
 

        Al-Fatihah 

                

In the name of Allah, Most Gracious, Most Merciful 

Name 

This Surah is named Al-Fatihah because of its subject 

matter. Fatihah is that which opens a subject or a Book or 

any other thing. In other words, Al-Fatihah is a sort of 

preface.  

Period of Revelation 

It is one of the earliest revelations to the Prophet (peace be 

upon him). As a matter of fact, we learn from authentic 

traditions that it was the first complete Surah which was 

revealed to Muhammad (peace be upon him). Before this, 

only a few miscellaneous verses were revealed which form 



parts of Al-Alaq, Al-Muzzammil, Al-Muddaththir, etc.  

Theme and Subject Matter 

This Surah is in fact a prayer which Allah has taught to all 

those who want to make a study of His Book. It has been 

placed at the very beginning of the Book to teach this lesson 

to the reader: if you sincerely want to benefit from the 

Quran, you should offer this prayer to the Lord of the 

universe.  

This preface is meant to create a strong desire in the heart 

of the reader to seek guidance from the Lord of the 

universe, Who alone can grant it. Thus Al-Fatihah 

indirectly teaches that the best thing for a man is to pray 

for guidance to the straight path, to study the Quran with 

the mental attitude of a seeker-after-truth and to recognize 

the fact that the Lord of the universe is the source of all 

knowledge. He should, therefore, begin the study of the 

Quran with a prayer to Him for guidance.  

From this theme, it becomes clear that the real relation 

between Al-Fatihah and the Quran is not that of an 

introduction to a Book but that of a prayer and its answer. 

Al-Fatihah is the prayer from the servant and the Quran is 

the answer from the Master to his prayer. The servant 

prays to Allah to show him guidance and the Master places 

the whole of the Quran before him in answer to his prayer, 

as if to say, “This is the Guidance you begged from Me.”  
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In the name of Allah, 

Most Gracious, Most 

Merciful. *1 
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ان  والا    مہرن  رحم  ت  ہای 
 
پ

۔ ہ ے
*1

 

حۡۡنِٰ هالٰلِّ ه هبِسۡمِه حِيمِۡهالر َّ  الر َّ
  

*1 One of the many practices taught by Islam is that its 

followers should begin their activities in the name of God. 



This principle, if consciously and earnestly followed, will 

necessarily yield three beneficial results. First, one will be 

able to restrain oneself from many misdeed, since the habit 

of pronouncing the name of God is bound to make one 

wonder when about to commit some offence how such an 

act can be reconciled with the saying of God’s holy name. 

Second, if a man pronounces the name of God before 

starting good and legitimate tasks, this act will ensue that 

both his starting point and his mental orientation are 

sound.  Third, and this is the most important benefit, when 

a man begins something by pronouncing God’s name, he 

will enjoy God’s support and succor. God will bless his 

efforts and protect him from the machinations and 

temptation of Satan. For whenever man turns to God, God 

turns to him as well.  
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2.  All   praise*2  is  for 

Allah, Lord of   the 

worlds. *3 
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َّمۡد ه ِ  ه ه هاَّلۡۡ ه هلِلّٰ ب ِ َّمِيَّۡه ه هرَّ   ه ۙ  العۡلٰ

 

*2 As we have already explained, the character of this 

Surah is that of a prayer. The prayer begins with praise of 

the One to whom our prayer is addressed. This indicates 

that whenever one prays one ought to pray in a dignified 

manner.  It does not become a cultivated person to blurt 

out his petition. Refinement demands that our requests 

should be preceded by a wholehearted acknowledgement of 

the unique position, infinite benevolence and unmatched 

excellence of the One to Whom we pray. Whenever we 

praise someone, we do so for two reasons. First, because 

excellence calls for praise, irrespective of whether that 

excellence has any direct relevance to us or not.  Second, we 

praise one who, we consider to be our benefactor; when this 

is the case our praise arises from a deep feeling of 

gratitude. God is worthy of praise on both counts. It is 

incumbent on us to praise Him not only in recognition of 

His infinite excellence but also because of our feeling of 

gratitude to Him, arising from our awareness of the 

blessings He has lavished upon us. It is important to note 

that what is said here is not merely that praise be to God, 

but that all praise be to God alone. Whenever there is any 

beauty, any excellence, any perfection, in whatever thing or 

in whatever shape it may manifest itself, its ultimate source 

is none other than God Himself. No human beings, angels, 

demigods, heavenly bodies, in short no created beings, are 



possessed of an innate excellence; where excellence exists. It 

is a gift from God. Thus, if there is anyone at all whom we 

ought to adore and worship, to whom we ought to feel 

indebted and grateful, towards whom we should remain 

humble and obedient, it is the creator of excellence, rather 

than its possessor.  
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*3 In Arabic the word Rabb has three meanings: (i) Lord 

and Master; (ii) Sustainer, Provider, Supporter, Nourisher 



and Guardian, and (iii) Sovereign, Ruler, He Who controls 

and directs. God is the Rabb of the universe in all three 

meanings of the term. 
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3. The Most  

Gracious,  the  Most  

Merciful. *4 

ان        ہت پ   ت       مہرن  ہای 
 
رحم          پ

ہ ے  والا   
*4

 

حۡۡنِٰه حِيمِۡه ه  الر َّ       ههه هۙ   الر َّ

*4  Whenever we are deeply impressed by the greatness of 

something, we try to express our feelings by using 

superlatives. If the use of one superlative does not do full 

justice to our feelings, we tend to re-emphasize the 

extraordinary excellence of the object of our admiration by 

adding a second superlative of nearly equivalent meaning. 

This would seem to explain the use of the word Rahim 

following Rahman. The form of the word Rahman connotes 

intensity. Yet God’s mercy and beneficence towards His 

creatures is so great, so extensive and of such an infinite 

nature that no one word, however strong its connotation, 

can do it full justice. The epithet Rahim was therefore 

added to that of Rahman.  
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اض ن 

 
ص کی ق

 
خ

 
م کسی ش ی سے ہ 

خ  ال ان سی ہ ے 
 
ی ‘‘ کی من

 
ظ   کا ’’  شخ

 
ول   لف ب  کر   ی  گی   ج 

ن 
 
ش
 

ے   محسوس   ن
 

  کرن

ں  ی  و   ہ 
 
ا ‘‘   ن ر   اس   ی

 
ہ   کا   ’’   دان

 
اف

 
ے   اص

 
ں   کرن ی  گ   ہ 

 
عرن ف   کی   ۔رن

 
ں   ت ب   می  ی   کو   ’’   گورے ‘‘   ج 

 
ں  کاف ہی 

 
ے   پ

 
ان و   ن 

 
  ن ر   اس   ی

‘‘ 
ّ
ے
 
ت ظ   ا ک   ’’   چ 

 
ں  ن ڑھا   اور   لف ی  ےہ 

 
ت ن  د   ۔درازیِ   د

 
ں   ذکر   کے   ف ب   می  ا ‘‘   ج  ے  ’’   لمن 

 
ہت
   سے   ک

 

ں   ی سلن ہی 
 
ی   پ

 
وئ و   ہ 

 
  کے  اس   ی

عد  گا ‘‘  ت 
 

ڑن
 
ھی   ’’  ن  

ت
ے   

 
ہت
ں۔   ک ی   ہ 

4. The Master of the  

Day  of  Judgement. *5 
کا  ہ ے  خاکم   دن  کے  ضاف 

 

ان

۔ 
5*

 

َّوۡمِ   هملٰكِِه ينِۡه هي  هه ه  ۙ   الد ِ

*5  God will be the Lord of the Day when all generations of 

mankind gather together in order to render an account of 

their conduct, and when each person will be finally 

rewarded or punished for his deeds. The description of God 

as Lord of the Day of Judgment following the mention of 

his benevolence and compassion indicates that we ought to 

remember another aspect of God as well, namely that He 

will judge us all, that He is so absolutely powerful, that on 

the Day of Judgment no one will have the power either to 

resist the enforcement of punishments that He decrees or to 

prevent anyone from receiving the rewards that He decides 

to confer. Hence, we ought not only to love Him for 

nourishing and sustaining us and for His compassion and 

mercy towards us, but should also hold Him in awe because 

of His justice, and should not forget that our ultimate 

happiness or misery rests completely with Him.  



امہ 5* 
 
مع کرکے ان کے کارن

سلوں کو ح 
 

ھلی ن  
ج
 

مام اگلی ت
 
کہ ت ن  س دن کا مالک ج 

ُ
ی ا

 
عن
دگ   ٴ ت 

 
گا اور  ج   کا   یزن ی 

 
ان ا خ  ساب لن 

ے 
 

ان خ  ل 
م صلِہ  ی ورا  کا  ل 

عم کے  کواس  سان 
 

ان ر  رحمٰ   اللهگا۔  ہ  ں  می  عرن ف 
 
ت مالک  کی  عد  ت  کے  ے 

 
ہت
ک م  رچی  اور  ن 

 
 
ی ہ ے کہ وہ ن

 
لن
ک
 

ات ن ہ ن  ے سے ی 
 
ہت
ک زا ں ہ  روزِح  ہی 

 
ی پ ان ہ  ا  را مہرن  ھی ان سا ن 

صف ت 
 
ھی ہ ے، اور می  

ت
صف 

 
لکہ می ے ن 

ی  ضلے کے روز وہ  ی 

 

ری ف
 
صف کہ آح

 
ار می ن 

 
ت
 
سکے گا اور  ورے ا ی  اخ و ی مزاحم ہ 

 
ں کوئ ہ اس کی سزا می  وگا، ی  دار کا مالک ہ 

 
ن
 
ق

لہٰ  ع۔ 
 
ت ما ں  می  زا  ح  ہ 

لکہ اس کے  ذٰ ی  ن  ے 
 

کرن ں  ہی 
 
پ ی  ہ  ت  مجی  ن ر اس سے  اء 

ن  ی  کی  اور رحمت  ی ت  ون  ری  کی  م اس  ہ  ا 

ا ن راس 
ن  ضاف کی ی 

 

ی    ان
 
رُائ ی اورن 

 
ھلائ ام کی ت  ج 

 
مارے ات ں کہ ہ  ی  ے ہ 

 
ھت
ک ھی ر  

ت
ہ اجساس  ں اوری  ی  ھی ہ 

ے ت 
 

الک سے ڈرن ہ  لّ ن  ی 

ں ہ ے  ارمی  ن 
 
ت
 
سی کے اخ

ُ
 ا

5.  You  alone  we  

worship, *6  and   You   

alone  we  ask  for  

help. *7 

ری   ی 
 
ی  ت م     ہ  ے  ہ 

 
کرن ادت  عن 

ں  ی  ہ 
 *6

ھ   اور ج 
 
مدد    ی سے ہ     ت م  ہ 

ں۔  ی  ے ہ 
 
گت

 
ن ما

7* 

هايِ َّا َّعبۡ د ه ه ه     كَّ ه ه     وَّه ه      هن   ه ايِ َّاكَّ
َّسۡتَّعِيۡ ه    ه   ۙ   ن

*6 The term ibadah is used in three sense: (i) worship and 

adoration; (ii) obedience and submission; and (iii) service 

and subjection. In this particular context the term carries 

all these meanings simultaneously. In other words, we say 

to God that we worship and adore Him, that we are 

obedient to Him and follow His will, and also that we are 

His servants. Moreover man is so bound to none save God, 

that none but He, may be the subject of man’s worship and 

total devotion, of man’s unreserved obedience, of man’s 

absolute subjection and servitude.  

ان می  6* ھی غرئ ی زن 
ظ ت 

 
ادت کا لف اہ ے۔ ). عن 

 
ون عمال ہ 

 
ں اسی وں می 

 
ن معب ی 

 
ا (١ں ت ش   اور   ی وخ 

 
اطاعت  ( ۲)   ن رسی

رداری )  ی 
 
رمات

 
ں۔ ( ۳اور ق ی  ہ  ت مراد 

 
ن ک وق ی ی 

 
وں معن

 
ب ن 
 
ام ن ر ت

 
لامی۔ اس مف

 
دگی اور غ ن  ھی  ی   

ت
ار 
 
ی رے ن رشن

 
ت م  ی ہ 

 
عن
ت 

 
 
دہ و غ ن  ھی اور ی   

ت
رمان 

 
ع ق ں ،مطی  ی  ں  لا ہ  ہی 

 
ی پ ی ہ 

 
ن
 
ات صرف ان ھی۔ اور ن 

ے م ت 
 
ھت
ک علق ر

 
ہ ت ھ ی 

 
ی رے سات

 
م ت   ہ ے کہ ہ 

ی  
 
ں سے کسی معن وں می 

 
وں معب

 
ب ن 
 
ھ ہ ے ۔ان ت

 
ی سات ی رے ہ 

 
علق صرف ت

 
مارا ت ہ ہ ے کہ ہ  ت ی 

 
ت ق
 

ق
عی ح

 
لکہ واق ں ۔ن  ی  ہ 



ں ہ ے۔  ہی 
 
ود پ مارا معب  ی دوسرا ہ 

 
ھی کوئ  

ت
ں   می 

*7 Not only do we worship God, but our relationship with 

Him is such that we turn to Him alone for help and succor. 

We know that He is the Lord of the whole universe and that 

He alone is the Master of all blessings and benefactions. 

Hence, in seeking the fulfillment of our needs we turn to 

Him alone. It is towards Him alone that we stretch forth 

our hands when we pray and supplicate. It is in Him that 

we repose our trust. It is therefore to Him alone that we 

address our request for true guidance. 

ع 7*
ع . ت 

 
لکہ اسی ں ہ ے ن  ہی 

 
ی کا پ ادت ہ  علق مخض عن 

 
مارا ت ھ ہ 

 
ی رے سات

 
ی ت

 
ی  ا ن ی رے ہ 

 
م ت ھی ہ   

ت
علق 

 
ت کا ت

 
ھ  ی

 
سات

ں معلوم ہ ے کہ ساری ک  می  ں ۔ہ  ی  ہ  ے 
 
ھت
ک ں  ر ی  ہ  ں  ھ می 

 
ات ہ  ی  ی رے ہ 

 
ت ں  ی 

 
ن

 
ی ہ ے، اور ساری طاق و ہ 

 
ی  

ّ
ات کا رب ن 

 
ای

ں  وں کی طلب می 
 
ب ی خاچ 

 
ن م ان  لت ے ہ  لا مالک ہ ے، اس  ی اکن  و ہ 

 
وں کا ی

 
عمب

 
ت
ے    ،اور ساری 

 
وع کرن ی رج  ری طرف ہ  ی 

 
ت

 
 
لن ھن   

ھ ت
 
ات ہ  مارا  ی آگے ہ  ی رے ہ 

 
ت  ، ں  ی  مارا    ا ہ  ہ  ن ر  ری مدد  ی 

 
ت لہ ے اور  واست 

 
ی درج

 
ن ان  م  ان ر ہ 

ن  ی  ماد ہ ے ۔ اسی 
 
ے کر  اعن

ں۔  ی  ورہ ے ہ  ر ہ 
 
ں خاص دمت می 

 
ری خ ی 

 
 ت

6. Guide us to the 

path which is straight. 
*8 

ت  م     دے     ھدای  ں  ہ    صراط      ی 

م  ی 

 

ق

 
مست

ن ر    
*8

 

َّاه ه هاهِۡدِن اطَّ رَّ ِ  الۡۡ سۡتَّقيِمَّۡه هالص 
  ههۙ 

*8  We beseech God to guide us in all walks of life to a Way 

which is absolutely true, which provides us with a properly 

based outlook and sound principles of behavior, a Way 

which will prevent our succumbing to false doctrines and 

adopting unsound principles of conduct, a Way that will 

lead us to our true salvation and happiness. This is man’s 

prayer to God as he begins the study of the Quran. It is, in 

short, to illuminate the truth which he often tends to lose in 



a labyrinth of philosophical speculation; to enlighten him as 

to which of the numerous ethical doctrines ensures a sound 

course of conduct; to show which of the myriad ways and 

by-ways is the clear, straight, open road of sound belief and 

right behavior.  

او .  8*
 
ل اور ن رن

ال اور عم ن 
 
ں ج ہ می  عی 

 
ر ش دگی کے ہ 

 
ی زن

 
عن
ہ   وہ   کا   ٴ ت 

 
م   طرن ق ا   ں ی  ہ 

 
ن و   ی  الکل  ج  ح   ن  و،   ضجت  ں   ج س   ہ  لط   می 

 
ی   غ

 
ن ن    اور   ت 

لط
 
امی اور  کاری  غ

 
دن طرہ  کا  ن 

 
ہ   خ و،  ی  ل ن ر  ج س  ہ   

م  کہ  خ ی  ہ  لاح شخ 
 
ں  خاصل وشعادت ف و    -کر سکی  واست ج 

 
ہ ہ ے وہ درج ی 

و 
 
دا کے حض

 
ے خ

 
ت ن  دہ ا ن  ے ی 

 
ون ے ہ 

 
روع کرن

 
رآن س

 
ی  ق

 
مائ
 
ن ماری رہ  ہ ہ ے کہ آپ ہ  اہ ے ۔اس کی گزارش ی 

 
ی ش کرن ر ت 

ں ا  ی 
 
رمات

 
ں ی  ق می   ور ہ 

 
لب  ن

ھ ھول ت  وں کی اس ت 
 
لسف

 
ف
اسی  ن 

 
ں کہ ق ی 

 
س الا   ںو ات

 
ف

 
ن
تِ 

 
ت ق
 

ق
ں ح لاق کے ان  می 

 
ا ہ ے، اخ مری کن 

امِ 
 

ط
 
ح ن

ں ضجت  ات می  رن 
 
ط
 
لف ن

 
ن
 
دھی  مخ ل کی شن 

کر و عم
 
ان ف ڈی وں کے درمن 

 
گڈن مار ن 

 
دگی کی اِن ن ے ش

 
سا ہ ے، زن

 

لاق کون
 
اخ

سی ہ ے۔ او 

 

راہ کون اہ 
 
 رصاف س

7. The path of those  

You have bestowed 

favor upon whom, *9 

not of those who 

incurred Your anger 

upon them, nor of 

those  who are astray. 
*10 

ے 
 
ست  ن ر    را

 
ن و      کے ا

 
ل  ی

 
ض
 

ا       ف
 
  کرن

ا  ن ر۔    رہ  ن 
ج 

*9
ہ ان کے  صے    ی 

 

غ

ا   رہ  ا 
 
ون ن ر ہ  ن 

ہ    ج  ی  وں  اور  گمراہ 

ے۔ ک
*10

 

ه اطَّ هصِرَّ ه   هال َّذِينَّۡ      هاَّنعَّۡمۡتَّ
َّيهِۡمۡه هيۡهِغَّه ههۙ هعَّل وهۡ   َّغضۡ  بِ   هالۡۡ
َّيهِۡمۡه آل يَِّۡ وَّلََّ   عَّل      الض َّ

*9 This defines the ‘Straight Way’ which we ask God to 

open to us. It is the way which has always been followed by 

those who have enjoyed God’s favors and blessings.  

ہ 9* دھے راسی  س شن 
ُ
ہ ا عرن ف ہ ے ج س ک   . ی 

 
م  کی ت لم ہ 

غ
ی وہ راسی    اللها 

 
عن
ں۔ت  ی  گ رہ ے ہ 

 
عالیٰ سے مان

 
ہ ج س ن ر  ت

ہ کہ   طا راسی 
 
ں۔ وہ ن ے خ ی  ے رہ ے ہ 

 
لت  
خ ر لوگ 

 
ط
 
ورِ ن

 
ظ
 
ی رے مت

 
ہ سے ت

 
می ش

ص اور  ہ 
 
خ

 
و ش ک ج 

 
ہ سے آج ن ن زمای  ری 

 
م ن دت 

 
ف

ر  ی 
 
لا وہ ت ھی اس ن ر خ   

ت
و گروہ  و ج  جق ہ 

 
عامات کا مست

 
ری   اور   ا ے ات ی 

 
وں   ت

 
عمب

 
ت

وکر   مالامال   سے    ا۔ ر   ہ   ہ 

*10 This makes it clear that the recipients of God’s favor 



are not those who appear, briefly, to enjoy worldly 

prosperity and success; all too often, these people are 

among those whom God has condemned because they have 

lost sight of the true path of salvation and happiness. This 

negative explanation makes it quite clear that inaam (favor) 

denotes all those real and abiding favors and blessings 

which one receives in reward for righteous conduct through 

God’s approval and pleasure, rather than those apparent 

and fleeting favors which the Pharaohs, Nimrods and 

Korahs (Qaruns) used to receive in the past, and which are 

enjoyed even today by people notorious for oppression, evil 

and corruption.  

ی  . 10*
 
عن
عام‘‘ ت 

 
ے’’ ات

 
ان ماری  سے   والوں  ن  ں  لوگ   وہ  مراد   ہ  ہی 

 
ں   پ ی  و   ہ  ر   ج  اہ 

 
ط ی   ن 

 
ری  ن ر   طور   غارض ی 

 
وی   ت ب 

 
ن
ُ
وں   د

 
عمب

 
ت

  

راز   سے 
 
و   سرق

 
ے   ی

 
ون ں   ہ  ی  و   راصل د  مگر   ہ  جق ہ 

 
ب کے مست

 
ض

 

ی رے غ
 
ے   ا وہ ت

 
ں   کرن ی  ی   اور   ہ 

 
ن لاح   ان 

 
  راہ   کی   شعادت   و   ف

ے   کت ے  گم 
 

ون ے  ہ 
 

ون ں۔اس   ہ  ی  ی   ہ  لن 
س

ح   
 

ت ر
 
س
 

ہ   سے   ن ات   ی  ود   ن 
 
ی   کھل   ج

 
ائ عام ‘‘   کہ   ہ ے   خ 

 
ماری   سے ’’ ات ی   مراد   ہ 

 
ق ت 
 

ق
ح

  

دار   اور
 
ان عامات   ن 

 
ں   ات ی  وراست   ہ  دا   اور   روی   ج 

 
ودی  کی   خ

 
ن
 
وس

 
ج ے  کے   ج ت 

 

ن
 
ں   ت ے  ملا   می 

 
ں،   کرن ی  ہ   ہ  ی   وہ   کہ   ی 

 
ی    اور   غارض

 
س

 

مان
 
ت

ے  
 
مت کھوں کےسا

 
ماری آن ھی ہ   

ت
ں اور آج  ی  ے رہ ے ہ 

 
لت
م کو  وں 

 
اروی

 
مرودوں اور ف

 
ن وں اور 

 
رعوی

 
ھی ق  

ت
پ ہلے  و  عامات ج 

 
ات

دک  الموں اورن 
 

ں۔ ن ڑے ن ڑے ط ی  ے ہ 
 

ون ملے ہ  وں کو   اروں اور گمراہ 

 
 


