you, in a dishonest way do
not intend to become their master and owner; Then, I will
give you in return, Gardens in the eternal life of the next
world”. The one who makes this bargain with Allah is a
believer, for faith is in fact the other name for making this
bargain. On the other hand, the one who refuses to make
this bargain, or after making it adopts the attitude of the

one who has not made the bargain, is a kafir. For,
technically, kufr is the term applied to the refusal to make
this bargain.
The following are the implications of making this
transaction:
(1) Allah has put man to two very hard tests in this matter.
The first is whether he acknowledges the real Owner as
owner, in spite of the freedom of choice given to him. Or he
refuses this and becomes ungrateful, treacherous and
rebellious. The second test is whether he puts his trust in
his God or not. And he surrenders his freedom and
sacrifices his desires and wishes in this present world in
return for His promise of the Gardens and eternal bliss in
the next world. Even though the world were to proclaim,
“A bird in hand is worth two in the bush”.
(2) This matter helps to draw a clear line of demarcation
between the legal conception of the Islamic faith and the
higher and spiritual one according to which Allah will
judge one in the Hereafter.
According to its legal conception, the mere verbal
profession of the articles of the faith is a sufficient proof
that one is legally a Muslim and after this no jurist is
authorized to declare such a one to be a disbeliever or to
expel one from the fold of the Islamic community, unless
there is a definite and clear proof that the one made a false
profession of the faith. But this is not so with Allah. Allah
considers the faith of only that person to be true, who
makes this bargain with Him and sells his freedom of
thought and action to Him and gives up his entire claim to

ownership in His favor. That is why a man might profess
the articles of the faith and observe the prescribed
obligatory duties, but if he considered himself alone to be
the master and owner of his body and soul, his heart and
brain and his other faculties, his property and his resources
and other things in his possession, and reserved to himself
the right of expending them as he willed, he shall be
regarded a disbeliever in the sight of Allah, even though he
should be regarded a believer in the sight of the world. This
is because such a man has not made that bargain with God
which is the essence of the faith according to the Quran.
The very fact that a man does not expend his life and
property in the way Allah approves of, or expends these in
the way He disapproves, shows that the one who claimed to
profess the faith either did not sell these to Allah, or after
having made the transaction still regarded himself to be
their master and owner.
(3) The above conception of the Islamic faith draws a clear
line of demarcation between the attitude of a Muslim and
that of a disbeliever towards life. The Muslim, who
sincerely believes in Allah, surrenders himself completely to
Allah’s will, and does nothing whatsoever which may show
that he is independent in his attitude, except when he
temporarily forgets the terms of the bargain he has made
with Him. Likewise no community of the Muslims can
collectively adopt an independent attitude in political,
cultural, economic, social and international matters and
still remain Muslim. And if sometimes it temporarily
forgets its subordinate position and its voluntary surrender

of its freedom, it will give up the attitude of independence
and readopt the attitude of surrender, as soon as it becomes
aware of its error. In contrast to this, if one adopts the
attitude of independence towards Allah and makes
decisions about all the affairs of life in accordance with
ones own wishes, whims and caprices, one shall be regarded
to have adopted the attitude of disbelief, even though one
was a Muslim or a non-Muslim.
(4) It should also be noted well that the will of God to which
a man is required to surrender himself is that which is
specified by Allah himself and not the one which the man
himself declares to be the will of God. For in the latter case
one does not follow God’s will but one’s own will, which is
utterly against the terms of the transaction. Only that
person (or community) who adopts the attitude that
conforms to the teachings of His Book and His Messenger,
shall be deemed to have fulfilled the terms of the
transaction.
From the above implications of this transaction, it also
becomes clear why the fulfillment of the terms by Allah has
been deferred to the next world after the termination of the
life of this world. It is obvious that the Garden is not the
return for the mere profession that the buyer has sold his
life and property to Allah but it is the actual surrender of
these things in the worldly life and their disposal by him as
a trustee of Allah according to His will. Thus, this
transaction will be completed only when the life of the
buyer comes to an end in this world and it is proved that
after making the bargain, he went on fulfilling the terms of

the agreement up to his last breath. For then and there
alone, he will be entitled to the recompense in accordance
with the terms of the transaction.
It will also be worthwhile to understand the context in
which this matter has been placed here. In the preceding
passage, there was the mention of those people who failed
in the test of their faith and did not make the sacrifice of
their time, money, life and interests for the sake of Allah
and His Way, in spite of their professions, because of their
negligence or lack of sincerity or absolute hypocrisy.
Therefore after criticizing the attitudes of different persons
and sections, they have been told in clear words the
implications of the faith they had accepted: “This is not the
mere verbal profession that there is God and He is One, but
the acceptance of the fact that He is the Owner and the
Master of your lives and possessions. Therefore, if you are
not ready and willing to sacrifice these in obedience to the
command of Allah, but expend these and your energies and
resources against the will of Allah, it is a clear proof that
you were false in your profession of the faith. For, the true
believers are those who have truly sold their persons and
possessions to Allah, and consider Him to be their Owner
and Master, and expend their energies and possessions
without any reservations, where He commands them to
expend, and do not expend the least of these where He
forbids them to expend.
*107 Some critics say that the statement of promise in the
Torah and the Gospel is not confirmed by these Books.
Their objection in regard to the Gospel is obviously wrong

for even in the existing Gospels there are sayings of Prophet
Jesus (peace be upon him) that confirm this verse. For
instance:
“Blessed are they which are persecuted for righteousness’
sake: for theirs is the kingdom of heaven.” (MAT. 5: 10).
“He that findeth his life shall lose it: and he that loseth his
life for my sake shall find it.” (MAT. 10: 39).
“And every one that hath forsaken houses, or brethren, or
sisters, or father, or mother, or wife, or children, or lands,
for my name’s sake, shall receive an hundredfold and shall
inherit everlasting life.” (MAT. 19: 29).
It is, however, true that the matter of this transaction is not
confirmed in its entirety by the existing Torah. For
instance, there is a mention of the first part of the bargain
at several places in one forth or the other:
“Is not He thy father that hath bought thee? hath He not
made thee, and established thee?" (DEUT. 32: 6).
"Hear, O Israel: The Lord our God is one Lord: And thou
shalt love the Lord thy God with all thine heart, and with
all thy soul, and with all thy might." (DEUT. 6: 4-5).
But as regards the other part of the bargain, that is, the
promise of the Gardens, they applied it to the land of
Palestine:
“Hear therefore, O Israel, and observe to do it; that it may
be well with thee, and that ye may increase mightily, as the
Lord God of thy fathers hath promised thee, in the land
that floweth with milk and honey.” (DEUT. 6: 3).
This is because the Torah does not give any conception of
the life-after-death, the Day of Judgment, rewards and

punishments in the Hereafter, though this creed has always
been an inseparable part of the right way. This does not,
however, mean that the Torah did not originally contain
this creed. The fact is that the Jews had become so
materialistic during the period of their degeneration that
they had no other idea of a reward from God than the wellbeing and prosperity in this world. Therefore they
perverted all the promises made by God in return for
man’s service and obedience to Him and applied those to
the land of Palestine.
In this connection, it should also be noted that the abovementioned changes became possible because the original
Torah had been tampered with in several ways. Some
portions were taken away from it and others were added to
it. Thus, the Torah in the existing form is not purely the
word of God but also contains the comments, etc. of the
Jewish scholars mixed up with it. So much so that at some
places it becomes difficult to distinguish the word of God
from the Jewish traditions, their racial prejudices, their
superstitions, their ambitions and, wishes, their legal
interpretations, etc. all of which have gotten mixed with the
word of God. (See E.N. 2 of Aal-Imran).
112.
Those
who
turn šχρß‰Î7≈yèø9$#
šχθç6Í≥¯≈−F9$#
*108
those
repentant (to Allah),
who worship (Him), those šχθßsÍ×¯≈¡¡9$#
šχρß‰Ïϑ≈ptø:$#
*109
who praise (Him),
those
who fast, those who bow šχρß‰Éf≈¡¡9$# šχθãèÅ2≡§9$#
down,
those
who
fall
prostrate (in prayer), those

who enjoin
the
right ∃
Å ρã÷èyϑø9$$Î/
tβρãÏΒFψ$#
and who forbid from the
wrong and
those who Ì x6Ψßϑø9$# ⎯
Ç tã χ
š
θèδ$¨Ψ9$#uρ
observe the limits (ordained)
of Allah.*110 And give good Î Åe³o0uρ 3 «!$# ÏŠρß‰çtÎ: β
t θÝàÏ≈ysø9$#uρ
tidings to believers.

∩⊇⊇⊄∪ š⎥⎫ÏΖÏΒ÷σßϑø9$#
*108 The Arabic word atta-i-bun literally means “those
who repent”. But in the context it occurs it implies “those
who possess repentance as their permanent characteristic”,
that is, they repent over and over again. Moreover, the
literal meaning of taubah is “to turn to” or “to turn back”.
Therefore its explanatory translation will be “those who
turn back to Allah over and over again”. This is the first
and foremost characteristic of a true believer because even
a true believer is liable to forget the bargain he makes with
Allah by which he sells his life and property to Him. As this
matter does not concern his sense organs but pertains to his
mind and heart, he is liable to forget that these things are
not really his property but they belong to Allah. Therefore,
even the true believer occasionally forgets the bargain, and
behaves in a way as if he were their owner. But as soon as
he becomes conscious of this transitory lapse and realizes
that he had violated the terms of his agreement, he feels
sorry and ashamed of his conduct and turns to his God,
begs His pardon and renews the terms of the bargain with
Him, and pledges his allegiance to Him after every slip of
its violation. This kind of repentance alone is the guarantee

that one will always come back to one’s faith: otherwise it is
not possible for man because of the inherent human
weaknesses, to observe strictly and deliberately the terms of
the bargain without ever falling a prey to negligence and
error. That is why Allah says in praise of the true believer
that “he turns back to Allah over and over again” and not
that “he never slips into error after making the bargain of
obedience and service to Him”. And this is the greatest
excellence that man can accomplish. Let us now consider
the wisdom of placing this characteristics first in the list of
the characteristics of the true believers. It is to admonish
those who had been guilty of crimes after the profession of
their faith. They have been told in Ayat 3 that the true
believers are those who sell their lives and property to
Allah. After this they are being told that if they sincerely
intend to become true believers they should first of all
create in themselves this characteristic and at once turn to
Allah without showing any obduracy so that they should
not deviate further into error.
*109 Some commentators are of the opinion that here
Assa-i-hun means “those who observe fast”. As this is not
the lexical meaning of the word but only its figurative
sense, which has been based on an unauthentic tradition
attributed to the Prophet (peace be upon him). We are of
the opinion that there is no need to depart from its lexical
meanings, that is, “move about in the land (for His sake)”.
For here the Arabic word does not mean merely to “move
about in the land” but “move about in the land for the sake
of noble and high aims, e.g. to propagate Islam, to do Jihad,

to emigrate from those places where the unbelievers are in
power, and to reform the people, to seek true knowledge, to
earn a lawful livelihood and the like”. This characteristic of
the believers has been especially mentioned here to reprove
those who had not gone forth to Jihad, in spite of their
claim that they were believers. They have been admonished
that a true believer is the one who goes forth into the land
to raise high His word, and exerts his utmost to fulfill the
implications of his faith, and not the one who stays behind
when he is called upon to move about in the land.
*110 That is those who “strictly observe the limits
prescribed by Allah” in regard to the articles of the faith,
worship-morality, social behavior, culture, economics,
politics, judiciary, peace and war, and in all the aspects of
their individual and collective lives. They neither transgress
these limits in order to follow their lusts nor invent laws,
nor replace the divine law by other laws. They establish
these limits and prevent their violations. Hence, the true
believers are those who not only strictly observe the limits
prescribed by Allah, but also do their very best to establish
them and safeguard them so as to prevent their violation to
the best of their powers and capabilities.
113.
It is not for the š⎥⎪Ï%©!$#uρ Äc©É<¨Ζ=Ï9 šχ%x. $tΒ
Prophet, and those who
believe, that they ask for (#ρãÏøótGó¡o„
βr&
(#þθãΖtΒ#u™
the forgiveness for the
idolaters even though they ’Í<'ρé& (#þθçΡ%Ÿ2 öθs9uρ t⎦⎫Å2Îô³ßϑù=Ï9
may be near of kin, after
2 n1öè%
it has become clear to them öΝçλm; š⎥¨⎫t7s? $tΒ Ï‰÷èt/ .⎯ÏΒ †

that they are companions of
∩⊇⊇⊂∪ ÉΟŠÅspgø:$# Ü=≈ysô¹r& öΝåκ¨Ξr&
*111
Hellfire.
*111 “That they ask for the forgiveness for the idolaters.”
implies two things. First, we love them and sympathize with
them. Secondly, we consider their crime to be pardonable.
There is no harm to cherish these things for the one who is
loyal, though a sinner, but it is absolutely wrong in
principle to love and sympathize with a person who is an
open rebel and to consider his case as pardonable as it
renders our own loyalty doubtful. Besides, it adds to the
intensity of the crime, if we pray for the forgiveness of a
mushrik, who is our near relative. For it means that we
consider our relationships to be more valuable than the
fulfillment of the implications of our loyalty to Allah and
that our love with Allah. And His Way is not wholly
unalloyed and that we desire that Allah should also be
influenced by the love we have with His rebels and pardon
our criminal kinsmen, even though He should throw the
other criminals into the fire of Hell. Obviously, all such
things are wrong and are against loyalty and sincerity and
the faith demands that our love with Allah and His Way
should be absolutely unalloyed and that His friend should
be our friend and His enemy our enemy. That is why Allah
has not said, “Do not pray for the forgiveness of the
mushriks.” But has instead warned, “It is not for the
Prophet (peace be upon him), and those who believe, that
they ask for the forgiveness for the idolaters”, which
implies this: “The right thing for you is that you yourselves
should regard it as improper to show sympathy with our

rebels and consider their crime as pardonable: nay, you
should not wait for any command from Us about this.”
In this connection, it should also be noted well that it is
forbidden to show sympathy with the mushriks only in
matters of faith. As regards the human relationships that
demand the observance of the rights of one’s own relatives,
of showing love, sympathy and kindness, and cherishing
fellow-feelings with them is not forbidden at all but it is
considered to be a virtue. We must fulfill the worldly rights
of a relative whether he be a believer or a disbeliever: we
should help him in affliction and give support to the needy
ones and the orphans and show all possible sympathy with
a sick or wounded person, irrespective of whether he is a
Muslim or a non-Muslim.
114. And the prayer of
z ŠÏδ≡tö/Î) ‘â $xøóÏGó™$# šχ%x. $tΒuρ
Abraham for the forgiveness Ο
of his father was not except
because of a promise, he !$yδy‰tãuρ ;οy‰Ïãöθ¨Β ⎯tã ωÎ) ÏμŠÎ/L{
had promised it to him,*112
but when it had become °! Aρß‰tã …çμ¯Ρr& ÿ…ã&s! t⎦¨⎫t7s? $£ϑn=sù çν$−ƒÎ)
clear to him that he (father)
was an enemy to Allah, he îν≡¨ρV{ zΟŠÏδ≡tö/Î) ¨βÎ) 4 çμ÷ΖÏΒ r&§y9s?
(Abraham) disowned him.
∩⊇⊇⊆∪ ÒΟŠÎ=ym
Indeed, Abraham was soft of
heart, forbearing.*113
*112 The reference is to what Prophet Abraham (peace be
upon him) said when he broke off all connections with his
father:
(1) “Peace be upon you. I will pray to my Lord to forgive

you: for He is very kind to me”. (Surah Maryam, Ayat 47).
(2) “And forgive my father: indeed he is of those who have
gone astray. And disgrace me not on the Day, when
mankind shall be brought back to life; when neither riches
nor children shall avail anyone, and none shall obtain
salvation except the one who comes before his Lord with a
sound and pure heart”. (Ash-Shuara Ayats 86-89).
(3) “I will pray for your forgiveness, but I have no power
to rescue you from Allah”. (Al-Mumtahina Ayat 4).
In the first place it should be noted that even the wording
and the tone of the prayer for his father were very guarded,
but when Prophet Abraham (peace be upon him) realized
that the person for whom he was praying was an open rebel
against Allah and a bitter enemy of His Way, he refrained
himself from saying even such a guarded prayer for him
and declared in clear words that he would have nothing to
do with him in future, even though the rebel was his father
who had brought him up with love and care.
*113 The words awwah and haleem which the Quran uses
for Prophet Abraham (peace be upon him) are very
comprehensive in meaning. Awwah is the one who is
lamenting, humble, weeping, grief-stricken and God
fearing. And haleem is the one who can keep control over
himself under all circumstances, and is neither beside
himself in anger and enmity nor transgresses the proper
limits in his affections, friendships, and relationships. Here
both the words have been used in their comprehensive
senses. Prophet Abraham (peace be upon him) prayed for
his father because he was tender-hearted and lamented for

him that he would become the fuel for the fire of Hell. As
he had full control over himself, and was very forbearing,
he prayed even for that father who had persecuted him
cruelly in order to hinder him from the way of Islam.
Lastly, he was God fearing and did not want to go beyond
the limits in his love for his father; so he broke off all his
relations with his father when he realized that he was an
enemy of Allah.
115. And Allah would not let $JΒöθs% ¨≅Ò
Å ã‹Ï9 ª!$# šχ%Ÿ2 $tΒuρ
a people astray after when
He has guided them until š⎥Îi⎫t7ãƒ 4©®Lym öΝßγ1y‰yδ øŒÎ) y‰÷èt/
He has made clear to them
what they should avoid.*114 Èe≅ä3Î/ ©!$# ¨βÎ) 4 šχθà)−Gtƒ $¨Β Οßγs9
Indeed, Allah is the All
Knower of every thing.
∩⊇⊇∈∪ Ο
í ŠÎ=tæ >™ó©x«
*114 “He has made clear to them” beforehand that they
should avoid such and such thoughts, deeds, and ways. But
if they take no heed, and persist in wrong thinking and
wrongdoing, Allah withholds His guidance from them and
lets them follow the wrong way they themselves choose to
follow.
This is the general formula that helps understand those
passages of the Quran in which Allah ascribes to Himself
the guidance and the deviation of the people. Allah’s
guidance is that He makes plain to them the right way
through His Prophets and Books. Then He enables those
who have the intention, to follow the right way. On the
other hand, He does not force and compel them to follow

the right way, if they themselves intend to persist in the
wrong ways in spite of the fact that the right way has been
made quite clear to them; He rather enables them to follow
the way they themselves intend to follow.
As regards the context in which this occurs here, it is plain
that it is meant to warn those people who have been
mentioned in the preceding passage, and to introduce those
who are going to be mentioned in the succeeding passage.
116.
Indeed, to Allah
ÏN≡uθ≈yϑ¡¡9$# 7
à ù=ãΒ …çμ9s ©!$# ¨βÎ)
belongs the sovereignty of
the heavens and the earth.
$tΒuρ 4 àM‹Ïϑãƒuρ ⎯Ç‘øtä† ( ÇÚö‘F{$#uρ
He gives life and
He
causes death. And you do <c’Í<uρ ⎯ÏΒ «!$# ÂχρßŠ ⎯ÏiΒ Νà6s9
not have, other than Allah,
any protecting friend, nor a
∩⊇⊇∉∪ 9ÅÁtΡ Ÿωρu
helper.
117. Allah has indeed Äc©É<¨Ζ9$# ’n?tã ª!$# šU$¨? ‰s)©9
turned with forgiveness to
the
Prophet,
and
the Í‘$|ÁΡF{$#uρ
š⎥⎪ÌÉf≈yγßϑø9$#uρ
Muhajirin, and the Ansar,
those who followed him in Ïπtã$y™ ’Îû çνθãèt7¨?$# š⎥⎪Ï%©!$#
the hour of hardship.*115
After the hearts of a àƒÌ“tƒ yŠ$Ÿ2 $tΒ Ï‰÷èt/ .⎯ÏΒ Íοtó¡ãèø9$#
party of them had almost
deviated (from the right z>$s? ¢ΟèO óΟßγ÷ΨÏiΒ 9,ƒÌsù Ü>θè=è%
path),*116 then He forgave
them.*117 Indeed, He was to ÒΟŠÏm§‘ Ô∃ρâ™u‘ óΟÎγÎ/ …çμ¯ΡÎ) 4 óΟÎγøŠn=tæ
them Kind, Most Merciful.

∩⊇⊇∠∪

*115 Allah forgave the Prophet (peace be upon him) and
his companions for those inadvertent lapses that had been
made in connection with the Tabuk expedition, in view of
their excellent services. The inadvertent lapse made by the
Prophet (peace be upon him) was that he had given leave to
stay behind to those people who were able to take part in
the Jihad. (Ayat 43).
*116 This refers to those sincere companions who were at
first somewhat unwilling to go to war on that critical
occasion, but at last overcame their weakness, for they had
true faith in their hearts and loved the right way.
*117 That is, Allah will not take them to account for their
wrong inclinations for He does not punish a man for that
weakness which he himself has overcome and corrected.
118. And upon the three, (#θàÏk=äz š⎥⎪Ï%!© $# ÏπsW≈n=¨W9$# ’n?tãuρ
those
who
were
left
behind,*118 until when the ÞÚö‘F{$# ãΝÍκön=tã ôMs%$|Ê #sŒÎ) #©¨Lym
earth, in spite of its vastness,
was straitened for them, and óΟÎγøŠn=tæ ôMs%$|Êuρ ôMt6ãmu‘ $yϑÎ/
their
own
souls
were
straitened for them, and they z⎯ÏΒ r'yfù=tΒ ω βr& (#þθ‘Ζsßuρ óΟßγÝ¡àΡr&
perceived that there is no
refuge from Allah but óΟÎγøŠn=tæ z>$s? ¢ΟèO Ïμø‹s9Î) HωÎ) «!$#
towards Him. Then He
turned to them, that they Ü>#§θ−G9$# uθèδ ©!$# ¨βÎ) 4 (#þθç/θçFu‹Ï9
might repent. Indeed, Allah
∩⊇⊇∇∪ ÞΟŠÏm§9$#
is He who accepts repentance,
Most Merciful.*119
*118 These three were among those who came to the

Prophet (peace be upon him) to present their excuses for
staying behind. More than eighty of them were hypocrites,
who put forward lame excuses and the Prophet (peace be
upon him) accepted these and let them go. Then came the
turn of these three, who were true believers, and they
confessed their fault plainly. Therefore the Prophet (peace
be upon him) postponed the decision of their case and
ordered the Muslims not to have any social relations with
them till the decision of their case came from Allah. This
verse was sent down to decide their case.
In this connection it should be kept in mind that the case of
these three was different from the case of the seven
mentioned in E.N. 99. They had inflicted the punishment on
themselves before they were called to account for their
fault.
*119 The three whose condition has been described in this
verse, were Kaab bin Malik, Hilal bin Umayyah and
Murarah bin Rubai. They were sincere believers, as has
been stated above, and had made many sacrifices and given
proofs of their sincerity before this. The last two had taken
part in the battle of Badr also, and therefore their faith was
above every kind of suspicion. Though Kaab had not taken
part in the battle of Badr, he had accompanied the Prophet
(peace be upon him) in every other expedition. But in spite
of all these services, they were severely punished for the
negligence they had shown on the critical occasion of the
Tabuk expedition, when all the able-bodied Muslims were
commanded to go forth to Jihad.
When the Prophet (peace be upon him) came back from

Tabuk, he ordered the Muslims to break away completely
from them; so much so that they should not even respond
to their greetings. After forty days of this boycott their
wives also were ordered to have nothing to do with them. In
short, they were reduced at Al-Madinah to the same sad
plight which has been described in this verse. At last, after
a boycott of fifty days, this verse was sent down to
announce their forgiveness.
The story of the above-mentioned boycott has been
described in detail by Kaab bin Malik, who was one of the
three. When he became old and blind, he himself told his
story to his son, Abdullah, who used to accompany him
everywhere. As this story is an excellent lesson for all, it is
given below in Kaab’s own words:
“When the Prophet (peace be upon him) urged upon the
people to get ready for Jihad, I made up my mind to make
preparations for this. But when I went home, I became
negligent, saying to myself, “There is no hurry. When the
time comes I will readily make preparations and start
forthwith”. In this way I went on putting off my
preparations till the time came when the army was going to
start on the expedition. As I had made no preparations for
the journey, I said to myself, “It does not matter. I will be
able to join the army in a couple of days during the
journey”. But again the same negligence prevented me
from putting my intention into practice. At last no occasion
was left for me to join the army. To add to my misery my
conscience pricked me over and over again that the people
with whom I had stayed behind in Al-Madinah were either

the hypocrites or those Muslims who were old or otherwise
unfit for Jihad.
When the Prophet (peace be upon him) came back from
Tabuk, he, as usual, said two rakats of prayer in the
mosque. Then he sat there to meet the people. At first, the
hypocrites, whose number was a little more than eighty,
came to him and offered lame excuses on solemn oaths. The
Prophet (peace be upon him) listened to the false story of
each of them and accepted their apparent excuses and left
the decision about their hearts to Allah, saying, “May Allah
forgive you”. Then it was my turn to put forward my
excuse. I went forward and uttered my salutations. He
smiled and said, “Well, what kept you behind?” I hesitated
for a moment. By God, I would have invented one excuse
or the other to satisfy any man of the world, for I am well
versed in the art of conversation. But here was the Prophet
(peace be upon him) who was demanding an explanation
from me. I believed that even if I succeeded in satisfying
him by making a false excuse, Allah will inform him of the
truth of the case and I shall again incur his displeasure. On
the other hand, if I told the truth, I expected that Allah
would forgive me, even though I were to incur his
displeasure for the time being. So I replied, “I have no
excuse for staying behind. I was in every way able to go
forth (to Tabuk)”. At this the Prophet (peace be upon him)
remarked, “This is the man who has told the truth”. Then
turning to me, he said, “Go and wait till Allah decides your
case”.
I rose from there and took my seat among the people of my

own clan. They at once began to tease and reprove me
because I had made no excuse. At this, I was tempted to go
and make some false excuse. But when I came to know that
there were also two good people (Murarah bin Rubai and
Hilal bin Umayyah), who had told the same thing that I
had, I felt satisfied and stuck to the truth.
After this the Prophet (peace be upon him) issued a general
order that no one should have any kind of talk with us. The
other two confined themselves to their houses but I used to
go out of my house and say my prayers in congregation and
walk through the bazaars. As nobody spoke to me, it
appeared to me that I was a foreigner in some strange city
where I had no acquaintances. When I attended the
mosque, I would utter the usual salutations and wait in vain
for a response from the Prophet (peace be upon him). I
would turn stealthy looks at him to read his thoughts in
regard to me, but he would turn his eyes away from me,
though he had been looking at me while I was engaged in
prayer. As this condition became intolerable for me, one
day I went to see Abu Qatadah who was a cousin of mine
and a friend from childhood. I climbed over the wall of his
garden and uttered my salutations, but even he did not
make any response to it. Then I said, “O Abu Qatadah! I
ask you to tell me on oath whether I love or do not love
Allah and His Messenger”. But he remained silent. Again I
repeated the question but he kept silent. I asked him on
oath to answer my question. Then he merely replied, “Allah
and His Messenger know best”. At this my eyes were filled
with tears, and I came back.

Another incident happened during those days. Once I was
passing through the bazaar, when a Syrian came to me and
gave me a letter wrapped in silk. This was from the king of
Ghassan and read like this: We have come to know that
your leader is persecuting you these days. As you are not
an ignoble person, we will not leave you to rot there.
Therefore come to us and we will honor you (as you
deserve). I said to myself, “Here is another hard trial for
me”. Then I threw the letter into the burning oven.
The boycott continued for forty days, when a man brought
this message from the Prophet (peace be upon him) that I
should separate from my wife. I asked whether I should
divorce her but was told that I should only separate from
her. Accordingly I said to my wife, “Go to your parental
home and wait till a decision comes from Allah.”
On the fiftieth day, when after the morning prayers, I was
sitting in a state of utter despair on the top of my house, all
of a sudden someone cried aloud, “O Kaab bin Malik!
please accept my congratulations.” Hearing this, I fell
prostrate to the ground before Allah, for I understood that
the command of my forgiveness had come. After this,
people began to pour in, each trying to forestall the other in
congratulating me on the acceptance of my repentance. I
rose and went directly to the Mosque. I noticed that the
face of the Prophet (peace be upon him) was glowing with
happiness and in response to my salutations, he said, “I
congratulate you on this: it is the best day of your life.” I
said, “Is this forgiveness from you or from Allah?” He
replied, “It is from Allah.” Then he recited these verses

(117-118). I asked, “O Messenger of Allah! Does my
repentance require that I should give the whole of my
property in charity?” He replied, “Keep a part of it, for it
will be better for you.” Accordingly, I kept my property at
Khaibar for myself and gave all the rest in charity. Then I
solemnly pledged that I would stick to the truth throughout
rest of my life, for Allah had forgiven me in return for the
truth I had told. That is why I have never uttered a word
against reality intentionally up to this time and hope and
expect that Allah will protect me from lies in future as well.
This story contains many lessons, and every believer should
impress these on his mind and heart.
The first and foremost lesson we learn from this story is
that the matter of the conflict between Islam and kufr is so
important and delicate that we should take the greatest
possible care to be on our guard in regard to this. Not to
mention the case of one who takes active part on the side of
kufr, if a Muslim shows the least negligence even
inadvertently in taking part on the side of Islam once in his
life; and that, too, not with any evil intention, he is liable to
lose all the lifelong services and devotions rendered by him
in the cause of Islam. That was why such a severe action
was taken even against those worthy people who had done
great deeds of valor in the battles of Badr, Uhd, Ahzab and
Hunain, and whose sincerity and faith were absolutely
above suspicion.
The second thing, which is as important as the first, is that
one should never consider lightly any negligence in the
performance of a duty, for this often misleads one to

commit an offense that is counted among heinous sins. The
fact that one did not commit the offense with any evil
intention cannot save one from punishment.
Lastly, this story presents the true spirit of the society that
had been evolved out under the leadership of the Prophet
(peace be upon him). On the one side, there were the
hypocrites whose treacherous deeds were quite well known
to all. They offered lame excuses which were accepted
without demur for nothing better could be expected from
them. On the other side, let us take the case of Kaab bin
Malik, who was a tried believer, and whose sacrifices were
above every kind of suspicion. He did not invent any false
story to justify himself but confessed his fault quite plainly
and clearly. But in contrast to the hypocrites, a severe
chastisement was inflicted on him, not because there was
any suspicion about his faith but because a sincere believer
like him had behaved in a way in which only a hypocrite
could behave. Thus the chastisement was meant to remind
them: “You are the salt of the earth. But if you, too,
become tasteless, from where will then salt be obtained?”
There is another noteworthy side of the matter. The part
played by the leader and the follower and the Muslim
society in this incident is unique. The leader inflicts the
most severe punishment but with the feelings of affection
and without any tinge of anger or hatred in it. It is like the
punishment which a father gives to his son. It is always
understood that the punishment is given for the good of the
son, who knows that as soon as he mends his ways, he will
regain the fatherly love. And the follower sets an excellent

example of obedience under very trying circumstances. He
suffers hard from the severity of the chastisement but never
thinks of rebelling against the leader because of any false
personal or clannish pride; nay, he does not cherish in his
heart any complaint against his beloved leader, but begins
to love him even more than before. During this saddest
period of his life the only thing he yearns for is a look of
affection from his leader. For he is like a famine-stricken
farmer whose only hope is the piece of cloud which he sees
floating in the sky.
Now let us have a glimpse of the Muslim society, which
displayed the greatest discipline and the highest moral
spirit that had ever been shown by any society. No sooner
does the leader order the boycott than the whole
community becomes a stranger to the follower not only in
public but also in private. So much so that his nearest
relatives and closest friends do not even speak to him; nay,
his own wife leaves him alone. He implores them on oath to
tell him if they suspected his sincerity, but even his lifelong
companions make a point-blank refusal, saying that he
should ask Allah and His Messenger for that testimony.
But in spite of the show of this strict discipline, the moral
spirit of the community is so high and so pure that not a
single person tries to take advantage of the position of the
fallen brother by adding insult to his injury; nay, everyone
feels sorry for his brother in disgrace, and is important to
embrace him as soon as he is forgiven. That is why the
people run in haste to tell him the good news.
The above is the model of the righteous community that the

Quran aims.
This background makes it plain why Allah not only forgave
them but also manifested His kindness; gentleness and
compassion in His forgiveness to these people. It was
because of their sincerity which they proved during the
fifty days of their chastisement. Had they shown arrogance
after the commission of their offense and retaliated by
taking angry and hostile actions as does every selfworshiper whose pride is wounded: had they behaved
during their boycott in a manner as if they would break
away from the community but never bow down before it:
had they passed this period in spreading dissatisfaction in
the community and gathering around them all the
disgruntled people in order to organize a strong opposition
against the leader, then they would have most certainly
been expelled from the community, as if to say, “Go you
now and worship the idol of yourself, for henceforth you
will never be given any opportunity for exerting to raise the
word of Allah”. But these three did not adopt this way
though it was open to them. On the contrary, they took a
different way, as has been seen, and proved that Godworship had destroyed every idol that might have remained
hidden in their hearts: that they had dedicated themselves
entirely to the exertion in the Way of Allah: that while
joining the Islamic community they had burnt their boats
to make it impossible for themselves to go back anywhere:
that they would put up with every kind of treatment but
would remain in the community and die as a member of it
and would scornfully reject any offer of an honorable place

outside it; and would rather bear disgrace in it. That was
why they were again taken in the community with the same
honor as before. This is the explanation of the kind words
of forgiveness: “Then He turned to them, that they might
repent.” In these concise words, the Quran has depicted
the true picture of the matter. The Master had at first
turned away His attention from His three servants but
when He saw that they had not left His door but had
remained there with broken hearts, He again turned to
them in appreciation of their fidelity so as to bring them
back into the fold.
119. O those (of you) who
©!$# (#θà)®?$# (#θãΖtΒ#u™ š⎥⎪Ï%!© $# $pκš‰r'¯≈tƒ
believe, fear Allah, and
be with those who are true.

∩⊇⊇®∪ š⎥⎫Ï%Ï‰≈¢Á9$# yìtΒ (#θçΡθä.uρ

120. It was not (proper)
for the people of AlMadinah
and those around them of
the wandering Arabs that
they remain behind after
(the departure of) the
Messenger of Allah, nor they
prefer themselves over his
self. That is because they
are not afflicted by thirst,
nor fatigue, nor hunger in
the cause of Allah, nor
they tread any
ground
to enrage the disbelievers,

⎯
ô tΒuρ ÏπΖu ƒÏ‰yϑø9$# È≅÷δL{ tβ%Ÿ2 $tΒ
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Ÿωuρ «!$# ÉΑθß™§‘ ⎯tã (#θà¯=y‚tGtƒ
4 ⎯ÏμÅ¡ø¯Ρ ⎯tã öΝÍκÅ¦àΡr'Î/ (#θç7xîötƒ
Ø'yϑsß óΟßγç6ÅÁãƒ Ÿω óΟßγ¯Ρr'Î/ šÏ9≡sŒ
’Îû ×π|ÁyϑøƒxΧ Ÿωuρ Ò=|ÁtΡ Ÿωuρ
$Y∞ÏÛöθtΒ šχθä↔sÜtƒ Ÿωuρ «!$# È≅‹Î6y™

nor do they inflict upon an χ
š
θä9$uΖtƒ Ÿωρu ‘u $¤à6ø9$# àá‹Éótƒ
enemy any infliction, but is
written for them that as a Οßγs9 |=ÏGä. ωÎ) ¸ξø‹¯Ρ 5iρß‰tã ô⎯ÏΒ
righteous deed. Indeed, Allah
does not waste the reward Ÿω !
© $# χÎ) 4 ìxÎ=≈|¹ ×≅yϑtã ⎯ÏμÎ/
of those who do good.

∩⊇⊄⊃∪ t⎦⎫ÏΖÅ¡ósßϑø9$# t ô_r& ßì‹ÅÒãƒ
121.
Nor do they spend
any expenditures, small or
large, nor do they cross a
valley, but it is written
for them, that Allah may
reward them the best of
what they used to do.

ZοuÉó|¹ Zπ)
s xtΡ šχθà)ÏΨãƒ Ÿωρu
šχθãèsÜø)tƒ Ÿωuρ ZοuÎ7Ÿ2 Ÿωuρ
ÞΟßγtƒÌ“ôfu‹Ï9 öΝçλm; |=ÏGà2 ωÎ) $ºƒÏŠ#uρ
tβθè=yϑ÷ètƒ (#θçΡ$Ÿ2 $tΒ z⎯|¡ômr& ª!$#
∩⊇⊄⊇∪

122. And it was not
(necessary) for the believers
to go forth (for battle) all
together. So why did not go
forth from every division of
them a party, so that those
(left behind) may gain sound
knowledge in religion, and
that they may warn their
people when they return to
them, that they might avoid
(wrong).*120

tβθãΖÏΒ÷σßϑø9$#
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⎯ÏΒ txtΡ Ÿωöθn=sù 4 Zπ©ù!$Ÿ2 (#ρãÏΨuŠÏ9
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šχρâ‘x‹øts† óΟßγ¯=yès9 öΝÍκös9Î) (#þθãèy_u‘
∩⊇⊄⊄∪

*120 In order to comprehend the meaning of this verse,
Ayat 97 with which it is connected, should be kept in view:
These bedouins are most stubborn in unbelief and
hypocrisy, and, in all probability, will remain ignorant of
the laws of the way which Allah has sent down to His
Messenger.
In Ayat 97, the Quran merely diagnosed the disease and
pointed out its symptoms. The bedouins were suffering
from the disease of hypocrisy because of their ignorance of
the laws of the Way of Allah. This was so because they had
not had any connections with the center of that knowledge.
Here in this concluding portion of the Surah, the remedy of
that disease has been prescribed so that they should have
an understanding of Islam and its implications. It is not
necessary that for this purpose all of them should leave
their homes and come to Al-Madinah to learn that
knowledge, but some of them should come from each
habitation, clan and region to the centers of the knowledge
(Al-Madinah, Makkah and the like) and understand Islam.
Then they should go back to their own habitations and
create its understanding among the common people.
This was a very important instruction that was given at the
opportune moment to strengthen the Islamic movement.
For, at that time, the people were entering into the fold of
Islam in large numbers without its proper understanding.
Obviously, this instruction was not needed in the initial
stages of the movement, for at that time everyone who
embraced Islam did so with its full understanding. No one
would think of becoming a Muslim without this as this was

an invitation to persecution. When the movement became
successful and won power in the land, the clans and the
habitations began to enter en bloc into the fold of Islam.
Naturally very few of them understood the full implications
of the faith before accepting it, but the majority of them
were being carried into the fold, as it were, by the strong
current that had been generated by the movement.
Outwardly this immense increase in numbers appeared to
be a source of strength to Islam, but in reality such people
as had no true understanding of Islam and were, therefore,
not prepared to fulfill its moral obligations, were not only
useless for the Islamic system but were actually harmful to
it. This side of the matter became quite apparent during
the preparations for the Tabuk expedition. That is why
Allah sent down the instruction that necessary steps should
be taken for the integration of the Islamic community so
that it may keep pace with the immense increase in its
number. Therefore some people should be brought out
from every habitation and taught and trained in the
requirements of Islam and these in their turn should teach
and train their own people so that the whole Muslim
population should understand Islam and obtain the
knowledge of the limits prescribed by Allah.
In this connection, it should also be clearly understood that
the command about mass education given in this verse is
not merely about literacy but it had the definite aim of
imparting the understanding of the way of Islam among the
masses and enabling them to refrain from un-Islamic ways.
This is the real and permanent aim of education that has

been set before the Muslims by Allah himself. Therefore
every system of their education shall be judged by this
criterion and shall be regarded Islamic only to the extent it
fulfills this aim. It does not, however, mean that Islam is
against the spreading of literacy and teaching of the purely
mundane subjects to the masses, but it simply means that
the primary aim of the Islamic education should be the
achievement of the objective which has been mentioned
above in italics. Without this, it does not consider any
education to be education at all, even if it were to produce
Einsteins and Freuds of the age.
It will be worthwhile to consider the true significance of the
words used in the context, for they created a strange
misunderstanding among the people of the later period,
and produced lasting poisonous effects on the religious
education of the Muslims, nay, on their whole religious life
in general. It is obvious that Allah used these words in
order to lay down the objective of education before the
Muslims, which was this: to understand the Islamic way of
life and have an insight into its system: to be familiar with
its true nature and spirit so as to be able to judge and
differentiate between the Islamic and the un-Islamic ways
of thought and conduct in every aspect of life. But later on
when the knowledge of the Muslim law was given the
technical name of fiqh, it gradually developed into the
science of the details of external form (as opposed to the
spiritual aspect of the Islamic law). As the word fiqh is of
the same root as used in this verse, a misunderstanding was
created that this command of the Quran was about

acquiring the knowledge of fiqh in the above-mentioned
sense. It is true that this knowledge is of great importance
in the Islamic system of life, but it is not all that is required
by the Quran but only a part of the objective. It is not
possible to recount here all the damages that the Muslim
community has suffered because of this misunderstanding,
but suffice it to say that this is the thing, which is
responsible for reducing the religious education of the
Muslims to the knowledge and interpretation of the
external form of Islam without paying any attention to the
spirit of Islam. This inevitably resulted in making lifeless
formalism the ultimate goal of the life of the Muslims.
123.
O those (of you) (#θè=ÏG≈s% (#θãΖtΒ#u™ t⎦⎪Ï%!© $# $pκš‰r'¯≈tƒ
who believe, fight those
who
are
near to you š∅ÏiΒ
Νä3tΡθè=tƒ
š⎥⎪Ï%©!$#
*121
and
of the disbelievers,
let them find harshness Zπsàù=Ïñ öΝä3ŠÏù (#ρß‰Éfu‹ø9uρ Í‘$¤à6ø9$#
in you.*122 And know that
Allah is with those who yìtΒ ©!$# ¨βr& (#þθßϑn=÷æ$#uρ 4
are righteous.*123

∩⊇⊄⊂∪ š⎥⎫É)−Gßϑø9$#

*121 From the apparent wording of this verse, it may be
inferred that only those Muslims have at first been held
responsible to fight with those enemies of Islam who live
near their territory. But if we read this verse along with the
succeeding passage, it becomes clear that here disbelievers
who are near you refers to those hypocrites who were doing
great harm to the Islamic society by mixing up with the
sincere Muslims. This very thing was stated in Ayat 73 at

the beginning of this discourse. The command has been
repeated at its end in order to impress on the Muslims the
importance of the matter and to urge them to do Jihad and
crush these internal enemies, without paying the least
regard to the racial, family and social relations that had
been proving a binding force with them. The only
difference between the two commands is that in Ayat 73,
the Muslims were asked to do Jihad with them, while in this
verse stronger words “fight those” have been used, which
were meant to impress on them that they should crush the
hypocrites thoroughly and completely. Another difference
in the wordings is that in Ayat 73, two different words,
“disbelievers and hypocrites” have been used, while in this
verse only one word, “disbelievers” has been used so that
the hypocrites should forfeit all their claims as Muslims.
For there was room for this concession in the word
hypocrite.
*122 This is meant to impress that they should not, in
future, show the lenient treatment they had been meting
out to them up to that time. This has already been
commanded in Ayat 73 as be firm and stern with them.
*123 This warning has two-fold meanings and both are
implied here. First, If you show any kind of leniency
towards them because of your personal or family or
economic connections with them, you should know that
such a thing shall be against the fear of God. For the fear
of God and friendly relations with the enemies of Allah are
contradictory things. Therefore, you should give these up if
you desire to obtain Allah’s help. Secondly, You should

scrupulously observe the moral and humane limits in doing
Jihad, and in fighting against them. For you should always
keep yourselves within the prescribed limits in everything.
If you transgress these in any way, you should know that
Allah will forsake you for He helps only those who are Godfearing.
124.
And whenever a ⎯¨Β Οßγ÷ΨÏϑsù ×οu‘θß™ ôMs9Ì“Ρé& !$tΒ #sŒÎ)uρ
surah is revealed, there
are among them those ÿ⎯ÍνÉ‹≈yδ çμø?yŠ#y— öΝà6•ƒr& ãΑθà)tƒ
who say: “Which of you
has
this
increased in (#θãΖtΒ#u™ š⎥⎪Ï%©!$# $¨Βr'sù 4 $YΖ≈yϑƒÎ)
faith.” As for those who
$YΖ≈yϑƒÎ)
öΝßγø?yŠ#t“sù
believe, it has increased óΟèδuρ
them in faith and they
∩⊇⊄⊆∪ tβρãÏ±ö;tGó¡o„
rejoice.
125.
And as for those
ΟÎγÎ/θè=è% ’Îû š⎥⎪Ï%!© $# $¨Βr&ρu
in
whose
hearts is
disease, it only increases
4’n<)Î $²¡ô_Í‘ öΝåκøEyŠ#t“sù Ð⇓t¨Β
wickedness
to
their
wickedness,*124 and they öΝèδρu
(#θè?$tΒuρ
óΟÎγÅ¡ô_Í‘
die
while
they
are
disbelievers.
∩⊇⊄∈∪ šχρãÏ≈Ÿ2
*124 As regards the increase and decrease in faith, disbelief
and hypocrisy, please refer to E.N.2 of Surah Al-Anfal.
126.
Do they not see
’Îû šχθãΖtFøãƒ óΟßγ¯Ρr& tβρ÷ ttƒ Ÿωρu r&
that they are tried in every
year once
or twice.*125
§ΝèO ⎥
É
÷⎫s?§tΒ ÷ρr& ¸ο§¨Β 5Θ$tã Èe≅2
à
Then they do not turn

in repentance, nor do they öΝèδ
remember.

Ÿωuρ

šχθç/θçGtƒ

Ÿω

∩⊇⊄∉∪ šχρã2¤‹tƒ
*125 That is, during the course of every year such
circumstances are created as put to test once or twice their
claim to the faith, and these disclose that their profession of
Islam was like a counterfeit coin. For instance, some time
their faith is tested by:
(a) A commandment of the Quran which lays some new
restriction on their lust or by;
(b) A demand of the faith that hits hard at their self
interests or by;
(c) an internal dispute which discloses their preference for
worldly interests and for their personal, family and
clannish relations to Allah, His Messenger and the faith or
by;
(d) A war that requires the sacrifice of their lives, wealth,
time and energies. All these tests help bring to the open that
filth of hypocrisy that lay hidden in their hearts under the
garb of the profession of Islam. Besides, these things
increase that filth which had already gathered in their
hearts because of their deviations from the implications of
the faith.
127.
And whenever a t sà¯Ρ ×οu‘θß™ ôMs9Ì“Ρé& !$tΒ #sŒÎ)uρ
surah
is revealed, they
look
at one
another ö≅yδ CÙ÷èt/ 4’n<Î) óΟßγàÒ÷èt/
(saying): “Does any one
see you.” Then they turn §ΝèO 7‰tnr& ï∅ÏiΒ Νà61ttƒ

away.*126 Allah has turned Νåκu5θè=è% ª!$# š’u|À 4 (#θèùt|ÁΡ$#
their hearts because they
are a people who do not
∩⊇⊄∠∪ tβθßγs)øtƒ ω ×Πöθs% öΝåκ¨Ξr'Î/
*127
understand.
*126 This happened when the hypocrites had to attend a
meeting that was specially held for the recital of some new
Surah. The Prophet (peace be upon him) used to recite as
an address every new Surah before the assembly. The true
believers would listen to it very attentively and respectfully.
But the hypocrites, who had to attend the meeting to show
that they were Muslims, would sit listlessly in the meeting
for they had no interest in the recital. But when they would
be assured that their attendance had been marked, they
would look for an opportune moment to slip away without
being seen and noticed.
*127 Allah has turned away their hearts from the Quran,
because they do not understand that it is in their own
interest to listen to the Quran and to act upon its teachings.
These foolish people do not realize that by ignoring the
Quran and the Prophet (peace be upon him), they in fact
deprive themselves of a great blessing. As they are deeply
engaged in their own narrow interests, they do not see that
the great knowledge of the Quran and the right guidance of
the Prophet (peace be upon him) has the potentiality of
making them the leaders of this world, and of bringing
salvation to them in the next world. As a result of their folly
and neglect of the great blessing, Allah has, in accordance
with His law, deprived them of the capacity of making use
of this blessing and turned away their hearts from it. That

is why these unfortunate, people do not even feel the great
loss they are suffering, while the blessed people are taking
full advantage of this great fountainhead of power and
strength and are preparing themselves for achieving the
greatest success that human beings could ever achieve.
128.
There has certainly
ô⎯ÏiΒ Ñ^θß™u‘ öΝà2u™!%y` ô‰s)s9
come to you a Messenger
from amongst yourselves.
óΟšGÏΨtã $tΒ Ïμø‹n=tã î“ƒÍ•tã öΝà6Å¡àΡr&
Grievous to him is that
you should suffer (any Νà6ø‹n=tæ
ëÈƒÌym
difficulty), concerned over
you, for the believers full ÒΟŠÏm§‘ Ô∃ρâ™u‘ š⎥⎫ÏΖÏΒ÷σßϑø9$$Î/
of kindness, merciful.

∩⊇⊄∇∪
129. Then if they turn
I ª!$# š_É<ó¡ym ö≅à)sù (#θö ©9uθs? βÎ*ùs
ω
away, (O Muhammad) say:
“Sufficient for me is Allah.
( àMù=2uθs? Ïμø‹n=tã ( uθèδ ωÎ) tμ≈s9Î)
There is no deity except Him.
In Him have I put my trust,
∩⊇⊄®∪ ÉΟŠÏàyèø9$# Ä¸öyèø9$# >u‘ uθèδuρ
and He is the Lord of the
Tremendous Throne.”

